Thanks and Dedication
From Dean

Hacl it not been for Suzarme La C:ourJ my co~author, this text

would not exist. Suzanne and | spent DAYS upon
MONTHS on the PI"IOHC and in person, visiting, ta”dng, argu-
ing, suPPosing and researcl’n’ng various threads, clues, ideas and
references about the Oglﬂam. TI’]CH, aftera 7 year hiatus, we
reacquaintecl and Suzanne took the laboriousjob of c&iting our
old ]ong Forgot’cen manuscriPt Soitis to her| give my greatest
and dcepcst thanks, and dedicate this this spccia] poem to her:

W/n:rc cana Drllld’)ql‘ld the truth of the Ogﬁam?
Not Hard: The true meaning of the [ rees lies hidden-
f']’/'c/c/cn where the berries of cﬁangc grow in clusters sweet
[Hidden in the tree of the sovereign soul
Atolo the thunderstruck one for whom we are named
C onceal it too, Jest death befal] you and
Seeck ﬁna/[g in the Willow branch but beware the unfortunate may be yours!
T hen you will know - on/y to ask again.

7 hank you Suzanne, B/csscal Pelt

Additional thanks to Julie Sobanski for her ec{iting help and to
Sanciﬂ Starr for her ecliting, SFLEND]D art work and erjog—

able dinner company.

| dedicate this book to Richar&—~ My lovel






Thanks and Dedication
From Suzanne

Have you ever tried to work with a (aemini? | et's see, what
would be descriptive? Oh yes: exciting, comcusing) thouglﬂb
Provoking, insPirationa], fun, down~rig}1t insane and never,
FVER boringl Thank (God/dess ] am Aquarius~Rising, or ]
never could have kept up with him. What started out as Fun) Phi"
]osoplﬂical discussions has been transformed into these pages
and the entire process has been a cle]ig}‘ntmcu] one. | amindebted
to Dean, my companion in crime, for making this a realitg and ]
thank him for this wonderful cxpcricnce. Flease let us know iFyou
like the result. We're l’\oping to work on a few other Prcﬂects.

Tlﬂis work was trulg a coopcrativc cﬁcor’c; the basic Format, the
wonderful fiction and the re~’ce”ing of my’ch along with much of
the divinatorg interPretations, are pure Dean. Mg own forte is
research and icleas; ] love seeking out little facts in out-of-the-
way sources. Much of the work on bo’cang, folk medicine and
folklore, (God//dess associations and magical correspondences
are my contribution, as well, as my Persona] comments and obser-
vations gainccl wor‘(ing with the various trees. [ Don’t worry, |

won’t be commenting on all of them!

We must give you fair warning! T his is not intended as a
“scholar]g” work and a great deal of what you will read in these
pages is not from any outside source. Most of it comes from the
Persona] intcrpretations, opinions and insights brouglﬂt about
tl'mrough using the Ogl‘xam for divination, meditation and general
sp’rituai workings. We have left most (not a”) of the clebating to



the Og!‘xam scholars who are working from an historical or languagc

Perspective. Ourgoal is far more ethereal — we want you to exPerience

the “Spirit” of the Ogham.

Qpite ?raan, l rea”y do not care if all the research to date on the
Ogham turns out to be sheemcantasg‘ The Ogham has proven itse]]c,
time and time again, to be a gateway into spiri’cual worlds and insigl'xts

that no otherforum has revealed) at least not to me.

[Here is another little poem, formed under the auspices of the Ogham:

ormidable task completed, and balance is restored once again.
A formidabl k completed, and bal d g
assion an ommitment kept open the door between the Kealms.
P dC kept open the door b he Real
The Fair Ones are whisPering, tc”ing me of new work at hand,
There are mangjoumcgs yet to make before | find my righhcul Placc upon the

Grcat Trcc.

|t is time to move on, bcgond these pages, to bcgin anew.
| hold fast to my Trutl‘u: that to seek knowlcclgc is to be at peace in this Worlcl
and all the Worlc]s.
l am trulg blessed bg the C]rcat Onc from which ] take my name.

| ast, but most cer’cain]g not ]cast, | would like to dedicate this book to
the memory of my ionchime friend Ken Richardson, aka. Kcn Wind-
walker. ] hope his nextjourneg in this world is much Ionger and his Wag
an easier one. Brightcst blcssings, my Friend and Brotl‘ner; | know that
we will meet again and | look forward to that dag



Introduction What is Ogham?

For whatever reason, you have been drawn to this Particular book. You
may already have encountered others who write of the enigma that is the
Ogham. You may simP!y collect books on esoteric subjec’cs or, Perhaps,
you have some Personal Past~lhce connection to the (eltic People orto

Druidic teachings. ]n this book, we seek onlg to share our own discover-

ies, ideas and concepts - a]ong with teachings of the past - in such a way
that you, the rcadcr, may formulate your own uses and undcrstancling of
the Ogham. Hzgou agree with what you read here, if it rings true for you,
that is wonderful. ]1C not, Perhaps it will Pique your interest enough to
work with the Ogham and discover your own

truth. Ogham: (Also spelled Ogam and
Ogum) Pronounced Oh'-um, Oh-yam or
even Ah'- Gum. This term generally
So, what s the Ogham? This is a ‘Cairlﬂ 5imPIC describes the Oghamic characters as

question for which there is no simplc answer. |nits created by the eponymous God/Hero,
R Ogma Sunface.

most snmpllstlc Form, the answer may seem to be

that Og}‘lam - also known as the |rish T ree A!Plﬂabet ~is an ancient al-

Phabet of the Druids. |n realit}j, the Ogl‘xam is a cauldron of dispute,

uncertaintg, speculation and ideas. [~ ven the word itself is subjcct to

debate. Some authors argue that it means “!anguagc,” some that it

means “Yurrow,” and still others contend that the meaning, is not known or

that the word has no actual meaning at all.

Whg such confusion? Well, for one thing, no one can seem to agree on
what the Ogham actua”g was or for what it was used. Tkere seem to be
afew gcnera”g agreecl upon concepts: (1) The Ogham was an a]Pha~
bet (whether or not it was used bg the Druids is another question); (2)
The Og}’xam Provided a secret means of communication tl—xrough the
use of hand signa]s; (5) The Ogham was used as a clivinatorg method
and/or magical system of some kind; (4) T he Og}ﬂam was adaptecl as a

lunar calendar system; (5) Tl’xe Ogl—\am was a group of Sacred | rees
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used for sPiritua] studg and enlightenment; (6) The Ogham was used
as a mnemonic aid and as a means of c]asshcging and catcgorizing the

Druidic universe.

Tl’lC omlg thing we know for sure (carved in stone, as it wcrc) is that

there remain about 400 stone Ogl‘xam markers which appear to be

. gravestones and Property markers. Most of them, about 350, are in

western ]relancl, Particu]ar!g in Kcr:y and the Dingic Feninsula, with a
few on the ]s]e of Man. Ogham stones with a F’ictish type of writing
(36{: to be &ecocle&) have been found in south-western Scot]an&. A

few stones are scattered in Wa]es, Comwa“ and Devonshirc, but are

I 4 believed to have been created ]33 |rish settlers in those areas. Arche-
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S ologists have also found stones with similar (bu’c not exact) markings in

northern SPain and For‘cuga] dating from about 500 BCE Modern

scholars believe that the earlg settlers of ]rclancl may have come across
the sea from this area. Just to make matters more interesting, stones
marked with Ogham characters have been found in North America,
but the makers of these marks have yet to be verified. '

E_ven the question of exac‘c13 what the Ogham stones are has come

, into questiors. Druicl and author Fhl]lp Slﬂa”crass writes, “For many

years it was assumed that Ogham stones were memorials or grave
markers...this assumPtion is called into question bg the fact that ‘chey
are never found in association with burials. ]t has been arguccl that the
majority of them have been moved from their original sites, but it seems
m«a]g that some at least would have remained in Place alongside their

burials, had there been such burials.” * SIﬂa”crass goes on to suggest

\ [ that the stones were bounclarg markers with the names of L]\/]NG

clan Chié](:s carved UPOﬂ them.

Where and when did the Og!ﬁam originate? These questions fuel

I some of the most heated debates. Mos’c scholars on Ogham owe the

basis of their research to medieval ]rish manuscripts: The Book of

Ogham And The (/lniversal T ruth OF The Trees



Ba”ymotc, TI’]C Book of | einster, The Book of | ecan and
The Scholars Primer.” T hese books clearlg focused on using
Ogham for writing, but there is also some evidence that Ogham
was used for divination and magjc. (araves and many others have
also relied heavilg on the writings of Roderick O’F]al’xer’cg
(Ogggia - 17th cen’cury) and Dr. R. AL 5. Macalister's works
from the 1 93%0’s and 1940’s. Urncortunatelg, Dr. Macalistcr,
Gravcs and many more recent authors have used the
“Barddas,” al 9’&1 century work on Druidism bg one |~ _dward
Wi”iams (]o]o Morganwgg) as a resource for information on both

the Ogl‘mam and the Druids. Recent scholarslnip has substan-
tia”g &isProvecl and largely discredited this Par’cicular work.

Tlﬂcrc appear to have been over 100 different tgpcs of Ogham:
KivenFoo] Ogham, T ree OglﬁamJ Men Og]ﬁam, Bir& Ogham,
Color Ogl‘nam and so forth, so, obvious]y, Oglﬁam was also be-
ing used as a means of classification.” Macalister Proposcd that
Druids used the Ogham as a secret sign language to convey
messages and teachings; he also asserted that the origins of writ-
ten Ogham alphabet may be traced to Grcccc. ’ Tl’xc Druids
were not comple’celg oPPosed to writing and it is known that theg
made use of Greek and Latin to record mundane matters. Some
Place the origin of the Og}ﬁam squarclg on the backs of the Ro-
mans. Tl‘xeg believe that Ogl'\am is based on the Poibel | oth
Nuin alphabet, which also carried tree corresPon&ences, and
which origina”g used a series of runic-like glgphs that more
closelg resemble our own Latimbasccl alpl’xabct Tl’lc BLN al-
Phabet onlﬁ had 18 characters, which may account for some of

the missing letters in the origina] Oghamic tracts.

Debating a Possib]e time-frame for the Ogham is even more con~
Fusing than cliscussing the Phgsical birt}vplace. Dates range from
about 2,000 BCE ~-basedon a discovcrg of some chalk tablets
which appear to contain Oghamic inscription —to Post~C}1ris’cian
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5t}1 cen’curg ]reland. Fart of the Prob!em has been the tcndcncg to-
wards fanciful lore. Richarcl Webs’ccr suggests that we “inherited the
term deaves’ of a book from the ancient Ccltic bobileth’.” [He refers
to messages bcing constructed by stringing leaves on a cord, each
leaf rePrcscnting a different tree (and ’chus, a different lctter) Thc
message was read bg HiPPing from leaf to leaf. 6To make matters
worse, it is like!y that the original substance for Ogham carvings was
wood, which would account for a lack of inscriPtions Prior to 1700
years ago. This last Problem has occasiona”y created time-line and

origins difficulties in the stuc}g of (Germanic and Norse runes as well.

We”, as we've statec{, it is not our purpose to try to sort out this his-
torical hodge~!:>odgc, thank the (Gods! We'll leave that to archeolo-

gists and linguistic scholars.

Jn our oPinion) there is enouglﬂ evidence to at least consider the pos-
sibilitg that Og]’mam hearkens back long before medieval times. ] o
call the Ogham an “alphabet” is not cntire]g accurate. TI’\C Druids

were an oral-tradition Pcop]e whoJ as far as we know) did not believe

in writing down their teachings. T he sum total of their intensive, 20-
P]us years’ education was memorized and recited ora”g. Thc
Oghamic system was, at least in part, a mnemonic system, a memory
aide, to assist in the process of reca”ing the vast quantitg of material
learned throughout the ]ong years of stuclg. As time went on and
Ogham was no longcr a secret !anguagc (and the Druids were no
longcr a Powencul Pricst caste, having been ncar]g eradicated }39 the
Komans), it seems to have been shoved into the format of the Roman

a]Phabct and used for marking grave sites and ProPcrtﬂ boundaries.

Ogl—xamic letters were used to classiﬂj the universe of the Druids.
The Ogham is based upon sound and SOUND was the method

of categorization used. | hose things which had similar meaning or

were within the same category would start with the same sound, and

The Ogl‘nam And The Universa]Truth OFTHC T rees



thus, the same "letter.” f:or examP]e, Col, the Haze] T ree, symbo]izes
Wisclom and Know!edgc‘ Cor, the Crane, }Drings about Wisclom and
Knowlc&ge, and, according to legenc{, it was within the C rane Bag
that all the secrets of the Ogham were kept. There is still evidence of
this Phonetic corresPonc{ence in modern lrish and Gaelic. The
Oghamic character, " Ailm" stands for lndcpcnc{cncc and Sover-
eigntg. The ]rish word “aon” h’cera”y means “one” or “alone,” and the

word “aois” means “age"’

In the emerging Nco~Pagan culturcs, Ogham is being used for writing,
magical work, Pathworking and divinatorg purposes and, as with so

much of the new Fagan writings, there are many People out there who

claim to know the TRUTH about the Ogham.

Your authors find it difficult to say that any one thing is THE truth.
| etus face facts: duriﬂg “Thc Buming Times” in Europc, and later
in America, all forms of Faganism went un(ﬂerground. Jt became im-
Possible to know who was to be trusted, ané, as such, the concept of
“Pchect love and Pechct trust” become a matter of life and death.
Mang, or Perlﬂaps even an, of the original Fagan ways were lost or
buried and what we are working with in the modermdag Fagan Reviva]
are a series of Fragments Pieced back together]crom bits of historg,
legcnd, story, tradition and hearsag. [tis necessary to aPProach all of
the modern writings with an open mind, but not so open that your

brains fall out.

We would also like to take a moment to mention tlwat, while we may of-
fer historic herbal, medicinal or cosmetic uses for a given tree or Plant)
we in NO way advise using said P]ant for those purposes until you
have tlﬁorougHg researched it consulted an herbalist and ascertained
saFety for gourself Nei’cher the authors nor Pub!isher shall accePt

]ial)i]itg for use, nor misuse, of any information contained herein.

Tl'ﬂ's book takes a s]iglﬁtlg eccentric Format, mixing a ncwiﬁ created
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folk tale with factual and historic information about the Ogham.
With all this in mind, let us Push gorth) anéjoin with the T rees. Mag
we suggest that it is best now to Pourgoursehc afresh cup of tea,
draw the blinc}s, light a fire and relax as you become one with the

T rees...

Footnotes

(1) The general information provided is found all over the internet and in published texts with no cited
source. However, there is a specific article on the internet about Ogham writing found in a cave in North
America. Vey, Gary. Ancient Ogam in Oklahoma? (http://www.viewzone.com/ogam.html)

(2) Shallcrass, Philip. A Little History of Ogham. A version of this article appeared in The Druids' Voice
no.8, Summer 1997. It is a revised extract from Philip Shallcrass' forthcoming book, The Bardic Tradition
in Britain and Ireland. http://www.druidorder.demon.co.uk/ogham.htm

(3) Blamires, Steve. Celtic Tree Mysteries: Secrets of the Ogham, p. 5

(4) Matthews, Caitlin and John, The Encyclopaedia of Celtic Wisdom, Chapter 2

(5) Graves, Robert, The White Goddess, p. 115

(6) Webster, Richard. Omens, Oghams & Oracles, p. 59
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7776 F rc-C yc/c

Jt had been a great time, yetno time. Tﬁat era before ctern/’tﬂ, when the [ arth had formed

from a moment of coincidental consciousness. Atoms of energy Co//ecteaf had t/;oug/nf and

from that tﬁou‘gﬁt became ’%‘// 77731‘ Was.” Yet not/nhg was as it is known in the "Now" as
we know /t; t/)oug/z the now as we know it has yetto /mppcn and still was /ong ago.

[ emra /LIU/']g motionless in c/an@//g/ﬂ' vo/c/, as it /’wd, most(g unc/mngea/ in the I orevcr~/n5tant
in which it was created. T/mre had been some tﬁoug/’n‘ formation: the I arth had occasional
shifts of attitude which J[orgca/ great )[/'ssures, rocks and mountains rising away from the sur-
face. Onc occasion, a Pass/ng W/[7/}775ﬂ set a lush green hair” alive upon /ts surface. (Grasses,
[/owers, and /ca){g vines all appcarea/ from tﬁougﬁfs of the Earl%, and became individual con-
sclousness; separate, yct as much a part of the Eart/) as the | arth was part of its con-

cewer.

A// existed, yet it did not. Wou/a/ but /anguagc of toc/aﬂ allow compar/son of the 7—/76l7~ [or

ever to our own F r@senhﬁ orever, we would see many t/nhgs that seem odd indeed.
53 ve for the rocks, mountains, tissures and va//cys, the surface of the Ea/‘t/) was Hat - a lush
ocean of low leaves. Eut there were none of the tall ones, none of the hard ones, rno 56/hg5

of Wooc/~ none of the timeless ones who stand tﬁrougﬁout all existence.

/\/ot until a clover /au(g/;ca/. .......
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Somc ]mPortant Dcmcinitions and T erms

The Og}wam consists of a series of 20 to 25 (sometimes more or
Fewcr) basic characters, or lctters, usua”y grouPed in sets of Fivc,
cach character rePrcsen’cing a different tree or P]ant. The "writing"
itself is made with a series of one to five hash marks, made at differ-

ent angles and attached to a single stem line.

Ogham: (Also spelled Ogam and Ogum) Pronounced Oh'-um, Oh
~yam or even Ah‘~ Cum. This term genera”g describes the Oghamic
characters as created ]:)3 the eponymous God/Hcro, Ogma 5un~

face. |t can be used as a collective term for the entire set of Oghamic

characters etched on tiles or sticks and used for divination. [ ere, in

FNGLSH a!Phabetical order are some of the names and SPC””
ings of the Oglﬁam letters: Ailm, Peithe (Also Peth or Peith,)
Collj Duir, E_clath, Feamj Gort, fﬂuath, ]dho (Or ]dath,) (K)
NGctal, | _uis, Muin, Nuin, Orm) Bet}vbhog (Or Fcﬂ%bhog,)
dert (Or Cuirt) Ruis, Saille, Tinne, Clr, () Straif, (/Hioc.

Acme: Fronounced Ack-Me. One of the groups of Oghamic

characters. Each group contains five characters with similar line

structure.

]:i{:t}'ls, Fewor [Fews: Ti]cs or sticks of wood with Oghamic charac- |

ters inscribed upon them.

]:cc”'la: Fronouncccl I:ait}%ah which !itera”y means " | rees.” Fedha

refers to the characters themselves. A!so 5Pe”cd feadha

Stcm Linc: The line on which the Ogham is cut or scribed. The

fork ( > e ) gcncra”g denotes the beginning of the writing, repre-
senting the roots of the tree. Most Oglnamic inscriptions in exis-

tence toclag are found chiseled into the eclge of a stone, using a
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sharp corner as the stem iine, and are read from the Ear’c% quard.

Forpedha: Fronounced I:or~f:aitl1~ah. Five characters of much debate
which are Part of the total Ogham system, but aPParent]3 NOT Part
of the original Ogham invented bg Ogma Sunface. T he word ]itera”g
means ”E_x’cra Trees“’

(Graves- Our Mutual ]nsanitg

One of the first modern authors to do any real scholarla writing on the
Ogham was Robert (5raves in his tome, 771@ W/ﬁte (Goddess. ]t has

been said b}j many that he was cither a genius, or crazy, or both. ReacL
ing, that book, one has the )Cecling that (Graves was tru]3 Possessccl ]33

\, the Ogham. V\/e make no rea]judgments as to his mental state 53 the
s time he was finished with the book, though we have qucstioncd our own

\ samtg while bemg drawn into this text.

\ \ Man9 have cri’cigizcd his work, however as one author Pointed out, the

Ogham was a ic ]anguage and who better than a master Bard to
dccxpher its secr?: s7 Wh le we think the Graves work requlrcs a fine

S tooth comb and numerous grams of salt for the readmg, we also feel itis

a definitive text. To be sure; the more one studies the Og!ﬁam the more

ques’clons you have and the CleePer you are drawn within its clutches.

To allot the characters only the surface level understanc{mg that so

mang have glven them is to do you, the Ancestors and the Trees them-

selves a great d1sscrv1ce
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Dean's [Cirst Oghamic ExPeriencc

11,/21,/94

"] was first introduced to the Ogham bg Hi“arg, the enchanting
owner of alocal Fagan store. 5}16 had a set of Ogham tiles made
from Bog QOak -~ wood which was easilg a thousand years old. T!’rcg
were hot in my han&s) and ] was immediate]g Possessed bg them, feel-
ing a very strong aginity and attachment, as if ] had held them many
times before in past lives. | put off their Purclﬂasc until it was too late

and thcy were saFe]y in t!"lC hands O]C someone 6]56.

As time Passed, | ended up Faslﬁioning my own sct of tiles. T o con-
tain them | made a green bag with the [Torfedha embroidered upon it;

when oPenecl full it was the casting surface; when closed, it was my

Cranc Bag.

The fews were oiled, rubbed, charged, blessed and allowed to sleeP
in a mixture of herbs for several weeks. | started a note book, trying
to studg and learn about the Sacred T rees which the Fami]iar~5et~

new markings rePresen’ced. ] rePeatedly got in my own way, procras-

tinating, waiting and such.

] Fina”y let the fedha rest under my Pi”ow for overa month, rePeat~
edlg trying to get back to ’chem, but discovering later that theg knew
better.

One da3 | Pu”ecl the odd!g scented bag from under my Pi”ow and
restarted my studies, | can't remember that c{ag spechcicallg, but it
was meant to be. | quicug learned the order and meanings of the
T rees, and started what would be a long, still unfinished Path of
greater unclcrstanclirxg. This wasjust the bcginning.

] arrived earlg for work at a local recreation resort. ] alwags carried
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my Ogham with me at this Point and, for some reason, felt that it was
i time for my first reacling. l sat alone in the break room and had a feel-
f(}'!“j@f ing that sometlﬂing sPeciaI would happen.

Y 0

N
‘] ‘ﬁ [ tents wthm Tl’]e scents o1C vamlla rose, and cloves mmg]ed thh each

l Pu“c& the bag openjust a blt and took a c}eep breath of the con-

¢
w7 |
M ARy W

[

¥¢'"
“ '&5, // ' otlncr and gave my SPIr‘lt arush. ] fHattened the bag out, rcvca]mg the
i |”J <7« 7 hidden design upon the surface within. Cupping the fews in my

)

‘1 \V ‘ Evcrgthing now had an ethereal glow Pcrccivable to my inner eye.

: hancls, ] looked around the room which seemed different somehow.

'\ay l Pi]ed the T ree T'les in the center of the cloth and covered them
W 72 with my hands. l sent my energles into the Ogham while askmg for
’%‘ 4@% gu;dance for the next few months. The Pl]e of wood under my hands

Q% W i started{ to heat UP’ it PthICéllg got very HOT and the Phgsxcal
3 W sensation surprlscd me. l b]mc”g sclected five fews and held them for

a few moments; the warmth from the wood was stea&y now, not so

‘ W’ : % Y &ramatxc
v A. J‘t
4/, $ _,( " | cast them down and slowlg opcned my eyes to see what thcg might
! 7/% ) reveal. ] was not exPectmg what l received. As ] mterpre’ced the cast-
2 y ot

;" oo /?3 mg, floods of visions and truth came rusl’nng Past The information
'Y.', % W 2 was clear, &eep and vast, yet di difficult to process all at once and

f % \/EKY hard to put in to words. |~ ven to this day ] find the verbal
mterPre’cahon of Oghamlc readmgs to be the hardest Par’c ] did
three further castmgs, a]wags amazed at the energy of the rcadmgs.

“ Wl’len ] was done, ] gatherecl the fews into a Pile at the corner of the
" c!otlﬂ, covering them with my hands, Fee]ing their warmth.

MH biggest surPrise and clelight was to come when l looked up. ]

~./.”\/ g ‘ Jumpcd back forthere ] saw, with my Physical eyes and with great
%ﬁi clarltyj four tall men stanclmg around me. ] came to understand that

4._‘/%_ ’cheg rePresen’c for me, the four Archetgpal Guxdes of the f:oncedha
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and the [Four Directions. Thcg smiled and nodded at my efforts and
| was sudden]g given an awareness of how, for whom, and under what
conditions ] would read with the Oglﬁam. ] came to understand that
the Oglnam is a connection with eternal wisdom and magic of the

Celtic PeoPle, the Druids and all those who have used and will use
the Ogham.

Behind me, a tall man in white robes. [His features are fine and
3outh1cul beneath his reddish brown beard and hair. He wears a silver

torque, simplc but c]cgant~ his steel blue eyes were intense yet calm-

ing.

To my lth, an agccl man who reminded me of a Merlin or (Gandalf
tgpe ~ Long grey hair and beard, steel grey eyes and a Hue~greg

robe of velvet, he wore a ring of knotted vine.

In the north | was faced bg aman in his late twenties wearing an ant-
lered head dress and skins. He carried a wooden shield and weapon
of stone tied to a rope. r“lis hair was !onger than the young man’s,

more rustic, but still neat.

To my righ’c a nob]eman, dark hair and beard, wearing a crown of
wood set with white and Pink crgstal, hisjcwelrg was gran& but taste-
ful. A ruler of some sort - he had a vibrant and glowirxg haze all

around him.

[~ ven now, as | type this account from my note book years later, it

seems close and ethereal as ] talk about it.

| acknow]edged these men and again theg nodded and smiled. | sin-
cere!g thanked them for theirguiclance and theg fadedina ]:)lurrg of
]iglﬂt. Thcg reappear now cach time | read with the Ogham, and thcg
offer ’chcirguidancc and support. Theg also tell me when it is better

to Put the tiles away and not to ask.
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Suzanne’s Oghamic E_xpcricncc

“] cannot recall the datc, but ] was very young and ] had not yet actua”g
discovered the Ogham. ] had, however, been wori(ing with T rees - lis~
tening to my Guides, trging to establish communication, learn what theg
had to offer me and what tl‘leg cxpcc’ced in return. | was becoming rather
frustrated — have you ever tried to get a tree to talk to 3ou? Trees go
about things in their own time and space — it’s no use trying to get them

8! to move any faster.

Qo h ] was on an Other\/\/orldjourneg) stanclmg mnmy normal Place Between
bl éﬂé Wor]ds when ] walked through a gatcwag and found mgsclxc in the

i s @cnter of a g]adc ] could hear murmurmg all around the Wood as

L,“ t}’;ough a thousand voices were whlspermg all at once. At Flrs’c it was

{' f?ébvcrwhclmmg, but grac{uang the whxspcrmg faded into the backgrouncl

\@ T:u” Moon was sl'nmng high in the skg, batlﬁmg the Wood n

Iﬁ%gonllght ]t was o&d but as ] looked around ] realized that the trees

ere growing togcther in groups of like- spcoes in massive rmg~M<e

rovcs, each c]earlg scparate from the other. To my immediate left was

grove of trees that ] recognized at once. l stepped into the center of

e ring and the moon - which should have remained in the center of the
: ‘ ﬁ%ﬂadc moved dlrectly overhead.

‘ §‘s ‘l/‘
g The ligl’vt was so }Dright, that ] could see every detail: grey-green moss
- growing beneath my Fect, shimmcring white bark marked here and there
with horizontal streaks of brown and black and Peeling in Places) beauti-
ful hear‘ﬁshapec{ ]arge green ]eaves, slightb toothed a]ong the edges)

dccp green on the toP and a slight]g ]ig}ﬁtergrecn beneath. Somc of
the trees were bare, as though in the midst of winter. Others were wear-

mg Fa” co]ors, covered in brlght golclen leaves 5t|” others Were cov-

jwﬁd n sPrmg catkins and seed cones. ] could smell the faintest hint of

//\:\ wintergreen. | was in the Blrch (arove.
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] realized that this grove, like all the others in the Sacred Wood, is the
SPirit of all the Pirch T rees that exist, have ever existed and will ever

exist in all the Realms.

The trees seemed to be leaning in, reaching toward me with their beau-
thcul, slender branches. | walked around the ring, touchimg as many trees
as l could) running my Fingers througlﬁ the leaves, ’couclﬁing the paper-
thin bark, sme”ing the re}creshing scent. ] oPened my heart and mind and
asked the Birclﬂ to spcak to me, to touch me. l sounded the name three
times as | opene& mgschc up to the Spirit of the Birch. | could see Pe-
ings of various types moving in and around the trees. ] could hear the
wlﬂisperiﬂg, make out the voices. | had learned to talk to the T rees and |
knew, with certainty, that Birch could hear and understand my own
sPeech and resPond to it.

Wlncrx it was time to move on | was inspired to leave a gi)ct. | cuPPed my
hands together and wished hard for an aPProPriate ghct and one ap-
Peared. ] offered it to the Birch (arove with my thanks and b]essings
and stcppc& back out into the Sacred Wood. T he moon was shining

once more in the center of the Wood.

For months | revisited the Sacrcd Wood, each time entering a differ-
ent grove. Mg observations and exPeriences are recorded in other
parts of this book and my Personaljoumegs turned into guic{ecl medita-
tions that | have used with my own spiritual group, nysfa/Moon

C oven.”
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The Problem of ORDER

Among all the other debates there is yet another clisputc: the order
in which the trees, and therefore the letters, occur. TI"ICFC are two
major schools of thought regarcling the proper order of the let’cers,

as well as, several minor variations on which trees corrcspond with

which character. We have our own ideas on what is correct FOR

US, (ancl even we do not a]wags agree,) so let us delve into this dis- X‘w,“f ]

cussion by stating that: WHATEVER SYMDBOLISMS,
NAMES, ORDERS AND MEANINGS YOU
FEEL ARE FPROFER SHALL BE YOUR TRUTH.

Use YOUR trut}w, not ours, to empower your Ogham Prior to
reading, magic or Patl'\working.

Tl’lis is how we arrived at our truth:

Kober’c (sraves goes into tremendous detail regarding the proper
order of the on’ginal Oglﬂam. We emphasize the word ”origina]” be-
cause it should be noted that a) | he Ogham originang was NOT
an alPhabe’cJ but a system of c]asshcging the universal Principles of
the Druids; and }3) as it became an actual a]Phabet, it was Probably
translated from |rish to We]sh and then back several times, and dur- ol
ing that time was also made to aclapt to the Koman alphabet ]t ap-
pears that cluring that | _atinization Periocl, the I:or‘Fedha came

about, the last five characters which bear no geometric similarity to |
the rest of the characters. Ohne ’c}‘neorg about their obviouslﬂ differ- ‘ nr
ent appearance is that the Druicls held the new sgmbols with such |
Clisgust that thcg did not wish them to be associated with the origj-
nal Og}wam. Another, less fanciful tlﬁeorg is that the [Torfedha rep-
resented combinations of sounds that existed in the language and

could not be represented by a sing!c letter.

Through the years, various authors have examined and re-examined
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the order of the letters. Ti‘iere are two BAS]C versions of the Ai~
Pi‘iabe’c.

Version # 1-is Beiti'iej Luis, [earn, Sai“c, Nuin, iﬂuatiw, Duir,
Tinne, Coi, Qper’c Muin, Gort, NGetaL Straiic, Ruis, Aiim, Onn,
Ur, Edath, ]CH“IO

Version # 2 is Beithq | _uis, Nuin, [Tearn, Saiile, Huatii, Duir, T inne,
Col, der’c, Muin, Gort, NGetai, Straiic, Ruis, Aiim, Onn, Ur,
E_ciati‘i, ]C”‘IO.

Version # 2 is believed to be the earlier version of the Oghamic aiPiia~
bet. Jt origina”g omitted Qpert and Straif, containing then on]g i%
consonants and 5 vowels. Ti‘ie addition of the former, ]35 various au-
ti*iors, to what is commoniy called the Bei’ciﬁe~Luis~Nuin Alphabet (so
named for the first three letters) seems to be in the interest of | atini-

zation or maintaining consistencg.

As we mentioned earlier, there is evidence to believe that the
Oghamic character system of notches was Precedeci bg an aiphabet
which used actual characters similar to our modern daﬁ letters. lt is
Possible that iiaving no use for writing perse, the druids adapteci it,
and evened it out to 20 characters to allow for more even distribution,
and to allow for balance in the cycies each group would come to repre-

sent.
Eacii grouPing of five letters is called an Acme, and aiti'iougii their

orderis GIENFRALLY agreed upon, even that is up for some de-
bate. Gcncra“g, the acccpteci orderis:

BbLNFS HDTCCU
MGPFSTR AOULE]
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Ancl when we sPeak of the first, second, third and fourth Acme, this

OI"CI@F is tl"lC one we 51'18” use.

But there is evidence and reason, as we shall discuss later, for using

the )Co”owirxg order of the Acme:

BLFSN MGFPFSTOR HDT CQCU

AOUL
A chcatcd E_rror
Hclps (1s Arrive At Our Truth

T he main conflict seems to lie in the order of the first Acme, and we
believe a lot of this arises out of a typo in the original (sraves book
that so many have both copiccl and criticized.

To analgze the first Acme, we need to examine a very Frequentlg
quoted poem which spcaks of the rc!ationslﬂip between the Ogham
and the Fingcr tips of the hand. Part of the memory aid of the Ogham
involved assigning different trees to each digit of the hand, thus cre-
ating a "hamcly“ memory tool as well as a method of si]entlg encoding
messages to others. |tis called “Dichetal do (Chennaib,” (recital/
meditation from the Finger’s ends). Fointing to one or more xcingers
could convey information to someone similar]g trained. There was a
similar system set up using the Fingcrs against the riclgc of the nose
and against the shin bone.

]t was common Practicc to hide or encode messages within poems
and riddles and the [Druids were supreme Bards. A poem which
spoke of cranes or wisdom, for instance, might refer to Co] as alet-
ter or to the Hazcl Trcc itself. Slowlg clecoding the poem, or even
the Poctic dedications at the start of this book (hint, hint), may reveal

either some secret hidden message or information.
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True to stglc, Robert Gravcs wrote the Fo”owing poem to Presen’c what
he believed to be the Practice of Dic%etal do Chennaib. His poem
leaves MOST of the meanings out in the open; there is little hidden
sgmbolism that needs to be decoded. You have but to read it to under-
stand the trees to which it refers. The poem itself sPeaks to the prac-
tice mentioned above, of assigning a different Ogham to each Finger tiP‘
At the end of the first Acme, one begins again on the second section of
the thumb to encode orindicate the next Acme. The poem itself
sPeaks of clivination, and the power of the Finger tiPs, which is also the
power of the Trce Tops, or Ogham. ]

[ ree powers, J[Ihgcr tips,
[irst pcntaa/ of the four,
Discoverall your poct asks,
Drumm/’ng on his brow.

Pirch Pes; t/7ro[>[>/}7g thumb,
Bﬂ power of divination,

Pirch br/hg him news of love;
[_ouc/ the heart knocks.

Kowan rod, [orczflhgcr,
Bﬂ power of divination

(nriddle him a riddle;
7776 écy s cast away.

As/@ midde zflhgcr,
Bﬂ power of divination
weatherwise, fool otherwise,

Mete him out the winds.
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A/a/cr, P/zysfc )[/'n‘ger,
By power of divination

D/ﬁagnosc all maladies
O)[ a doubtful mind.

[/V///ow Wanc/, car ﬁngcr;
55 power of divination
f: orce confessions from the mouth

OFf a mou/dcr/ng corpse.

/:/hgcﬂcnds, five twigs,

[ rees, truc—d/w)whg trees,

Discoverall your poct asks

Dagram

Drumm/ng on his brow.

T o further understand the poem, you should know that: Peithe is
Birch (B), | _uis is Rowan (1), Nion is Ash (N), Fearn is Alder ([7)
and Sai”c is Willow (5)

As you can see, there is reference in the poem to the “thsic Fin-
ger”, which is the old name for the “Ring Finger.” The ring, Finger was
called the Physic Fiﬂger because it was believed that it was the on]y

?inger with an artery, and as such, had direct connection with the
heart. This was the Finger on which wedding rings were (and are) worn
and it is the Finger with which herbs were suPPosec{ to be stirred when
cmpowcring them for magica] or l’lcaling work. |t is the Fingcr which
would be thouglﬁt of as bleecling away one’s lhce,just as the Al&er
(Feam) bleeds when cut. The poem also refers to the “E_ar Finger.”
T he Druids had a Practicc of Placing their hands upon their faces
when clivining—~ t!'reg would Placc the thumbs in the mouth and the little
Fingers (the Pink3> in their ears. Now that we have this backgrouncl,

let us cxp]orc this poem.

Note that the TEXT of the poem upholds the order BLNFS
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Also, (iraves goes into great detail cxplaining the different names for
the )Cingers and re-stating their Position on the hand. [However, in
(Graves’ book, and in most others who have quotcd him, there is an il-
lustration with what we can on]g assume is an error (or an exP]anation
of another order having nothing to do with the Poem). ]n the illustra-
tion, the last three Ogham of the first Acme are transPosed to read
BLTFSN. [tis amusing that one author quotes the poem and then
Places the ]NCORKECTLY LABELED sketch direct]g be-
side it with an arrow Poiﬂting to the ”thsic Finger" whiclﬂ, according
to the poem and (Graves’ text, is assigncd to a different Oghamic

character (Fcam NOT Sai”e)!

]n other words, there may be more than one proper ordcr; one that
should be used for the mundane (writing) and another that should be
reserved for the sacrecl, the sPiritual (magic, meditation and divination).
Tl’lcrc may also be a magica”9 signhcicant reason the first Acme may
have been clﬁanged and the reason that two major orders of the letters
and the trees exists. ]t is traditional with the f:utlﬁark (Kunic) alPhabct
to transpose the final two runes when writing them all out. Jtis believed
that to write the entire rune alplﬁabet inits proper order would be to
invoke the magical power of all the runes at once in a Powencul and cha-
otic SPC”‘ 50, itis Possib]e that the original Oghamic a!Phabet was
handled in a similar manner when the Druid order was breaking down
and the Ogham was no longer kcpt secret. 53 changing the order of
the first Acme, it would be imPossible for the uninitiated to acciden-

ta”y invoke the magica] power of all 20 Ogham.

T here are other c{iscrepancies within the alphabet as well. Some au-
thors omit Qpcr‘t, the APP!C T ree. Thc |rish !anguage has never pos-
sessed the letter “Qz” so that makes some sense. However, it seems
odd to omit the T ree of APP]C, cer‘tainly considered one of the most
sacred of trees — so, Pcrhaps a different spc”ing is called for. |n mod-
ern Jrish, there are a number of words that begin with the letters “cu”

and possess a distinctive “Qf’ sound. | he word “cuig” is the number 5;
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“cuirt” (spe”cd with a fada mark over the u) is associated with court-
ing (as ]overs) and the word “cuir’ means to SOW, Plant or bury. lt is
Possible that a similar word existed in archaic [rish meaning "APPIC

T ree.” Note thatitis FHONET]CALLY the same as Qpcrt.

The Ogham was origina”y a mathematical rePresentation of an oral
system and Phonetica”g, the SOUND is the same, even if the
English letter characters used are different.

The third character of the third Acme is sometimes called "nGeta!,“
or “nGéacla]” (sometimcs "Fcthbog” or, if using its archaic sPe”ing,
"Bet[mbhog" which, Iitera]]3 translated means SOFt/Downg Birch).
nGe‘ca] means Reed, though one can find no such word within the
]rislﬂ or Scottish dictionaries. ]ﬂ ]rislﬂ, the word forreed is “gio!c.”
Bet}%blﬁog is sometimes translated to mean Dwarf-[" lder and in
some texts is used over nGetal‘ Whereas, the character Beith has a
roughlg \ SOUND, the two hard sounds of Beitl%b}'mg are
similarly Phonetica“\tj to the letter ”F." nGctal doesn’t make much
sense, since the N is already rePresented bg Nuin (Ash) ]’c is Possi~
ble that theg were trying to represent the “ng” sound. Aiso, while
|rish didn’t have a letter corresponding to “F,” theg did (and do) have
the sound which is rePresented in modern SPe”ing bg a “bh. (To fur-
ther confuse you, ]risl’v doesn’t have the letter “} 7 either — the hin
bhis called lenition — dorn’t asid) - ‘

T
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A note from Dean:

l have, on many occasions, been accused of having the "attitude that
never encls," but ] want to state this up front: EVEKYTH]NG you
read in this text is what |, and/ or Suzanne, believe to be true - that's
all. | wasn't alive in this bodg when the Og}wam was cleve]oped. | have
no conscious, first hand knowlec{gc of what rea”g is " rue” about the
Oglﬁam) nor does anyone now living. Thc same goes for most magical
traditions, Druidic or otherwise. | have become a Passionate student
of the Og!ﬂam, and as such ] share my Fin&ings, oPinions and beliefs
with you. You may Pick and choose what you like and adapt it to your
needs. | share my views and oPinions on tl'lings like the order of the

T rees so that we may have a common framework of reference to deal
with as we discuss the Ogham from here on out. A]Cter that, you can
aclap’c, change and deal with the information as you see fit.

To other authors out there ] say on!y that we can agree to clisagrec

and still crjog cach other's opinions. | know that Suzanne agrees.....

Ancl, with that out of the way, this is the order we use within our per-
sonal Oghamic work, and in this text:
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Name Fl—xone’cic Fronuncia’cion T ree

Beithe Vee-| ha (BethorBaw) PBirch
| uis | eash Rowan

Nuin (Nion) Neen Asl’i -
Fearn f:ayme Alder |

Sai“e 5ail or 5a]~9ac/ Sal%ecl Wi”ow/Fussg Wi”ow
Huath Hwhaath Hawthorn )

Duir (Dair) Door Oak (/l
Tirne Tinnuh Ho”g/]:urzc

Col K ohl Hazel O

Cuir’c (Qucrt) vaer’c APP]C

J
Muin Mihn B]ackberrg (Bramblc)
Gort Gort ]vy ’ A

Fet}%bhog Fethbog DwarF E]der/Keed l
Straif / traif Blackthorn,/Sloe R

Ruis Reesh [ lder f[

Ailm Agc%lm E!m ' Z
Oﬂ Ohn Gorse

(/lrr (/H—rr Hea’cl—]cr ' F
Edatl—l Ea~Da}1 Foplar (sometimes Aspen)

ldho F ye-tho Yew ' G

(/Hioc * Oo~Lee~Og Mis’c[etoe (*Discussion fol- 'l M

]ows)
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T he Forfedha

Tlﬁe one thing that most authors seem to agree onis that the final
acme of charactcrs, known as the {:orgcdha, (Wl’lich litera“g means
“extra Trees”) appears to have been added much later. To our
knowledge, theg have not found such characters on the existing

standing stones.

There are several theories as to how these characters came about -
but no one rea”g knows for sure. Thcg appear to rcpresent sound

combinations (usua”y called diptlﬂongs).

|rish Name

H‘lagos
lpl’xin
(Jileand
Oir

[ bad

Souncl T ree Divinatorg Name

ae Beech Mide (Midhe - pronounced mee)
o Gooscberrg (F’ine?} Sis

ui Honegsuckle/\/\/oodbine f:is

oi SPinc”e (Cath

ea Aspcn Blatlﬁ

30

We both feel a certain aPatlﬁg toward these Figures ourselves, sowe
use them onlg as signi}cicators or Place holders on our casting cloth or

casting surface.

Mide is used to rePresent the here and now, genera”y Placecl at the
center. Sisisin the south or bottom, rcprcscnting a cloorwag into
somet}wing new— or what is coming, [Tis, to the West or left is what
must be learned. Cath, to the Nor’ch or toP is the conflicts that need
to be resolved. Elath, to the E_ast or right rePrescnts the outcome or

resolution.
Footnotes

(1) Graves, Robert, The White Goddess, p. 198
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Thc chcnds of the Trccs—-
With Notations

As we venture into the actual meanings assigned to the Ogl’mamic characters, we can onlg
gu”y reach an understanding of their entire scope of meaning bg getting to know the T rees
which tney rePresent‘

And with that understood, let us begin with the first of the Oghamic tracts as we return to

our new mgtn OF creation.....

Cﬂc/c Onc
A C/ovcr Laugﬁcc/

A c/over/aug/)ca/ W/'f/)/n, yetas loud to the others as if someone had /aug/)ca/ at a wake.
A wareness from the grasscs and vines shifted to this clover— each mused as the tﬁoug/ms
washed from Hora patc/7 to Hora Patc/z [7/‘/6/5//75 Sﬂnaptfc gaps with spanés of awareness and

crcat/vftﬂ. A communal vision arose- 7 E GKRE A TO/\/E§~ all t/zou‘g/n‘. (ireat ones
like us which exist in the Now-[orever and which shall be in the [uture-forever.

[_{g/ﬁ of tﬁoug/zt shimmered around- it swirled and collected into tall vertical clusters. | hou-
sands of unseen, untelt voices collected and intoned silent melodies as the //g/zi' took form.

W/7@n L[g/;iu 7_/70ug/'7t had become 50//c/~ 7770u‘g/7t the first of the Great Oncs had ap-
cared.
P

Ato/o a small hill she stood- Ca///ng herself 56/2'/76, the 5/%(:/51. As she grew, a ma/@sﬁc slen-
der white trunk cracked away and shed. 5/76 felt the warmth of the tﬁougﬁts all around her
and i'/?OLJg/?i' inward of herself. As her tﬁoug/nfs reflected fl?WBI‘Gf 5/%(:/7 saw more of her
kind [/as/whg into beil“{g at Po/nts all around. [fer pro//}[/cacy continued tﬁrougﬁout the [irst
C yc/c atvarious Pofm‘s on [ erra.
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As herbark /oec/caf she grew, c/kang/ng herself and the Jand around her. With a
tﬁoug/n‘, herbark sp/ft and issued forth dry[ng W/na/s, and drowmhg waters. 5/’7//77mcr5
of. //g/7f and not~//g/4t rose and fell Birch herself was created and destroycd many
times that (. ﬂc/e, her kindred numbers also CﬂC//I’Ig fﬁrou‘gf; an ebb and flow.

And the clover /aug/mc/ again.... Jt had zéegun/

Liim

\
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B- Beithe: T he Birch

BEITHE (Vee Tha)
BIRCH - Betula spp)

Other names: Yellow Birch, River Birch, Canoe or Faper Birch,
Black or 5weet Birch, SPice Birch, Mountain Mahogang, Berke,
Beth, Lady of the Woods, Shining Birch ]

Keywords: Elegancc, (arace, Beginnings, New Bir‘clﬁs, Fatience,
Growth, SPiritua! Frotection.

Magical Associations: ( ]se Birch to connect with the Triple (God-
dess and with the Divine Chxlcl, attract Otherwor(d!g visitors; con-
nect with [~ arth and Air [© lementals; add Birch to incense in order
to accuratelg Predict, and understand, all Possible outcomes of a

givcn situation.

Medicina! and/or cosmetic use: Birclﬁ leaves and bark are used for
a wide variety of remedies. An infusion of leaves or a decoction of

bark can be used to relieve headaches and can be made into PouL

tices to soothe skin irritations and burns. |n Scandinavia, the flexible
Birch branches are used, ComPlete with leaves, to lightly scourge the
back before going into the sauna. This increases blood flow and cir- o
culation, but it is also believed to Purhcg the soul. Birch is said to pro-
vide Sﬂmptomatic relief of rheumatism, gout, and arthritis. Tl"liS makes

sense, since Pirch contains methg! salicylates which have analgesic

(Paimki”ing) and anti-irritant Proper‘cics. Folks in the APPa!achians
have been known to chew on birch twigs to clean their teeth (it leaves

a nice mint aFtertaste).

Beithe, the Birch tree, is a graceFul slender tree with bark that is

mostly a white to 5ilver~greﬂ, though some varieties range from red-
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dish to nearlg black. T he bark also contains flecks of black and Pee]s
away from the tree to allow it to grow. While this Pee]ing is a natural
process, itis imPerative that one never Peel away the bark from a living
Birch tree; stripping the live bark, even in small amounts, will kill the tree.
]Fyou want to use birch bark, wait until it has Peele& away natura“y.

d |t must be assumed that the PBirch of the Ogham is Petula Pendula,
‘ the EuroPean White Birch, however many varieties of Birch thrive in

North America as well. The White Birch (Betu]a A]ba), also known
as Faper or Caﬂoe Bircl’vJ is the most wideiy distributed variety in

orth America. |tis easily one of the most beautiful trees in existence;
Y
sapery white bark which sheds like snake skin, shiny green ]eaves,
papery 98
graceFu], ta”, slender, it makes an incredible sound even in the s]ightest
of breezes. Birclﬁ wood burns very slowly, but generates a great deal
of heat; the paper curls were used by Native Americans and early pio-
pap Y gp

| neers as fire starters.

Ohnce PoPulatecl ina Iocation, birch can have a tendencg to be very

; Pro]iﬁc and will become the dominant tree in the area, thouglﬂ Birch

‘J‘ tends to be relativelg short-lived (about 50 years on average, still pretty
f | young foratree). You can P]ant Birch in soggy groun& to get the soil

i to dr9 up a bit.

Birch timbers are cultivated for theirgrace)cul trunks as ornamentals

and for timber used in furniture and old time boat makingv Native

Americans are said to have used the !ayers of Peelecl bark as a type of

"paper.” Black Birch, or Sweet Birch, was commonlg used to make
‘ Birch beer (a low-alcohol content, lightly carbonated drink). Ear] jo-
Zhtly 9p

neers used Birch "switches” in c{isciplining children. [t would be inter-

| esting to learn whether or not they knew of the lore associated with the

| use of those same Birch switches }33 the ancient (elts: the switches

were used to beat and ”Puri%” Prisoners. Frior to the development of a
chemical substitute, the Black Birch (Betula lenta) was the Primar9
source for oil of Wintergreen. To&aﬁ, almost all of the oil is synthe’ci~
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ca”y manufactured.

Birch has long been associated with the Ce!tic Otherworlcl and the
Tlﬂrco]:olc! (Triplc) (Goddess. Tlﬂc poet, Coleridgc, dubbed the
Birch, " T he Laclg of the Woods." Brid or Brigi& was closeb con-
nected to the Birclﬁ Tree, as were her talents of learning) culturej
magjic and poetry. |n various (_eltic tales, the Pirch's white bark and
decp green leaves have been sgmbolicaﬂy transmuted to indicate an
Otherworlc”g presence, the maiden’s white skin ti"ll‘OUgl"l green lace.
The whiteness of the wood was associated with cleanliness and sPiri~

tual Puritg. :

Birch is one of the trees traditiona”g used to fashion the Maypo!e,
which represents not oniy Fcrtiiitg, but also the Univcrsa! (Wor!d)
T ree which forms the axis of the worlds. Birclﬁ is sureb a sign ofzgood

luck. The Yule log was (aﬂd is) often made of Bircl’h The connection
between the Pirch and the concept of rebirth and the Divine Child is
well suPPorted; for examp]e, in Europe, Birch twigs and branches
were used to "beat the bounds," driving out the Wren (Ho”y King,
(God of the Waning Ycar) to make way for the Kobin (Oak King,
(God of the Waxing Year).

Birch trees grow in clusters which often appear to bcjoimcc{ at the
roots as the faces of the (Goddess arejoined togetl-xer- she repre-
sents a gentle connection to all things and recognition that nothing is
trulg seParate or indepenc{ent of angthing else. The Gocldcss as-

sures Protection to all whojoin with this sacred tree.

]n Divination: One can read the appearance of Birch as that of be-
ginnings, and new births. [t spcaks of Fcrtilitg and new seeds to be
Planted. ]’c also speaks of the need to be Patient and Provide the
proper conditions for those seeds to grow. ]t warns us to Plant the

FROFER sccds, since grain will never grow from the seed of milk-
weed. We must understand too, that all beginnings have many Possi~
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ble outcomes, and we may be requirec] to take on all three roles of the

Goddess as we embark on this new beginning

Just as the Birch must shed to grow, we must acccPt that as we grow,
as new t}‘n'ngs are born, we must shed the old skin and dead weight or
we can not continue on, nor can we cleng that there are asPec’cs of all

oPPosites within each of us, as the Birch bark is both black and white.

]1C we create and sPread our boun’cg without balance, our creation can
become sthqing and overPoweringj in effect killing off that which we

have created

Birch shows a sense of Protection around what we are about to bcgin
- that it has been fated to be and shall be, if done with proper intent.
51‘16 Points the way of clear purpose and a fresh start, and can be
closclg associated with the month {:o”owing Samhain.

Somc Additional Thoughts from Suzarme:

| see Birch as an Otherworlc”g (Child or Maiden. Birch radiates
]aughter,joy, light, beautg) incredible energy and artistic creation, es-

Pecia”g with words. She is insPiration, a poet’s tree. Birch has been
said to protect a woman from bcing carried off to the..Otherworld.”?
]’m not so certain about that; Persona”gJ ] think Birch straddles the
Worlds. She exists Par‘clg in our mundane Phgsical realm and Partlg in
the Other\/\/orlcl, the Rca]m of ]:aerg. Birch Providcs an opening to
that realm for those who know how to see it. ]just do not get the feel-
ing that Birch would keep anyone from entering, or even try to do so.
Birch loves to ta”<, with a ]anguage akinto a babb]ing brook. She
sends out gee]ings of wanting to Pu” herself up from her roots and go
riglwt alomg with you, to exPlore the world around Her‘ Al’chouglﬁ very
amenable to human contact, Bircl’x is not a good listener. 51’3@ is very

trusting and not a Par’cicu]arlg goodjudge of character. PBirch does
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not like to be alone, She would much rather talk with someone
(come to think of it, Birch talks to herself a lot). |f you open your-
self to it, you will Picl( up on a sense of child-like Pouting when you

ICaVC.

] believe that the “beginnings“ and "new births" associated with
Birc!n are more of the mind and sPirit; that is, ideas, Phi]osophical
and spiritual realizations, and insights. You must create or become
involved in life situations in order to achieve results. Nothing is go-

ing to come to you unless you go out and look for it, making it haP~

PCﬂ.

| also bclicve, more than ever, that Bcitlﬂc cannot be associated
with the time immediatclg surrouncling Samhain. [T ven as the
Celtic New Year, Samhain does not quite reflect thejog and in-
nocence that is within Pirch. | he tree is (Child almost more than
Maiden, Youth Fersonigied. [t radiatesjowculj vibrant energy.
Not the sort of ”’chings” usua“g associated with Samhain; seems

more like Yulc to mel

Footnotes

(1) Unless otherwise noted, the vast majority of botanical and medicinal information in this book
came from the following sources (please see Bibliography):

Harris, Ben Charles. The Compleat Herbal
Hoffman, David. The Herbal Handbook: A User’s Guide to Medicinal Herbalism
Lust, John. The Herb Book

(2 and 3) Thorsson, Edred. The Book of Ogham, p.115
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T he Second ﬂc/c
A [ime of Quioécm’qg

7—/76 5//'C/7 concluded one n/g/ﬁ of. day and looked within. [nside she realized that all was
stillin a constant c/)angc and )[/ux, anc//ust as it was her nature to mctamorpﬁosc and trans-

zform, s0 too should it be the state of some of the Great OI‘IC‘S to remain true and fast.

Pirch u/orootca/ herself from the /oose/ﬂ tﬁou‘g/)t soil in which she /'mag/nca/ she had once
stooaf and moved aéout, SCC‘AI’I?‘g out other Great Oncs, ditferent ﬂ@t the same.... K emiss in
ﬁhd/ng such a 5p/'r/t of tﬁoug/ﬁ, Pirch /aﬂ to rest, cleared her mind, and existed outside of

existence for a time.

//7 its unfocused m/hd, tﬁougﬁiuﬁfrcﬁ saw /mages over which it had little control F ointed
rods, 50//af similar to that which I arth 5//’C/7 was made of, Hew tﬁrou‘gﬁ the arr, /anc/fng with
great s/oeea/ within their targets. 7776 rods grew into tall (reat Ones, ditferent from Eart/7~
5/}1‘/’7. 777/’5 new Greaf Onc‘ had power to Protect aga/nst the wee folk who a/reac/ﬂ were
crossing over to examine the new Ean%— Tﬁougﬁfs as tﬁeﬂ unfolded. Kca/ berries ap-
p@arcaf and these too would PFOf@Cf~ /orotect the others who would come /ater, born of . bar,é,
as t/mﬂ entered battles Psyc/w’c and otherwise.

As 7—/70u‘g/)t~5/rc/7 returned to the realm of the 50//af a new one had set down roots and
taken hold. Grow/ng taller now, and velled in the same g/amour of berries witnessed on[g i

tﬁougﬁt«s/@cp, [ e claimed forth the name- | uis, Kowan- 56/}75 of, Protectfon and qu/ckcn—
ng. Bcrr/cs of red, life blood of those to come later.

Other aspects of PBirch had seen the transformation ﬁap/oen over great spans of No- T ime.
Al of T erra was aflame with the variety of the mead umfo/a//ng betore them and from within
them. 777@ clover C/oseaf and dreamed of a alay when it m{g/zt share its g/)[t of sweet nectar
with another- /n a spané/e of /'nﬁ'n/{g, a bumble bee was formed.

Dr/né/ng (7U/b.é of the nectar, the bee flew /7{g/7 into the Kowan and fancied alve its brethren
to build there a great Co/ony hive. 7776 first dew-soaked ﬁoncg of C/ovc‘r was to appear this
CﬂC/C, tﬁrougﬁ hard P/’zgs/ca/ work in this stilf tﬁougﬁbformcd world.
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[orno-time all existed fogct/mr. 5[/‘(:/7 grew and mu/t/P//'caf covering most of the Eart/fs
surface with its J[am/'/ﬂ, while Kowan remained firm and true, growing higher to the slfﬂ; /10/0///75
a hive which grew /7(:‘5\(9 with /70/7@5.

/4// drank water from Tcrra....
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| -] uis: The Rowan

LUIS (Leash)
KOWAN ~ <Sorbus aucuParia)

Othcr Names: Sorb APP]C, Mountain Ash, Qpickbcam, Qpicken)
De]ight of the E—HC’ Witchbane and Witchwood.

Kegworcls: Set and [Focus (Goals; EmPowermcnt, Knowledge from
]nsight, thsica] Frotection, Magick.

Magical Associations: ( Jse Rowan to empower and enhance almost
all types of sPe“craFting and to connect with the Faerie f:o”c Rowan
is a tree of Protcction) hca!ing, and success. |n many cultures, its

branches and twigs were bound togctlﬁer with a red thread and made

into Protectivc amulets. As with most imPor’cant magical trees, a stick

of Rowan carried on a sea voyage was believed to prevent drowning. [f
Planted near a house, Rowan is believed to protect both People and
property from lightning strikes and harmful magick. Burn dried leaves
and berries as incense to increase Psgchic abilities and make contact
with Spirit Cuides, [~ lemental Bcings and the Divine. Buming
Kowambased incense at the Dark of the moon will banish unwanted

energies and baneful magicic.

Medicina[ and/or Cosmctic USC: An infusion of Kowan berries is
used as a gargle for hoarseness and a sore throat; the fresh bcrrgjuicc
can reduce irritation of mucus membranes and muscle tissues. Part of
the fruit (an isolated sugar) has been incorporatcd into a Prescription
medicine used to reduce pressure in the eye as a treatment Forglau~
coma. Rowan bcrrgjuice is an excellent diuretic and a mild laxative.

]ronica”g, Kowan berrgjam is also a folk cure to treat diarrhea.

40 The Ogham And The UnivcrsalTruth Of The T rees



The Rowan, or Quickcn Tree, is in the same Familg as the Moun-
tain Ash, and both the American and EuroPean varieties can be
found in the USA Thc tree can be found as far south as Gcorgia.
T he leaves are small and the berries grow in clusters. [~ ach stcm’
consists of 11 to 1 7 Ieaves, however, most often there are | 3 Iea§~
]ets; 6 Pairs of two oPPosing leaves with one end leaf. The Foliaée
has pretty white flowers in the spring and ear]9 summer and clusters
of berries in the fall and winter. The riPe berries are a rich, vibrant
scarlet with a touch of orange. Bircls have been observed to appear " a
intoxicated after eating Rowan berries. Pears, raccoons and other
wildlife will go out of their way to get to them. True toits nicknamq
Mountain Ash, Rowan grows at higher elevations and requires
cooler temperatures. In the United States, the Rowan reaches its
southern range in the (Great Smok\g Mountains.

Tl’lc Rowan tree is often used for making spear sha{:ts, but has al-

ways been equated with another form of Pro’cection: magica] Protec«

tion. Rowan is said to protect against evil sorcery and the mischief e
of the [Taerie f:o”g cspecia”g it P]anted near a sacred circle oriother \” wT, fali ¢’ )
magical site. | hisis obviously a Post~Christian association. Kowan
was once believed to “belong" to the Faery Fo”g to be one of the
P[ants under their Protection; there]core, it was treated with utmost
respect. K atherine Briggs writes, “Fairg flowers may be dividedinto
those that give Protection against the fairies and those that belong
to them ‘..Laclg Wilc{e tells us that in ]re]ancl, the herb-women are
suppose& to have received their knowlec{gc from the Fairies, and it is
theg alone who know of certain herst and who can recognize those ‘
that are dangerous.” ! lee Ear]y Church, not clesiring comPetitiOﬂ, ) ,’ il
tried to discourage the belief in - and ogerings to - the aerie, at- I
tempting to link them with devils and demons. Evcntuang, the belief f{ f
spreacl that Rowan Providec{ Protection FKOM the [aerie be- }( |
cause of the close association between [Taerie and Witch. Rowan, ‘

|
thus, became known as Providing Protec’cion from Witches and l
Witchcraft as well.
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Kowan aPParentlg assimilates the Protective qualities of whateveritis
near; for cxamp!c, it was Plantcd near gravcsitcs to Prcvcnt haunting.
Jn older times, many People, Par’cicuiarlg in ]relanc{, associated the
Lan& of the Dead (the SummerlancD with the T:aery Realms. T!"ICFC-
Fore, the Rowan took on an association with the dead based on its as-
sociation with the I:aerg (orvisa versa; it is hard to know which came
first). Rowan was also believed to aid in astral travel, to allow the sPirit
to separate from the boclg in order to visit other realms. A poem
called "] he Fairg | over,” recorded in (Carmichael's (Carmina (Gade-
lica, tells of a young woman who had fallen in love with a )Cairg Ia&; she
would go begond the mountain where he would sing to her and she be-
gan Piﬂing away for tojoin him. Her brothers learned of her lover and
slew him. She sings, " T hou Rowan tree there bg the door, On thee
shall ] go to the gravegaré.“ z ]t isjust as ]ikelg that she is ta”cing about
entering (ﬂging, or astral travc]iﬂg, through a gatcway) into the I:acrg
Realm as she is the P!’lgsical gravegar&

Rowan branches have been used for dowsing rods, and can help one
decide on the best locations for building based on the location of
nearby water. Thc berries sPor’c a small Pentagram at the Place theg
connect to the branch. This is another sgmbol of magical connection
and Protection as it represents the Four E]ements, Plus Spirit. At
different times in human !'ﬂ'story, red-colored foods of all types were
associated with blood and origina”g believed to be food fit on19 for the
Gocls. Latcr, these foods were thoug%t to bCIOﬂg to the f:acrg ]:o”g
Sti“ ]ater, and unti relativelg modern times, many red, and Purple~
colored foods were believed to be Poisonous to humans, including ap-

Ples, tomatoes and cggplant.

Rowan wood was said to be burned 53 Druid armies to call upon the
Protcctive spirits that would guidc them into war and give them the
strength and will to follow ’chrough on their tasks. Jt was also said to
Provide insight into the coming battle strategjes.
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The potent magical power of the Kowan has been glorhcied in song
and verse. A!t%ough not mentioned bg name, Rowan is sure]g the

Piant referred to in the Fo”owing poem, where it aclclresscsjust %t
every need. | he Rowan has beautiful ]ong green leaves on a {
tinct]y reddish stalk.

F/uc,é will / the little red-stalk of . 5ureiy...
[orsuccess of. /762/t/7, for success of ifr/'enc/s/ﬁp,

[orsuccess o&’oyousncss,

[or overcoming of evil mind, for overcoming of evil eye,
[or overcoming of be W/Z'C/lment, |

For overcoming of evil deed, for overcoming of evil cond.
[or overcoming of malediction,

For overcoming of evil news, for overcoming of evil word

FO/"SUCCCSS 02[[7/1':557[[,//[7655,

|n Divination: As the force of a spear, the Rowan spcaks of
your Pians fast and aiming CarC]CUH\lj for them. [t suggests that h
focus on gourgoals is imPortan’c right now, and that you should

Fu”y to steer things, lest theg go off course.

Just as the tree was burned for strength, Protection and insig
too may you have to create some ogyour oW Fires in order to

insight and knowledgc you need to continue.

Depencling upon where it appears ina reacling, the appearan
this Ogl’xam indicates Protectiom, either that it exists riglﬂt nOW;
that you must seek it. Jtis important to reflect on from which dire
and source that Protection is rea”y coming, This characteris mo '
active than Passivc; it has to do with active Participation, creatingf

firmative actions and making tlnings ”quicken” or flow in your ]iFe

rather thanjust waiting for things to come about.
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]’c sPeaks of Protection against those who would seek to cause trou-
ble and it advises you to set up these Protcc’cive forces before the

Prob]ems make their presence known.

Choose a clirection, embocly the archer and shoot steadilg Forgour
target. | et no outside distractions or influences deflect your Pa’ch as

you head for the bull’s eye.
Some Additional Thoughts from Suzanne:

Tl’\is tree sends out major "stay away" vibes. ]t has "Protection" writ-
ten all overit. Thc Rowan has often been associated with the (God-
dess, however, while the symbolism of the green leaves, white flowers,
and red berries certain]g support this view, the tree itself has a defi-
nite "young masculine feel to it, more Malc Warrior than anytlﬂing
else. The influence is clexcinitely F]KE Some authors believe that
the ]rish name for Rowan, "] uis" is derived from ]uisu, the flame. l
have tried on many occasions to use Rowan to "connect” with the
O’chcrwor]d, but | have experienced much better luck with Birch,
[Hawthorn and Willow. Rowan does, however, do a greatjob of em-
Powering magick, invoking Protection and for banishing unwanted in-

Huenccs or obstaclcs.

Tl’\e Rowan also has an association with the Goddess, Bricl or
Brigit. Remember, that the Ogham was a system of mnemonics, and
the ]rish word for 1"Rowan™ was "] _uis.” Bﬂ this reasoning, as a Dru-
idic teaching device, Rowan should have been associated 0013 with
gods and sPirits whose names bcgan with the sound of “L," such as
Lugh (whose weapon was a magical spcar). But the Druids do not
appear to be the sort of Peoples who skimmed the surface of things.
Mnemonic devises are simp]g memory aides and when one thing is trig-
gcre&, the list of subsequent triggers is endless. Brigit was c]osclg
associated with Fire, the hearth, hcaling and smithcraft. [Her name

The Ogham And The UniversalTruth O{:T}'IC T rees



means ”brigl-xt arrow,” yet another reference to the use of Rowan as
spear making material. So, Perhaps the association is not so diffi-

cult to understand after all.

]) and many others, associate the Rowan c]osely with the f:cs’c
]mbolc (a]so called Bridmas} at the beginning of f:ebruarg.
the times of the year, this is the one | most associate with a
"quickcning." The carliest SPring bulbs begin to emerge in mar,
cas of the country. For the first time, there are signs that Wi
]oosing its hold on the land. Dcpending on which authorgou
]mbolc was the beginning of the sPring season. ln warmer c]im
the snow turns to rain and the grouncl begins to warm. This w‘
Clitiona”g lambing time; for the first time since Winter bcgan tha Ny,
fresh mi”<, buttcr, and cream. I:rom now througlﬁ Os’cara, the
Spring Equinox, everything seems to be bursting forth anew

the Sunincreases in strcngtlﬂ. Sounds like Kowan to me!

Footnotes
(1) Briggs, K. M. The Fairies in Tradition and Literature, p. 85
(2) Carmichael, Alexander. Carmina Gadelica, p 489

(3) Carmina Gadelica, The Red Stalk, p. 148
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C ﬂc/c T/)I‘CC
Watcr O)[ 7776 Eart/:

,45 No~ 7—/}776 Jead to the Cﬂc/c of 7—/7rcc, all the Great Oncs and Low Oncs drew the
/orccfous moisture which t/nfy now needed from the [~ arth, as their T/iougﬁiuboa//es and
Earf/r[)od/es mcrgcc/ and became one. 7—/76 Pees were more focused into the P/’zgs/ca/
world, and the (Great (Ones too were dra wing out of their world of tﬁou‘g/n‘
s/ow/y...rc/uctant[g. Ana’ drink i'/n‘fy did.

T he C ﬂc/c moved forward and the Pees f?c‘gan to notice that their P/ys/ca/ //}[czgfwhg How-
ers were withered and gone. 5/0\4//5 i'/neﬂ Jost their a[;///iy to rethink the blooms back to fife.
7—/76 vines, Howers and even the (reat Ones t/scmsc/vcsj ha ving to Parf/a//ﬂ 0563 the P/yS/l
cal laws which f/’my had created were s/ow[g Eccomin‘g parc/md as t/mﬂ withdrew all life-
giving water from their void-bound orb of ideas.

Exc/tea// , the Pees a/oproacﬁca/ the Kowan which had given them shelter and home since
the start of their C ﬂc/c, and looked for /7640. Eac/z Jeaf the K owar, ncw/ﬂ created and still
merc/y f’7/’/‘1f/’n‘§r at attachment with the P/ys/ca/ rea/m,jo/ncd togct/nsr in a mournful hum....
7—/731,‘ which had [765un was out of Ea/anccj ‘twas time to be reborn!

777@ leaves started )[a///'ng, /o/'//hg one atop the other and the Kowan tree found itself aban-
doned Ey the very sloar,é/es of. green and red which it Pr/b/ea/ in and used to shelter the
Honcy Puilders. As the leaf P//cs grew /7{g/76/; their hum of rebirth grew louder. All the
Honeﬂ Eu//c/ers swarmed Jformfng a Auge black spot in the sléﬂ, /mmm/'ng in unison with the

/CEVCS.

As 5/%(:/7 1[//73/[9 started to )[a/[ as vine withered and clover 5[g/7€af in that moment of des-
pera tion came an idea to save all.. [_ca ves swirled upwara{ taller and [u//cr, and their con-
sciousness energy was used to transtorm not on/y t/mm, but the vast blot of / 7’0/765 Bu//aL
ers. /45 the leaves formed yet another of the Great On65~ a new trunk of, purpose called
Nion, the A5/7 ~ 7776 5665 too were Caug/"nL within the swirl,
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Nion ordered that all was to bcgfn again! 7 he Pees swired into a [/wf@ ball of white vapor
as their t/loug/it~z[orm5 shifted and rea/{gnec/. //7 the séﬂ, their energy formed an ever growing
mass of white, f/w[@ and //g/n‘, [/oat/'ng in the skﬂ above the Aang/}?g dirt 5/:7/76/‘6 as eas[/ﬂ as
the Ea/‘t/) jtself Aun‘g motionless in the void.

”C/ouc/s " mused Nion, "Ciiver of C/cansing -K chirth! A nd with t/73t, c/rolo/ets started to
weep from the ncw/ﬂ formed cloud. Wecpfng for those of the Grcat Oncs and [_ow Oncs
who were c/r/')[i'/ng out of /o/ys/ca/ focus [7@/0W, Weclo/hg for what m{g/it have been.

As the waters called into existence [y Nion rose, the Hora of |~ arth was again reborn! | he

/45/7 had /orotectca’ its elders from [76/}75 un~t/70ug/7t, and in a/o/ng 50, Protcctea] jtself as
well.

As the (lover, now strong and revived, pusﬁca’ upwarc/ and opcnea/ its blooms, from within
cach blossom resurrected a Pee, rcac/ﬂ to think into 56/}75 yet another hive!

Jt was time fora meeting....
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N- Nion: T he Ash

NUIN or NION (Neen)
Europcan Ash (I:raxinus excc[sior), also called Bird‘s Tongue;

American Ash ([Traxinus americana), aka \WWhite Ash

Kcyworcls: [ soteric and Know!cdge (csPcciany of the hidden vari-
etg), }"‘lealing, }:inding |nner Peace, Grounding and Ccntering within
the Self, Rebirth.

Magical Associations: (|se Ash for increasing good luck; carry the
dried Ash leaves as a talisman to draw goocl luck to you. FPlace Ash

leaves under your Pi”ow to induce ProP!ﬁetic dreams. Ash is useful in
removing unwanted energies, Particular!g sPcHs, curses, and hexes.
Faul Begerl in “T he Master Pook of [Herbalism” writes that Ash
will remove warts by contagjon magick~ stick a Pin in the tree, then in
the wart, then back in the tree and ask the tree to remove the warts

i

by: ”Ashen tree, ashen tree, Frag buy these warts of me."

Ash is carried to protect the traveler on ajourncy. An interesting
note, according to Scott Cunningham “snakes have an innate fear of
the ASI’] T ree and... will not crawl over its wood.” ZThis bit of lore
Probab]g accounts for the wood being used in magical cures for
snakebite. Ash is repcatcc”g referred to as the choice for making
Healing Wands. Asln has ’craclitiona”g been used in sPells and rituals
for Protection of house and home, Protectior\ against ﬂooding and to

banish negativity.

Medicina[ and/or Cosmetic USCS: A decoction of Ash bark can
have diuretic and laxative effects and has been used to cxPcl para-

sites. (Native Americans used B!ack Walnut for this as we”). Jt will
also hclp reduce fevers. As with many Sun-ruled herbs, Ash is con-
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sidered a cleansing tonic to Purhcy the b]ood, boost the immune
sys’ccm and clean out toxins. Cl’lerokcc lnclians made a tonic
from the inner bark to clean out the liver and reme&y stomach

comP]aints.

Ash leaves are said to encourage Prophetic dreams and this
“tree has long sgmbolized rebirth and Puri’c\tj‘ HoPman writes of
a rumor that unicorns (anothcr sgmbo! of rebirth and Purity) are
fond of ash trees and i}cgou want to glimpse a unicorn, she rec-
ommends carrying ash wood orleaves or lging inabed of Ash

‘while Placing the leaves upon your chest.’

Native Americans believed that the Ash tree was in balance
7?;. and unison with the E_arth and her creatures. ]n many Ce]tic
Eq)‘ societies, an Ash tree would be P]antccl on the birth of a babg.
‘ ) The relationship was sgmbiotic - the health of the babg was
’ believed to be depenc{eﬂt upon the health of the tree.

, Feople focused on or drawn to this tree tend to be Peacepul
 and like having solitude, but will tend to draw students and oth-

ers to whom thcg will act as counselors and mentors.

Ash is an excellent hardwood when burned Fomcue], Produciﬂg
a ]ong—!asting hot flame Producing little smoke. [t is one of the
woods traditiona”g used for the Yule Log (along with PBirch
and [7ir). F]exibilitg is one of the features of Ash wood that
makes it useful for so many mundane t%ings, such as axe han-
d]es, wooden wheels and so forth. Jtis not brittle, but able to
give, and thus, sustain great weight. The American Ash grows
70~ 80 feet (with a spreacl of 60 Feet), while its’ Europeaﬂ

countcrpar’c canreach hcights of 110-1 30 feet. Tl’lere is also
a (green Ash which grows in Nortlﬁ America which Pre)cers to

=

Wy

grow much closer to water sources. Like the AsPen and the
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FoPlar, the leaves of all tyPes of Aslﬁ are green above and a whitish
color unclerneath; this gives the imPression of continuous movement,
even when there is not breeze and the leaves are still. T he bark is
clearly marked in a fish-net type pattern. lee American As%
changes colorin the ]:a”, but European Ash leaves fall off the tree
while tlﬂey are still green. T he roots of the Ash thrive in wet condi-
tions and threaten to overtake the roots of other nearbg trees. Ash
matures quick]g andis Propagated 53 the wind. A]CterFertilization,
the flowers form little clusters of fruit, called lcegs and the kcgs are
carried 53 the wind in the spring’cime when the Ash can take root in
the moist grounc{.

To the Teutonic Peoples, the Ash represented and formed the
foundation of the (/lniverse. To the ancient Celts, the Ash
spanned time and space, tging the Tlﬂrcc Worlcls (Upper, Lowcr
and Midcﬂe) and the Fast, Fresent and Future together. The Ash
was a sacred tree throughout Europe. !t was used in Englan& much
as Rowan was used in SCO‘cland -~ to Protect livestock and Property
against fairies and witches. Magick staves, wands and the handles of
witch’s brooms (besoms) were traditiona”y made of Ash

Tlﬂc Aslﬂ is a b]ccding tree. When cut, the red sap gives the appear-
ance that the tree is bleeding from a wound. ] his characteristic
Probab]y accounts for the Asl‘: being viewed in many cultures as the
“Mothcr Trec," the source of the soul. ln Tcutonic Folklore, the
Ash was the \/\/or]d T ree, Yggdrasil, which was tended bg the
Noms, (known as the ]:ortunae or Moerae }33 the Greeks, they
were also called the Meliae (Ash~trcc ngmphs). Woden (Oclm) used
the Asl'i, Yggdrasi”, as his steed. Odin hung in the (reat Ash

T ree called Yggdrasil in order to gain enlightenment. From this he
was reborn, and so Ash hclps us understand our Place in all the

great cyc]es of the universe, and be at peace with them.

According to author Barbara Wa”(er, Yggc{rasi! had three huge
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roots: one root of the Asln went into the Earth, one went into the well
of Mimir and one went into the Urxderworid. "The tree Produced a
magjc fluid called 'aurr,’ never Precisclg dc?imec{, but most Probab!g the
same 11’Fe~giving female lunar blood that lies secretlg at the root of all

universal-elixir mgtlﬁsf’ *

Ashis part of the triad of Dak and Ash and T horn. |t was believed
that where these three trees were found together, a human could see
the ]:aerie Fo”( and could find the entrance to the Otherwor]cl
’tlﬂrough the Sacrcd Trcc. Evans—\/\/cntz relates a story about Lough
Curin Countg Limerick, taken from David Fitzgerald's, “Fopular
Ta]es of ]reland”: "The Lough is still enchantecl, but once in seven
years the sPc” passecs off it, and it then appears like clrg land to any
one that is fortunate cnough to behold it. At such a time of disen-
chantment a Tree is seen growing up through the lake bottom...the
peasantry about Lough Gur still believe that beneath its waters there
is one of the chief entrances in Jreland to Tir~na~nog, the | and of

YOUtl"I, the Fairﬁ Realm.” ?

]n Divination: Nuin calls for inner peace. lt is a tree that sPeaks of
peace for ones’ self ancl, in attaining that, an abi]itg to create peace for

t%osc around you.

Ash often sgmbolizes a rebirth that will occur when you have made
amends with 30ursc]1c and your self-created conditions. ]t also sug-
gests a need to look at the B]G Picture and see how all the minor
things and singu]ar]cocuses fit into the greater scheme of things
around you. In doing this, you can attain inner Puritg and clarity of vi-
sion and focus that can lead to your connection with All T hat s, thus

]eacling to your Pcrsonal rebirth.

This tree speaks of responsibi]itg to 3oursel1c AND to others. |t also

sPeaks of knowing when to be introspective and when to share your
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discoveries with the world. Sometimes when we ] [INK we are

clone, there are still more revelation to come, and as SUC!"I, we must

have Patiencc, wait and look within for a bit longer.
Somc Additional Thoughts from Suzannc

The Ash is a wonderful tree — beautiful decP green leaves, nice
sgmmetrica] shaPe and ] absolute]g love to see itin the Fa”. The
leaves turn bright orange, CICCP red (almost maroon or Purp(e) and
’clﬂeg stay on the tree for a remarkablg long time, ]ending colorto a
raPidlg )Cading ]andscaPe. Ashjust gives out Fce]ings of )Criendliness,
cooPeration and general we”—being. I~ ven without a }DFCCZC, the two-
tone color of the leaves in the summertime creates a Fecling of con-
stant movement, flow and coolness. ]t creates a PerFect Place to Park

OﬂCSC!F under on a hOt summer clag and read anice }:)OO‘(.

Ash is most Frequent]g associated with the Sun and [Fire, but occa-

sional water corresPondcnces turn up too. Cunningham, and several
other autl'lors) clearlg list AS}’I asa Masculinc, Fire T ree ruled bg
the Sun, but then Proceed to ascribe both (Gods of [Fire (Mars,
Thor) and Gods of Water (Foseidon) to the tree. Curmingham

states, "....it is also used in sea rituals, forit represents the power

As Above So Bclow

55



which resides in water.” ¢ Others have described how Ash was magj-
ca”g used to Prevent drowning and to grant Protection during sea

vogages.

H: there must be Correspondences, l see Ash as the balance of the
]:our Elements, sacred to the Gocls and C]oclclesses of Creation.
Jts message is to bring life into balance, to find inner harmony. Bc
sure that you are viewing life in the larger context and that you do
not insulate yoursehc from the world around you. 5earc}1 deep]g and
cxtcmsivclg for that which is hidden from view and be Prcparcd to

sacrifice for what you believe to be true.

By the way, ] gave the wart~spc” my best shot. Kinc”9 let me know if
this works for someone else. Jt cer’cainlg didn't work for me and that

clermatologg visit was exPensive!

Footnotes

(1) Beyerl, Paul. Master Book of Herbalism, p. 201

2) Cunningham, Scott. Encyclopedia of Herbs, p. 40

3) Hopman, Ellen E. Tree Medicine, Tree Magic, p. 41

4) Walker, Barbara. The Woman's Dictionary of Symbols & Sacred Objects,
p. 460

5) Evanz-Wentz, WY. The Fairy Faith in Celtic Countries, p. 78

6) Cunningham, Scott. Encyclopedia of Herbs, p. 40
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Cyc/c /: our
7-/7c Tn’buna/ Mccts

W/?C/’l the former Cﬂc/c was Cornp/ctc, the Ear‘t/7 knew many t/whgs. /t knew of vines, Howers
and C/ovcrs; the [ ow Oncs ~ /t knew of 56/%/76 and her C/z//a/ren; [ uss, the tree of qu;téen/n‘g
made many in numbers, and it knew of Nion, which had saved the other ( Great (Jnes in a mo-

ment of rebirth and re-creative tﬁou‘g/ﬁ. O)[ course, [ arth also knew the [Duzzfng of the

5665.

77)6 (reat Oncs sent forth their sp/r/’ts and their tﬁougﬁts, and all ga thered in No- W/)cre
outside of all that existed. 7‘/7@ //’)[cg/vfng water continued to imagine jtself )[a///ng from the
s,éy ~great Poo/s and Puc/c//@s started to form. Wat@r~ 7770ug/7t found other Water~
7—/70ug/7t and s/ow/y t/mﬂ écgan ovcrl‘a/é/hg /arge /oorﬁons of the surface of | erra.

5@/’1‘/76, [ uis and Nion buzzed and spun, é/urr/hg the images fﬁeﬂ had taken as i'/lleﬂ ex-
c/mngcc/ ideas on the state of the great Dragon which t/mﬂ had become a /oart o{ and yet
were still apart from. Jn the [Forever-fnstant t/wﬂ were 5pcna//ng outside of their P/ys/ca/
bark [’700//@5, the water was fast overta,é/hg more and more of the a/ry P/accs, Com/o/ctc/y cov-

C/‘/I‘Ig many O)ff/;OSC W/[70/77 /t once 53VCd

As the S/D/HtS, resolved to make more concrete and sloec/)[/c their aloma/n, returned to their
bark [70&/’65, L‘/’my found most all had been laid to s/cep undera great blanket of . //c;uzd On/ﬂ
the tallest mountain tops still had cx/oosca/ land and most of the Grcat Ones had collected
there. Others /aﬂ bencath the water, empty without their 5/91%/'[' forms.

As water over took the sun[acc, Tcrra wondered what had become of it. 7—/76 ideas it spun
/into rea/fiy had indeed taken on life of their own, and yet i'/?(:‘ﬂ were )[a///ng i on t/zcmse/vcs,
the forces on the surface L’?@(gan to shift again, this time with less balance than ever before.

Peithe, [ uis and Nion - still apart from their bark bodies, were summoned ~ summoned a/cep
within the very body from which t/:c:y were conceived. |~ arth took 5/75/)6 within /i‘sc/[, a great
D/‘agon with go/den scales, mist filled cyes, wings of silver /lg/7f— Praconis’ voice rumbled in

their sp/rft forms. "Ralance!”
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[/V/'t/7 great rum[)//ng, [Draconis exhaled a fire of creation and each of the slo/r/ts before him
5/0///{' and were shifted. f 7’3/)[ of each returned to the bark boafg from which it came, the other

half became new!

§P/r/t of 5[!’(1/7 rose /nglll into the void above |~ arth, growing, zformfng substance and mass,
/Ll{g/LICF and /afger, Jke a great IDear/ it Pos/t/on stself into the s,éy~ [ una had been born! [Fer
Ecc,éon/'ng caused movement of the waters, which then [7653/7 a never-to-end CﬂC/C of tides

and waves, reseca//hg and c/a/m/ng new parts of the [ arth
shell for land and sea.

§P/r/t of [ uis found one of its underwater shells,
GHC/}‘C//}?g /tin tﬁougﬁt /t was time for a new one to

aploear...as f/7€ Watcrrecec/eaf FCZFI? was I’GV@Z/@G/ ~

~anew Grcat Onc ca//ca/A/a/@n

A/c/erstooc/ strong and true, /75vmg been tem-
/oercc/ [ly the water, made sfrO/gerana/ unﬂ/e/a/mg h

/: ean, the A/a/er held soil fast and waters
receded and rea/{gnec/. [eamn s/ooéc across
the ai, Our hold is secure, our home is soll d
all the elements have come togc‘t/mr Proper/ﬂ

to make us strong.... We may one a/aﬂ

sacrifice and bleed with our great

Dragon, but we are /\/O Wi [ etit be
known to all that shall be t/mug/ﬂ' of and

come here. [ et them live among us in
peace, 50//64’/@ and balance we are the
Greaf Ones ~ f 7,(:‘/‘631[1_"6/‘ we ta/éc l’/le CO/—-
lective name of 7—F€€5~ great ones among the
/:/ora - c]ua[ yet un/’c;u@. 5/@551}755 on the [Draconis -
5/@551}755 on the [~ arth!” M
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- earn: he Alder

FEARN (Fayrn)
Alder (Alnus glutinosa, (Common name: Black Alder, European
Alden); (Alnus serrulata, the (Common [~ lder, is wide!g distributed in o

the (1.5))

Othcr names: Winterberry, ]:cvcrbuslﬂ, Ow]er

Kcyworcls: Building a Strong [Toundation, Finding Strength
through (Convictions and Peliefs, Wi“ingncss to Sacrifice, T he
Giift of Frop}wecg, Resurrection, chencration.

Magical Associations: ( |se Alderto lag a good foundation and
strengtl'len your resolve at the start of any Project. PBurn alder chips
inincense during meditation to understand where you are in your life
and to understand what it is that you have to sacrifice that you may
move forward. Alder-based incense can also be used in ritual to

break ties with a situation or individual from the Past

Medicinal and/or Cosmctic Uscs: Highlg Prizcd as an emetic,
FresHy Peeled alder bark induces vomiting to purge system of toxins.
(NOT rccommcnc{ech)/\s a hemostat, dried Powderecl bark and
leaves taken intcrna”9 are believed to reduce internal blceding. The
bark has been used to treat chronic skin ailmcnts, esPecia”g those
due to Parasites such as licc, }33 boi!ing it with vinegar. A]clcr is used
to Purixcg the blood, c!eansing it of toxins; therefore it is taken as a

tonic to treat liver and blood-related disorders such asjaundice.

T he tree itself is often used for bridgcs and foundation Pi!ings. Al-
clergrows in cooler areas, along streams and river banks and is ex-
tremeiy resistant to the effects of water. ]t is of average s’creng’ch until

itis submerged in water; Alder then becomes cxtreme]y strong and
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long lastingj resisting decag and rot. [or this reason, Alder is used in
all tgPes of construction where the wood will be exPosecl to water, e.g.
waterwheels, flood gates, briclges, Pilings, etc. |n fact, many of the ca-
thedrals of Venice, lta]g, are built upon Alc]er Pilings, as were many of
the }Duilc{iﬂgs found in the | aTene archeological cligs in Switzerland.
Tlﬂc | a]ene culturc, which followed the Hans’tat, is believed to be

among the carliest true Celts.

Tlﬂc Aldcr is what W consider to be the fourth Ogham. The wood
of A]der is white and pure, but when the tree is cut, the sap runs blood
red. ln the “Cad Gaddeu,” (The Battle of the Trees), the A!clers "
the front line, bcgan the aﬁcray.” "(raves cites another poem, the |rish
Ossianic ballad, “Eong of the [Forest | rees,” in which Alderis de-
scribed as “the very battle-witch of all woods, tree that is hottest in the
Fight.” *Our ancestors believed that it was the Ficrg nature of Alder
which allowed it to so well resist the corruPting effects of water. T he
ability of the Alder to bleed like a wounded man gave it great weight;
the crime of ge]]ing an Alder was met with the Punishment of burning

down the assailant's home.

According to (araves, the Alder was rarelg mentioned in the ancient
world of (Greece and Rome (lﬂaving been superscdcd bg the DC!Pl’IiC
Laurel), but where itis mentioned, it is of great imPortance. The A]der
was named as one of the three trees of resurrection; Cﬂpress and
White Foplar bcing the other two.” T his idea is further reinforced bg
the Alder's close association with the (eltic Dei’cy, Bran. |n many
tales, Braﬂ was the KeePer of the Cauldron of Kegeneration. An
oracular Deitg, Pran's severed head continued making Prcdictions
after his death. T he Alder sgmbo]izes the power of the waxing Sun;
the power of fire to reduce water. The time of the Aldemco”ows the
clrying of the late winter floods }35 the Spring Sun.

The green Alder branches were used to make whist]es, suPPosedlg

used to call up the winds. These whistles were also believed to have
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an effect on animals to calm them and to
engenc}er trust in them. The Alc}er is
also used for 5ielding dyes of three col-
ors; red from the bark, green from the
flowers and brown from its twigs.
(5raves suggested that this typhciec{ the
Principles of Fire, Water and [ arth. *

]n Divination: This tree represents
Foundation - the need to build it, the
streng’ch of it and the las’cing qualities
that any goocl foundation should pos-
s5€5s. Just as the Alder must be sub-
mergec] for strcngtl‘w, it reminds us to be
certain the proper conditions exist for
our foundation to be Proper]9 set, lest

it falter as it becomes tested.

fice, or trial ]35 fire, in orde‘r to obtain that foundation gou may wish to
establish. Like any foundation used for too Iong, this tree can dénote
stagnation, stubbornness or unwiningness to cl'langc, chendiﬂg upon

where in the reading it falls.

As Bran’s resurrected Head Prognosticated the {;uture, 50 too this
tree sPeaks of aneed to regenerate and resutrect goursc]mc from
situations of the past in order to move forward and addresswhat is to
come. ]t sPeaks of starting anew based upon exPeriences of old. ]t
spcaks of taking the mistakes you have made, a]ong with your suc~

cesses, and combining them for your new future, and your new Path.

Fearn spcaks of a need to remain true and consistent Wi%r\w
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sonal beliefs, your Pcrsonal foundations and commitments, yet know-
ing, when it is time to change them or move along. A foundation which
prevents growtlﬂ or Positivc changc will transform into an obstruction

or barricade and leave you wanowing n stagnant water.

Footnotes

(1) Graves, Robert. The White Goddess, p. 30
2) Ibid, p. 169

3) Ibid, p. 171

“4) Ibid, p. 171
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Cgclc Five
AJourncg Moonward

The Fragmcnt of Nion's spirit raced up toward | _una looking gorguidance toward her re-
birth. This thought Fragment spun round the moon, wondering at its control over the flows
of the water. From the voicl, }*ngh above E_arth, this sPirit saw much and gaiﬂec{ great insPira~

tion and Psyclﬂic insiglﬂt.

She cleve]oped too a mother's love for the orb below her, thus with guidance of the moon,
she set back to Tcrra, on the waters edgc. As thought took shapc, reveled to all was a new
T ree- ta”, and strong, yet 3ielding and soft. }ﬂergracegu] branches rose up and then wept

downwarcl toward the now calm waters be!ow.

She called herself Saille, the Willow - and her love and insight came from within, she was
mother of them all.

Witln her appearance, Sai”e knew somehow that the First [Tive were complete‘. (Great trees
who woul&, atleastfora time, be the Chiep’cains of this void bound Orb 51’16 wept though,
for she knew too that it would not alwags be this way..... ]t secemed somethiﬂg unfortunate

was about to occur.
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S- Saille: The Willow
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SA]LLE (Sa-cel’ or 5al’1’~la>
Wi”ow (\/\/hi’ce Wi”ow ~ Salix a”oa; Black Wi”ow or Fussgwi”ow ~
Sa!ix nigra; Sa”ow, or (Goat Wi”ow ~ Salix caPrea)

Other Names: | ree of Enchantment, Witches’ T ree, Witches‘ As-
Pirin, Withe, Salicin \/\/i”ow) Withg

Keﬁwords: Ba]ancing [~ motions, CoPing with Loss, F]uiditﬁ, Flow,
Flexibilitg and Change, Acccptance, Wisdom, lntuition) | _ove, Nur-

turing

Magical Associations: Moon Magic‘c, Divination, | ove, Healing,
Enchantment, G]amour) Connccting with (Goddess as Crone. Wil-

; low branches have long been used as hcaling wands and dowsing rods.

= Wi”ow was used to bind Birch (or E)room twigs) onto an Ash branch

to form a Witches' besom.

Tlﬁe late author, Fau!ine CamPane”i, in “Wheel of the Year, has a

]ovely invocation for the b!essing and consecration of a besom:

“Besom of Birch with Willow tied, Be my Companion and my guide.
On Ashen shaft by moonlight Pale, Mg sPirit rides the windg ga]c‘
Torealms bcgond both space and time, | o magical lands my soul will
sail,

]n the company of the Crone ]‘“ riclc, This besom of Birch with Wi”ow
tied.

)J‘

So do | consecrate this magical Tree, As | wi”, so mote it be.

Medicinal and/or Cosmctic USC: A decoction of Willow bark is al-

most universa”g recognizc& ]35 diverse cultures forits Pain~1<i“ing and

anti~inﬂammator5 ProPerties. Altlﬂough native PeoP]es had long been
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using the willow as a Pain killer and fever reducer, science discovered
the reason for these Properties on]y about 1 50 years ago. \/\/i”ow
bark (and Foplar, a close re]ative) Provide a concentration of sa]icin,
a precursor and ingredient used in asPirin. lrx Fact, hcgou take a willow
twig and cut it up, it will smell very much like the asPirin you }Dug ina
bottle. Boi!cd Willow bark has been used to treat all types of Pain
associated withjoints. Thc boiled bark is also used as an internal
astringent to stop internal }Dleecling. \/\/i”ow makes an excellent wash

to cleanse irritations, bites, burns, and other skin cruptions.

Saille has much similar folklore and belief surrouncling it from culture
to culture. Thc Chinesc and the Native Americans looked upon
Wi”ow as a most fortunate tree, bringing luck, sPiritua] Protection,
Prosperity and wisdom. Wi”ow is almost a]wags seen as feminine in

nature.

Tlﬁe White Wi“ow genera”y grows aPProximateIg 50-75 Feet, while
the B!ack Wi”ow canreach 100 feet or more. Weeping Wi”ows
were brouglnt to America from Englan& cluring colonial times, al-
though there are many native sPecies of V\/i”ow found ’chrouglﬁout
the northern hemisphere. A temPerate zone tree, the \/Vi”ow Prmcers
very moist soil and is not fond of excess heat. | he further north it
grows and the more water avai]ab]e, the larger it grows. Twigs cut
from a Wi“ow tree and stuck in the ground after the last frost and
cluring the spring rains will often take root and form a new tree. | he
Wi”ow has an odd chemical characteristic; it will help almost any type
of P]ant take root. A twig of Wi”ow allowed to stand for a few hours
orsoin P!ain water can actua“g be used as rooting hormone for

other plants. From the Wi”ow, life emerges.
P g

Shc is the Ladg who weeps bg the water's cdgc ~herbranches
reach skgwarc{, and then bcnding down in 5ie]&ing fashion, reaching

either toward the grounding influences of the Ear’ch, or the knowl-
edge hidden deeP within the water. Wi”ow has ]ong been associated
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with Puritg, I‘xaving been used to beat the ground to Purhcg the area

around it.

5}16 is trulg looked upon as the Mother of the [Torest, watclﬁing out for
those who would commune with her. Knocking on Wi”ow was said to
drive away evil influences, and many of her People have used her bark

4nd branches for Phgsical and magical healings.

On a mundane note, humans have used the ﬂexibi]ity of the branches

W to great advaﬂtagc. Wi”ow has been used for centuries to weave bas-
kets, thatch roofs and bind broom bristles. One can weave a willow bas-
ket so tigé‘:tly, that it will hold water without fear of leakage. Similar
quaiities anc[ attributes are also found when we associate Fussg Willow

with Saille:

In Divinaéion: Saille embodies the feminine Principlcs, energies of the
moon, wisdom and energies of the water and embodies the streng’c%
found in eing flexible or emPathizing with others. Wi“ow is a tree of

intuition,; and tells you to listen to the wisdom witlﬂin, listen to the inner

| voices and the psyclﬁic input you receive. 5he often warns of times

when we are ignoring our most basic forms of intuitive guidance.

‘\?\‘ As her bra 1ches find their s’crengtl'x in bcing gexiblc, Wi”ow reminds us

too that W@ should empathize with others and try, when Possible, to see

‘ thfngs from within their framework of reFerence, and thus gain additional

\ Yy iﬁsigl‘l’cJ truth and wisdom for ourselves.

[er association with the moon sPeaks of cyc]es, and a need to recog-
nize'the natural Paths, processes and orders we must follow. ]t reminds
us notto be &isp]easccl orina hurry with those processes in our lives
which are na’cura], goocl, and u]timate!g leacling to growth. These in-
clude bodilg c%angcs, mourning, clcath, growtlﬂ and other transforma-

tons:
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As the Tree Mother (or Grandmother% Wi“ow sPeaks of com)cortJ
Finding it in others and ogering it to those in need. ln doing these

tl‘]iﬂgS, in becoming aware of all of these elements and aspects of
Wi”owJ we can trulg gain the insight, intuition and unders’canding that

she rePresents.
Some Additional Thoughts from Suzarme:
Since the earliest clays of my chil&lﬂood, | have felt drawn to Willow.

( OK, not to mess up the rather serious tone /lcrc, but for some rea-

s0n, [ associate YWillows with /D enguins and / know cxact/ﬂ W/lﬂ. 566/7
“/\//a/y F oppfns G But / c7//gr655_ )

\

\

Fcnguiﬂs notwithstanding, Wi”ow has been, in many ways, very much W

A

a Spirit (Guide forme. l cahnot l'xclp but geta bit dreamg and slecpg ,‘\,‘\ \
in[er presence: When ] connect with Wi“ow, ] feel wrapped in the \m

,;‘ \\i .

i
is a (rone, the loving (arandmother. | was absolutely delighted when
] saw the character of Granclmothcr Willow in the Disncy mm) Foca~ ¥

comfort of my Grandmot}wer’s arms and ﬂothing can hurt.me. ] have

never associated Wi”ow with a young woman or even/a mother — 5]—1@?

hontas.Jt very much described the Fec}ing of connection that ] have
always felt forthis incredible tree.
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much of the folklore of the British ]s]es, Wi“ow is c!ose]g associated
with dcath, butina negative way, seeing on!g griexc, fear and loss. | spent
some time with a magni)cicerxt \/\/i”ow to see what She could teach me
about death and l suggest that you do the same. Sit down and listen to
the Willow: while Birch chatters and Alder roars, Willow sings in soft
whispering tones. Flowing me]oclies, ’cinged with a faint melancholg, con-
tain a qualitg which has made ]rish and Celtic folk music (ancl Per‘Form~
ers like Eﬂga and (lannad) so Popular toclag. Thereisa longing in
Wi”ow‘s song: no bitterness, no grie]c,jus’c a touch of sadness and rec-
ognition that life is a balance onog and sorrow, laugh’cer and tears.
Laclg Wilde wrote, “Tl‘lé Willow is tlﬁoug}‘vt to have a soul in it which
sPeaks in music; for this reason the |rish harps were gencra”g made of

the wood. Brian Borohm’s (Boru’s) ancient harPJ still in existence, is
made of the Wi”ow tree.” ”

To bring emotions into true harmony is to feel ALL emotion. Do not
deﬂg the existence of sadness and grielc~ cope with it and work through
it. Thcrc is ﬂothing wrong with tears, thcg cleanse the heart and bring
the soul back into balance. Wi”ow’s song is one of flow and lﬁarmong,

embracing 1i1ce, not death.

Once | spent some time with the Wi”ow, | felt much more at peace and
able to bring my emotions back into balance. l want to remember my
friend as he was in life, not in sickness. \Willow l’]C!PCd me do that and
5}16 can he]P you, too.

Footnotes
@) Campanelli, Pauline. Wheel of the Year, pp.53-54
2) Lady Wilde, Irish Cures, Mystic Charms & Superstitions, p. 101
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C. ﬂc/c Six
A Vision

The Willow tree rested, exploring her new]g born abilities of intuition, she entered a deep
state of meditation. Leaving her bark bodg, she traveled quard through the once void and
into the astral Planc from which all had appcared. 51’16 traveled across the expanses of the
I arth, and then forward ’c%rough that which would one dag be called “Time.” She saw mar-

velous visions of this Planet as it would be- ruled }33 the (areat Ones for mi”ermium, lush,

alive and green.

There would be a Probable time when it was shared with great four Iegged creatures- some
]arger than the largest of Great Ones could ever dream of being‘ There was a time too,
when ice and snow would cover this orb, like a great qui!t of crgsta]s, creating oppor‘cunitg for

anew awakem’ng.

Shc saw, created 195 their own arrogance, a life form cmcrging from the trees themsc]vcs, a
life form which would be called Man, and have many great accomplislﬂmcnts. At first, Man
would live with the ]ancl, acceptiﬂg the delicate balance of all things‘..‘ And then Sai”e wept.

She wept as she saw this two lcggecl animal bcgin awar on the (Great Ones and upon
Terra. Huge communities would be }Durned, or murdered in the name of the twoJegged’s
Prospcritg - E_ventua”g, E_arth would seek to reset again, and the destruction would fold in

upon t!nem, lest tl'xeg become aware in time and return the balance tlncg were once a Part of.

Siill Saille wept. [er tears trickled off her drooPing branches, and she wished to embrace
all that existed within her Pl’lgsical world. [Hertears collected and grew, not a loose Puclc“e,
but a SaP-M(C Pile, which was added to bg her fellow Wi”ow who all now shared in her vision.

Agreat moaning and sorrowful cry of Forcboding echoed across the community of the
Great Ones, and as this cry became louder, there was talk of what could be done to pre-
vent this disaster from being allowed to come full course. This cry vibrated and shook the

Pool of viscous tears, and theg rose, as if alive from the grouncl to form a new trunl(, yet un-
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seen.
Thoms grew and the trunk became stronger and twisted. ]t screamed and shouted of
strengtlﬁ as steam envcloped the area all around. T he community grew silent, and all
watched through clenched }Jari(, as blood aPPearcd in small clusters about the new rough

}‘ICWH branches.

The newcomer Proclaimed.. “] am [Juath! [Hawthorn!®
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HUATH (Hwath) H" Huat‘% Thc Hawthom

Haw’chornc (Crataegus 5PP.> Tl—lcre are 800-900 species of
Hawthome in North America alone and itis extremeiy difficult to

te” one sPecies From anothcr.

Other Names: Hag’chorn, Fairg T ree, Whi’ccthom, Mag, Mag~
I:)lossom, Qyick, Thomtree, Haw, T ree of Chastitg, Haw, Thom
Flum, Mayhaw, Scar!ct Haws, Cockspur T}ﬂorn, and others too

numerous to mention here.

Kcywords: Hopc) ]nspiration, \/\/aming, Protection from Dangcr,
Granting Wisl—]cs, Happincss, ]:ertilitg, Feminine 5exua!itg, I n-

ticement.

Magical Associations: As with the Rowan, it is almost imPossible
not to associate the [Jawthorn with magick, Particu]arlg )Certility and
Prospcrit3 magick. One of the most traditional methods of making
a wish is to tie colorful strips of cloth to one of the thorns and then
state your WiSl"l, three times aloud. ln some traditions, colored egg-
shells are also hung on Hawthorn trees as tokens of wishes made.'
Carrging a small Piece of Hawthorn is believed to lift the spirits and

relieve dePression; it also attracts good luck to the bearer.

Medicinal and/or Cosmctic Usc: [Hawthorn is used as an anti-
sPasmoclic, a sedative and a vasodilator. |t may help prevent heart
discase 55 lowcring blood pressure and oPening arterial passages.
Homcopathica”g, it is also believed to be able to heal a heart weak-
ened bg disease or stress. Haw’chorn has P!agcc} an impor’cant part

in the deve]opmcnt of Prescription heart medications.

|n ancient times, the Haw’chorn was viewed as a tree of hope, l’laPPi—-

ness and good )Cortune, esPeciang }35 the Greeks and the Komans.

As Above So Pelow 69



The beautiful flowers were often included in we&ding bouqucts and
strewn in the Path of the couP]e to ensure Fertilitﬂ and haPPiness‘ The
Romans P]aced [Hawthorn leaves into cradles to kecp evil spiri’cs away
from the child. Branches of the Hawthom were brouglﬁt into the house

for Pro’cection right up to the medieval times

Bg the Miclc”e Ages, Particu]arly in the Eritish ]s]cs, [Hawthorne was

viewed as a tree of evil, misfortune and even death. ]t is casy to under-
stand wlﬂg...tlﬂe }_‘lawtlﬂom was the tree most associated with magick and
the [Taerie f:o”g being of course, the third tree in the sacred Fairg
Triacl of Oa‘c, Ash and Thom. The association between the follow-
ers of the Old Kc!igion and the [Taerie was so strong, that even after
People ceased to believe in the [air Ones, many still believed the

Hawthom to be a tree of evil and misfortune.

Jt has alwags been considered a dangerous tl—xing to destrog a [ Jaw-
thorn T ree, lest disaster befall you. This disaster often took the form
of the death of one's children or cattle. Kichard Webs’ccr writes about
the building of the ill-fated De| orean carFac’corg in Northern Jreland,
which required the removal of a lwuge old Hawtlﬁorn tree. Locals, itis
said) were not surPrised when the automobile manuFacturing undertak-

ing failed.”

Hawthom is often venerated around the time of Be]taine or Mag Dag.
The appearance of her flowers was said to signhcg the time when it was
safe fora marriage to ensue. [Hawthorn has sgmbolized both cl'xastitg
and sexual excess. While the flowers signal that it is time to marry, theg
give off an a“uring feminine scent thought to be an aphrodisiac. Flowcr—
ing, Hawthorn has oft represented scxualit}j and Passion.

Magica”y speaking, a Hawthorn branch carried in the Pockct is said to

bring good luck and lift &epression: however, if brouglﬁt into the house

it will attract ruin.
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The xcicrg energy of Hawthorn is manifest in the berries, which have
long been associated with the feminine cgcle, and in the thorns which
Protec’c and defend. A” of the various related Plaﬂts are known for
their thorns. Thc fruit of the Hawthorn is bright red and Frequcmtiy
resembles a very small aPP]e. T he berries themselves are rumored to
be a \/ERY Power‘Ful heart tonic, and have long been a favorite of
bird-watchers who find the objcct of their desires attracted to the ber-

ries in masses.

|n Divination: uath is Frcqucrst!g tlﬁought of as rcprescnting disaster
or misfortune, and granted, anyone who has walked into a hedgc of
Haw’chom miglﬁt agree. However, had tlﬁeg been Iooking where tlweg
were going and stoPPec{ to avoid the heclge, the injury need not have
been inflicted. Jn other words, Hawtl'lom gives clear warning of Possi~
ble disaster or blockades ”: one keeps on the current Path or pro-
ceeds with eyes closed or the mind not on the task at hand.

Haw’chom is strongb related to Fertilit% sexua]ity and creativit& Haw~
thorn tells us that there is a time to sit back, collect and refrain from
any action, and then a time to chargc forth and P]ant our sceds, liter-

a“g orFigurativeig.

Hawthom often warns that to interfere may lead to more Prob]cms for
you than it is worth and often times it is better to "follow the rules” so
to speak. Anger or rash action may force you to deal with things for

which you are not Prcparcd.

Haw’chom reminds you to be cautious of what you wish for. You may
be enticed or enchanted bg somethiﬂg that g]it’cers, but it brings with it
a spe” more Powchui than you can imagine and within which you may
find 3OUFSCI]C entangled. Leaving a ghct in the righ’c Place may insure
your wish is gran’ced, but are you certain you REALLY wantit?
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[Hawthorn has a Fiergi mercurial energy and represents intense forces
coming in to Play. These forces should neither be igﬂored) nor Fearecl,

but must be rcspcctcd and unclcrstood, lest theg consume you.

Some Additiona] Thoughts from Suzarme:

Tl’le first thing | noticed about the [1awthorn was not the thorns, but
the beautiful berries, even in tlﬁeirgreen stage. ] went to Pick a bcrry
and THEN noticed that ] was about to be imPa]ed on a 2-inch thorn.
Lct me tell you, hcgou have not seen Hawtl'lorn up close and Pcrsonal,
those thorns are imPressive Hawthom is gracexcul and kind of buslﬁg.
Although in Dean’s mg’chos [Huathis mascu]ine, to me [awthorn is ex-

tremely feminine in aspect and appearance. | cannot hel , but to associ-
Y P PP P

ate the Haw’chom with the TriP]e (Goddess: white flowers (Maiden),
followed bg blood-red berries (Mother), and full of inch~]ong (or longer}
thorns (Cronc). ] have used the Hawthorn very succcssFu”g in rituals
to gain access to the Otherworld and to communicate with the [Taerie,

with Nature Spirits, and, for some reason, with Fower Animals.

Footnotes
@) Campanelli, Pauline. Ancient Ways, p. 61
2) Webster, Richard. Omens, Oghams & Oracles, p. 74
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C. ﬂc/c Seven
A War, And Then A4 [ eader

Huatlﬁ Proc!aimed that the disaster Perceivecl by Sai”e must not be allowed to haPPen‘ He
spuna fantastic tale of war, and of the fate that would befall the newcomers. Angcr cgc]cd
within him a]ong with love, as he offered Protection from his barbarous branches. He
warned that those who should c{roP one ounce of HoocLsaP would share in the fate of their

victims.

Great alarm fell through the communitg. Huath encouragecl all Present to exist outside of
their Physical structures and return to focus of energy so that they could swarm about, en-

ve]oP and dcs’crog the ’cwo~legged creatures before tl—ley would ever be formed.

Frenzg, riot and turmoil abounded, all were in a state of dcspair and unbalance and knew not
what to do. Anger and cries sPread like hot-flower through the )Corestj and there was dan-
ger oFyet another shift in consciousness back to the time before existence. What theg

feared most from those to come ]ater, tlncg were about to bring upon themselves.

A Dragon Roared!

Below tlﬁem, the dirt ’clﬁeg now rooted in shook. ]t shook so violent]g, that many Fe”, loosing
griP of the s}whcting soil. High atop a rocicg clig, a bolt of Lighb\/ine eruPted from the 51(3,
splitting a great fissure within the [~ arth.

]:rom this fissure rose a leader, atree of great strength and wisc{om, a tree of slow growth
and sturd9 Hcsh, a tree of endurance who would lﬂcip restore calm to the bark clan. A” fell

silent.

Duir, The Qak looked around and spokc.... "Hush, and focus my fellows. T his is not our
clestiny. [Huath was born from 9our1ccar5 and Feelings of disaster, and so has amP]hCie&
those fears within you. [Huath is not to blame, forheis but carrying out his purpose, itis we,
those who created Huath, that are to blame.”
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Oak stood, a might century atop the hill. e offered a Cloorwag into a new era. A time of
balance, a time of strength, and he invited [Jawthorn to serve as a warning and protector of

those who would tamPer with proper cgcles, whoever theﬂ may be.

] et the acorns | give as free giFts to our world represent the might\g things that may rise and

grow out of sma”, Patient ideals.....
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DUIR (Door) D- Duir: Thc Oak

Oak (America: dercus Alba - White Oak;
Europc: Qpcrcus robur - E_nglish Oak)

Otlﬁer Names: Jovc‘s Nuts (Scott Cunning!ﬂam, Encgclopcclia of
Magical [Herbs, Pg | 62)

Keyworcls: Streng’ch, " ndurance, Power, Wisdom, Hospita!itg,
Financia] and Busincss Success, thsical Frotection, Grounding,
Fortress, Parriers.

Magical Associations: Luck, Fcr’cilitg, Repels Negativity, FrosPer~
ity. Thc Oak is closclg associated with both the Sun and the

Plane’carg influence oFJuPiter, both [Fire and [T arth. The acornis a
potent symbol of Ferti]ity and used in Fcr’cility and Prosperitg magici(.
Oak may also be used in wcathenworking, Particu!arlg in the raising /v
of thunder and ]ightning storms.

Medicinal and/or Cosmctic (/lsc: Qak is used as an astringent and
tonic. |tis considered an cxccptional blood Purhcicr and is taken in-
terna”g to treat a variety of blood disorders; e.g to stop internal
blecding and }Jleecling from hemorrhoids and menstrual Prob]ems‘
E_xtcma”g, Oak bark is boiled and used as a treatment for varicose
veins and skin irritations. (Jak bark tea can relieve diarrhea. | ike the

Wi”ow, Oak‘s bark is used to Fight fever.

Duiris the great guarclian of the forest. | here are few parts of the
world where some variety of Oak does not flourish. T his PowerFul
grandFather of the forest was honored by Druid and non~Druid
alike.

Thc White Qak of North America and the Eng!ish Oak of
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Europe are cxtremely similar in appearance and virtuang identical in me-
dicinal and magica] use. There are many other species of Oak) par-
ticularly in North America, including the | ive Oak, [’in Oak, Red
Qak, Black Oak and many more. (ak is one of the longest lived
trees. English Oaks have been known to survive 1000 years, exceeded
in ]ixcespan Oﬂ13 by the Yew, the giant Sequoia, and some sPecies of
Bristlecone Fine (at over 5,000 years olcl, tlﬁcy are considered the old-

est living ’chings). The Oak “tree has roots that are at least as cleep as

b‘ yts branches are high, with a stong, stout trunk to channel the forces of
z %ﬁh and skg. Oaks areoftenstruck bg ligh’ming and survive...(they)
‘ 1 sdmbolize sPirituaIitg whichis well groundedJ but that reaches for the
. ) ” { 4% wi%}‘lts." : This is no doubt why so many artists choose Oak to repre-
yw ’ QO r;"c‘tl'xc axiom, "As.above, so below.”

ak i5 Prized as awood for furniture and cabinet making and Oak is

H Ne woodof choice Fcrmcireplace I’:arclwoocl; it creates long~lasting, blaz-

;//‘,y"lupo fires which generatea great deal @C heat. Acom and Oak LcaF mo-~

’ v b\t ¥

tifs arc stillused infarniture making andon all sorts of decorative ac-
cessories, such asshade PUHS’ curtain rod Finials, ]amP finials andthe
like. Originaug, ’chey were Probab!g incorporated into these éesigns as
an ogering to the Gods and to protect the house and furniture from
hghtning. The Qak and Acotn motif appears inold-chiirches all over
Europe, no doubt built 53 Fagan workers.

Tthe acorn has a Promincnt Place in magical traditions as a sgmbol of

Ferti]itg} butit also rePresented immortalitg. Acorns sgmbo]ize the egg
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from which the Universe hatched and many wands sPort an acorn at
their tiP (called Priapic) as a sgml)o! of creation and male Fcrti]itg. A
necklace of acorns sgmbolized wholeness and rebirth in a Witch’s Cir-
cle. Fauline Campane”i states, "The acorn necklace is worn }33
Witcl'lcs as a symbo] of the God; for male Witchcs as amulets of fertil-
i’cy..nccmalc Witches to honor the (od, as well as, his masculine traits
within ourselves.” KCCP in mind that the other necklace trac{itionallg
worn bg a Witch is made of amber aﬂdjct. Amber, of course, is fossil-

ized resin, the fossilized sap of ancient trees.

Tlﬂc root word of Duiris the ]ndo~EuroPcan clcrw; this word can also
mean truth or knowlc&ge. Most of the famous Druid schools were in
the midst of sacred oak groves or forests. 5According to Barbara
Wa”«ir, “]rish churches were known 55 the old druidic name of
dairt}‘neclﬁ, ‘oak-house, (a term) Formcrlg applied to the sacred grove." *

]n some areas, Possib!g because of their strong connection with the
Oak tree, the Druids were linked with the f:acrg Folk. Most Pcoplc
have heard of the Banslﬁee. Tlﬁis is the ang]icized version of the word
“bean-sidhe” meaning, rougHy, the woman of the Fair3~mound. ]n Brib
tany, she was called the Banrhude, or banc—druid, or Drgac{ of Dcath.
Evans-\/\/entz records mention of a spc” to summon up one of the
Faer9 race: “You held in your hand three dried leaves, one of ash, one
of the oakJ and one of the thorn, and Pronounccd an incantation or
charm... the words of such a Comisl‘n charm had to pass from one be-
liever to another, through a woman to a man and from a man to a

woman, and thus altcrnatciy.” ’

Acorns may also be worn to attract [aerie f:o”g Nature SPirits and
E_arth Elementa]s. The hollow Oak has a ]ong association with the
T:aerg. ”Faerg folks are in old Oaks” is an old saging Primarilg refer-

ring to the Oak~men, Faerg Bcings said to haunt Oak coPPices
(hollowed-out trunks). T he Oak, esPeciallg a hollow Oak, was be-
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lieved to be a gateway between this world and the Other\/\/or]cl. ]n lrish
and Scottish, the word Duir/Dair litcra”g means "door", sgmbo]izing
this tree as a Protective gateway. The word Druid, may have been de-

rived from the word for Oak, meaning “O]C The Oak“’

No matter which culture you investigate, the Oak is usua”g a sgmbo]
for the (God of the Waxing Year. As such) the Oak is esPeciany ven-

erated at Yulc and at Midsummcr, when the God of the Waxing Ycar
and the (God of the Waning Year (fﬂo”g) vie for Position of autl'loritg.
Shavings of Qak, or acorns, added to incense make an appropriate
ogcring to (God as a sgmboi of the Sun, Lig}‘lt, Cirowth, ]:erti!ity and
Abundance.

Oaic trees have a never~enc{ing assortment of magical lore around them,
as tlney sgmbolizc Protec’cion, streng’ch and creation; and furthermore,
are home to Mistletoe, reason enough to be considered a pure magica[
connection to the Celtic Other Worlc{. Fhlllp Carr~Gomm writes:
”The mistletoe sgmbolizes the moment of incarnation, the moment of
entr5~into~time. The oak sgmbo]izes the eternitg of T radition. Oak
and mistlc(toe) united Point to the mystery of the existence of both

Time and No- | ime, [Torm and No-["orm.” 6

]n Divination: Oalc has alwags stood for strength, endurance and pro-
tection. When it appears ina rcading, it signa!s all of these things and

more.

Likc the Oak, you will have to grow slow]g, be Patient and Persistcnt to
achieve 9ourgoa1. Begin small, for out of tiny Acorns, do migl'ltg aks
grow. Trging to start an Oak grove by digging up a full grown tree and
moving it would prove futile and fruitless. Likewise, you may be trging
to make changes inone HUGE SWoop —~ break it down into smaller

increments.
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you are doing. ]t also speaks of a need forlea ershiP and the chal-

t rolc o{: leader.

Strength, courage, commitment, dedication aWd un{jaltering devotion

Ienges one faces if theg choose to ’cake up tha

Duir sPeaks of endurance, and an eternal qualitg surroﬁ“i&ﬁ{”“cﬂj‘ing what :
i o ,
Z VR
t W l:
\ |

are all asPects of this tree.

As the word Duir means a "cloor”J so too this bgham rePresen’cs a
door as well. The Oak makes the strongest éoor, citherto keep one
locked inside OR outside. |tis the sign of a ¢ od leaderto know

when to throw the door open to allow new things in, or to share that \\
which was within. ]t is equa”g imPortant to know when to slam thé door

tight, and keep secure what you now have. |
g P Y ‘

Be reacly too, to share your space, Forjust as’tke migktg Oak pro-
vides a home to Mistletoc, so too may you commune with the magic of

the Otherworld if you let but one flicker of its %ig?xt‘ enter 5our'gor’cress.

Stagnation and make sure that one's Pursuit for the formerhas not,

and does not, become the latter.
Some Additional Thoughts from Suzanne:

]t’s difficult to talk to an Oak sometimes. ]t is a wise tree and ccrtainly
has much to offer, but it is serious to the Poin’c of morose. Ai’chough
Oaks have a long magical tradition associated with success; motivat
ambition and insPiring conﬁdencc, ], Pcrsona”g, have found that Oe
onig deal with those who aPProach them with confidence in the First
Placc. [tis nota good idea to aPProach an Oak hal)ghear’cediﬂ orwit

any insinceritg or disbelief. Do not pose frivolous questions to an
] \
Oak — leave that for BlrcH Oaks have no use fof nonsense or games

and you are Iike]y to come away with a magical black cye.
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The power of the Oai( can be overwhelming and clemancling When ]

was a chi]cl, my (Guides introduced me to my first Oak; a massive tree at
least 250 years old. ] kePt getting the imPression that someone was
watching me from within the central branches of the tree. l kept staring
up at the toP of the trunk and suclclcnlg came face to face with an enor-
mous Dragon Spirit. The power racliating from this entity was tremen-
dous. Large, old Oaks are often the homes of such Dragon SPirits
who act as the | ree’s Protcctive guardians — it seems to be their natu-
ral home in this realm. | ike the Oak, tl'xeg brook absolu’cclg no non-
sense, but they have so much to imPar’c, i we can connect with them. ]
have often wondered if this was the reason behind the Druid‘s connec~
tion to the Oak, as | am quite certain that tl‘xeg encountered many such
sPirits as well. Tlﬁere is tremendous old Oak in Dean’s neck of the
wooc{s, in Orlando, at Loch Haven Fari(‘ You will know the tree as
soon as you see it. During the recent hurricanes, trees of ncarlg cqual
size on all sides of this Particu]ar QOak were bac”g damaged. This tree
bare!g lost leaves and the Dragon Spirit is still there.

Footnotes

€] Hopman, Ellen, E. Tree Medicine, Tree Magick. P. 21

2) Campanelli, Pauline. Ancient Ways, p. 146

3) Evans-Wentz, WY. The Fairy Faith in Celtic Countries, p 433

4) Walker, Barbara. The Woman's Encyclopedia of Myths and Secrets,” p. 256
5) Evans-Wentz, p. 176

(6) Carr-Gom, Philip, The Elements of the Druid Tradition, P 114

The Ogham And The UniversalTruth O{:T}'IC T rees



Cyc/c E{g/nf
A [ime [or Ba/ancc

Along with Duir, the others Pondered what balance meant, and what types of t}‘nings t}‘neg
should create within their existences to ensure balance andju&gmenb an abilitg to see both
sides. Peithe exPounc{ccl on the imPor’cance of hea!thg birth and growth. | uis offered the

wisdom of making ones life fast and Firm, while Nuin spol(c of Protectiom as well as lmowirsg
when it was time to start anew and re-create that which is no longer working. Saille offered
her balance of intuition along with the Practica! considerations of Oak, and Fearn sPoke of

making sure 5our1counc{ation is strong,. Huatl'x chimed in suggesting that fears should not be
allowed to shake that foundation and that tl'mroug}ﬁ these things could trut}‘l,Judgment and

balance be achieved.

And so it was that thcju&ge of the forest was brought about. T inne, Ho”g -a quiet yet
striking gen’cleman He wore a coat of pure deeP green, one that would be soft and ]iglﬁt
when times were abundant, yet one that would become harsh, thomg and Protectivc when his
berries were riPe and all around him was bare. PBeneath his coat of green, a fine white flesh,

one tiﬁat wou]d stimu]ate and encourage bonds and Partnership.
Tinne called forth a cry of reason and balance, but an unc{erstanding of times when mig!nt be

needed to Figlﬁt and stand strong for Protection of self and those around. But how to know

when that time was correct.... Ah, the need for wisdom.
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T-Tinne: T he Ho”g

American Holly (Ilex opaca). — a, b, female
and male flowers.

TINNE (T chin-na)
Ho”g (Hex aqui)co]ium) - Moutain Ho”g) Europcan Ho”y, English
Holly

Othcr Names: Bat‘s Wings, Holg Tree, Sacred Tree, Hu]ver
Bush) Cl‘lrist’s Tl‘lorn.

Kegworcls: Foresight, (Good Wishes, Balance between [Torces,
Judgmcmt, Justice.

Magical Associations: Frotection, both Physical and magical - Ho”y
can be used to ward the home and Propcrty and guarcl against negativ~
itg in all forms. Ho”g encourages action and should be used in magical
wori(ings to overcome Procrastination. l’c can also be used in magici( to
a”ag fears, reduce anger, and easejealousg and suspicion. Ho”y can
be used in sPc”s concerning, ]cga! issues and issues of irjustice; in this
way, Ho“g canbea Powerpul ingredient in turning the Karmic Wheel. ]F
you engage in this type of magick remember to be careful what you wish
for, for surclg you will getit.

Several texts suggestcd that hcyou want to induce Prophetic c{reaming,
or make your dreams come true, gathcr nine fresh Ho“g leaves (5omc
said smooth, some did not spechcg) wrap them in a white cloth, tie the
cloth with nine knots, and sleeP with it underyour Pi”ow or hanging over
your bed.

Medicina] and/or Cosmetic USC: Tlﬁe leaves are usua”g the part
used. The berries are Poisonous in almost every sPccics of Ho”y. At
one time, fﬂo”g was used for a varietg of medical conditions including

gout and gravel} rheumatism, and arthritis; it was also believed to rid the
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bodg of toxins and tone the blood. Most sPecics have excellent diuretic
Propertics and were used to treat urinary Probicms. Some spccics of
Ho”g have been used to reduce fevers, and European Ho”y used to be
used in the treatment of chronic bronchitis. Ho”g made into a tea has a
mild stimulating egcc’c, much like caffeine. i’]o”g is rarclg used mcciicina”g
these ciags, even ]35 folk medicine Practitioners. Jtis far too easy to make

medicines too strong, causing severe vomiting and diarrhea.

Tinne flowers in Julg, its si'iing leaves are soft and flexible in the summer-
time, but become harsh and sPiny) Protecting the berries from animals in

the winter, a”owing the fruit to ripcn.

Ho”g was tiiougiit to be the male counterpart to Hawthom‘s FFeminine
cyciic Principals and was often used bg the Ce]ts to create shafts for
their spears. That spear was believed to give focus and guiciancc in sPiri~
tual strugg]es, as well as, Physical ones. Ho”y was used as a club bg the
(5reen [Torest (Hiant, crusi*iing his enemies with great blows of this ti‘nomg
bush. Oicten associated with the Goci, Lugi‘i and the Goddcss,
Habondia, it embodies their Principles of light and Plenty. Aiso associ-
ated with Saturn, it taps into the Saturnine energies of baiance,Jucig~

ment and fairess as well as Teaching.

Fhonetica”g sPeaking, the T and D sounds (As in | inne and Duir) are
almost icicnticai, and lest we Forgct the Oglﬂam was a system based upon
sound, the rﬂollg and the Oak are cioseig related in Principles and mean-
iNgs. Similar Piionetic/sgmbolic notations can later be made between the

C, Gand CuOgham as well.

Tiie Ho”g referred to i)y the Ogham is Probablg not the European
Ho”g with which we are all familiar. Accorciing to (raves (anci subse-
quent authors quo’cing him), the ”ex aciuiicoiium, or European iﬂo”g, was
not native to the Pritish |sles and was introduced in the 16th century.

The Ho“y which was rcPresentecl in the original Ogi‘nam was Probab]y
the evergreen 5carlct~©ai< (a]so called a Kcrm~Oai<, or Hollg Oak in

As Above So Beiow

8%



the ]]ex (Ho”g) Fami]y. ! There are many other varieties, inclucliﬂg
White or American Ho”g (]lcx opaca) and [Talse A]dcr (”cx verticil-
la’ca) Although we usua”g see Ho”y grown in shrub f:orm, it can grow
as a tree reaching 20-30 feet in height. ]t is usua“g associated with the
winter season, though it grows far to the south, even in South Amer-
ica. | he medicinal herb Yerba mate' is actua”g a type of Ho”g (Jlex
Paraguariensis) and is made from the twigs. Among all these sPccies,

medicinal use and folk-lore is similar, if not identical.

(rowns of Ho”y and ]vg were Placed on the heads of new]3~we& cou~
Plcs to ensure Ferti]itg, Protcction and balance. }"lo”g is tlﬂoug}‘lt to be-
stow good fortune on the }'xome, esPeciallg at Yulc, and should be
used to decorate doors and windows. Native Americans Plante&
Ho”g around clwc”ings to ensure protection. H0119 was c!ose]y linked
to the [Torest Folk and the [~ arth E]emcnta]s. Fart of the tradition of
decorating at Yule with ”boughs of Ho”g" (and, for that matter, Put~
ting out Plates of food and sweets) was to Provide awarm Place, in-
doors and in barns for Nature Spirits, E_lcmcmtals and the [Jorned
God of the Anima]s and the Forest. A]though Ho”g is almost always
associated with a male Deity, it was also sacred to the (sermanic
Ho”c, Quccn of the Unclcrwor!cl which, once again, reinforces the
association of }ﬂo”g with the waning year.

In Divination: Ho”y is a tree of balance, knowing when to be soft and
subt]e, and when to be harsh and Protective. Wl‘xen Tinne appears it
sPeaks of balance an&judgmentj that which is fair - universa”y fair, not

neccssari]g fair to the individual.

Ho”g rePresentsjustice and a need to see both sides- a need to make
a decision. Ho”y is thejuclge of the Forest, and helps us compare two
sides and make our choices from there. T he danger of Hong is that
we may sit too ]ong making these comParisons and never get anything

ClOﬂC.
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]njustice must be avcngedl Jtis imPor’tant to realize that imbalances
must be set right: lack of know]edge must be met with teachingj voids
must be filled. ]njustices must be set right. Whereas Oak tends to be
a slight]g more Passive Principlc, r“long is active. [t tells you not to
di“g~da”3 in seeing that balance andjudgment have been made and

carried out. 5hould you choose NOT to decic{e, action may be
taken on your bclﬂa!{:, often to your later dislike.

Often this character will herald a resolution to a legal battle or some
tgpe of lcgal or tlﬂeo]ogical debate. ]t tends to suggcst that one is
about to get what t}‘ney have camecl, goo& or bad.

Picture
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Some Additional Tl’louglﬂts from Suzanne:

l must aclmi’c, Ho”g has never been one of my favorite P]an‘cs‘ ] think

it is beautiful and | love the color of the leaves and bcrrics, but it has

a]ways given me a nasty Fccling. Notjust stay away, but STAY
AWAY (with a sneer, if it had a Face). ] realize that most People

don't feel that way, dccking the halls with it at Yuic, so when | started
this Prcjcct, | tried to clﬁangc the way | felt about Ho”g. For what-
ever reason, ] didn't have much luck. l did find that once ] moved to
the mountains and encountered }"‘lo”g T rees instead of the compact
Ho”g Bushes that | knew in Floridaj | did have better reactions and
was able to work more easi]g with the energjes. ]’vc also since en-
countered Smooth Ho“g and ] rea”g like it. ]t has similar energies to
the standard Hong, but it is much nicerin Personalitg.

On the other hand, the ]vg is one of my absolute favorites. ] wonder

what that says about me...never mind - ]'m not sure ] want to know.

Footnotes

(1) There is a Scarlet-Oak in North America, but it is of the Quercus (Oak) genus).
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C. yc/c Nine
Detinition (OFf Wisdom

[ ach of the (reat Oncs sat, t(g/ng to decide /’ust what constituted wisdom. [or without
wisdom there could be little si'rengt/z, nerther love oz&’uﬂ’/ce nor recognition of all that is gooal

nor a//gooc/ncss.

Eac/i WOOGLBG/Hg f/zoug/it Pl’cture5 into the séy. 777@56 p/ttures, cach C/a/mcaf repre-
sented wisdom, but one éﬂ one the same t/’7/'/7(g Aappenec/. Vi ach time a new idea on wisdom
was proposcaf the t/70u‘g/7t~2[orm 5//77/0/y shriveled and congea/ca/ into a hard, dark roundish

5/78/0(:‘ covered with small tufted 5p/’/765, and hit the grounc/ with an ovcr/y Joud ”C/a/o. ”

7 his went on for many risings of the 549—/:/owcr. /_um/o after /um/o of discarded wisdom
/D/’/ca/ upon the forest Hoor. [ ree-f < olk looked a//'gcouraged at the P//c of discarded wisdom
when, from the branches of the |Villow a sound was heard.

A Joud squa wk issued from the [)ranc/ms, anew 5ounaf that of a zf/wf@ creature- a creature
of f//g/ﬂ' As all tﬁoug/n‘ images turned toward it t/wy saw a great anima/, with /ong movable
branches which allowed it to [/ﬂ, even within the P/’zgs/ca/ world. [t 5portea/ a hard trunk on/y
at one end, and within the halves of this trunk it clutched one of the colder water dwellers.
[/V/t/; a gu4o, the feathered one had consumed it.

7 his animal, called ( or, ew down and started consuming the hard dark /umps scattered
about the floor of the forest. W/7€I‘l the last nut of wisdom had been C0n5umeaf he
squa wked a /aug/7 at the (reat Ones who had {gnorec/ and discarded the collective wisdom
t/mﬂ had issued forth. TA@ﬂ were still /cam/ng that community was the Lcy, and no 5//75/6

/'a/ea/cou/c/b@come WI:SG/OIT].

C or stretched his wings wide and in an odd manner no bird would ever use again, his head
i'/'P/oea/ back and be squa wked even louder. [Tis feet burrowed into the cari'/z, and he started
growing taller and less soft. (reat winds blew his feathers away, re vea//r{g rou(g/7 [/aécy
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wood below. f '/e grew taller and greener. Cor uttered his last squaw,é as
Cor, for now in his /o/acca/ stood Co/l 7/76 [Fazel tree! 7—/76 nuts of wis-
dom once consumed had transtormed Cor, and now these nuts were ap-

pear/r{g at branch f/ps rap/c//y.

|- ach of the feathers that had blown away was also frans)[orm//zg into an-
other of those great L’?/fcfs, and with a ye/é hundreds of Crancs took
7[/15/’71‘, rising /75'/’7 into the séﬂ. 777cy would tgr/'ng the news of the great

f 7’32@/ tree, tree of know/@a/ge and W/'sa/om, to every corner.

T/ﬂ? (reat Ones now knew of wisdom in T/‘ 7’5 /K world and another

WO/‘/G/ WOU/O/SOO/’) 5/48/‘6 Of/?@/' W/:SCJOITIS as WC//
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C-Coll: The Hazel

COLL (Kaal)
[Hazel (Europcan [Hazel - Corglus avellana; American [Tilbert -
Corglus Americana)

Kcywords: Wisdom, Knowlcdgc, the SCarclﬂ for the True Sclmc, ]n~
sigl—lt, Truth, Teaclning, ]nsPiration, Eloquence, Language, Divina-
tion, Orclination.

Magical Associations: Divination and Frophecg, I:ertilitg, Wea’cher~
working, Frotection (O)C knowle&ge), | ove Divination, Granting
Wishes, ]nvisibility.

Medicinal and/or Cosmctic USC: Frimarilg used as a food Product,
Haze]nuts are cxtremely rich in trace minerals. Hazel is used as a ho-
meoPathic rcmcdg for chronic rcspiratorg Problcms, such as asthma

and chronic bronchitis and lung~relatec| illness.

T he fruit of the [Hazel, the hazelnut, is also known as a filbert. Bear-

ing in mind that Ogham was a P}wone’ciebased language, it is not sur-

Hazel (Corylus americana). — a, female catkin;
b, female flower; ¢, male catkin; d, male flower.

Prising that the Cranc) C:orJ was also associated with this Oghamic
character. Much of the lore surrouncling the Hazcl tree is linked to
many of the Elder (and Crone/Sage) Deities, in Par’cicular, the
Cai”ech, the Old WomarL The term Cai”each, appears to have
been a title, rather than a name. She had many aspects, and like any
other Triple Godcless was known by many names tlnroughout the
British [sles, among, them Black Annis, Grian, Aline, Ca”g Berry
and so many others. |n one of [Her Weather-Worker forms, (Cailleach

aPPeared as a crane with twigs in [Her beak to forecast severe storms.

Nuts of all kinds are sgmbo]ic of wisdom, their compact rewarcling
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Package contained within a hard shell to protect it. The hazelnutis no

different. |n ]cgend, Salmon swam in the Well of Wisdom and ate the
nuts from Tl"l@ Nine Hazel Trees of Knowiedge (Hazel is the 9th
Ogham) as theg fell into the well. One of the more famous legencls of
Fionn Mac Cuml’]ai” (I:irm McCool — MCCOO! derives from Mac
Co”, son of Hazel) tells us that [Fionn was aPPrcnticed to a | Jruid,
Finnécas, who had been Fishing the Kiver Bogne for many years ’crging
to catch the Salmon of Knowlcdge. [He had given Fionn spcchcic in-
structions rcgarding the Preparation and cooking of the fish. When
the Druid Fina”y caught the salmon, he gave it to Fionn to cook. The
lad accidcnta”g burned his thumb and Put it in his mouth to cool. From
that moment on, whenever he wished to know somcthingl he stuck his
thumb in his mouth and the knowledgc came immcdiatelg. j ]Fyou reca“,
we mentioned earlier of the Druidic Practice of P]acing their hands on
theirfaces when Prognosticatingj thumbs in their mouths and the little

gingers in their ears!

According to (sraves, Co] was associated with the Barclic number
nine because nine is the number sacred to the Muses and it takes nine
years for the Hazel to bear nuts. ]n the ‘:enian ]egencl of the
“Drippiﬂg Hazc],” the tree drippcd Poisonous milk and was home to
many vultures, sgmbolizing imowledge or wisdom put to ill use. Fionn's
Shie]cl, made from the wood of this tree, was all that could Protect one
from imProPer use of these "Poisons." When used in batt]c, the fumes

from the shield were said to kill thousands. *

Tlﬂc Cai”cch is most Probab!g a Prc~Cc!tic or Proto~Celtic Dcitg.
\/erg little written information is available about this ancient Being.
Her name is carried on in Place names and oral tradition. Most of the
single standing stones are believed to be dedicated to [Jer. The very
word, “Co”,” is a root word, from which is derived the Popu]ar |rish
name, and diminutive term, "Co”een” Gitera”g 1ittle old woman™). lec

terms for woods and Forest, coille” or "caill® are also derived from
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Co”. She sgmbolizec{ one of the three great ages of ]relancl: the Age
of the Yew Trcc, the Agc of the Eagle, and the Age of the T"lag of
Beare, another name for the Cai“each. As the ]rish Pantheon dimin-

ished after the advent of Christianity, the Cai”each was removed from
god~hood and made into a demon-like Fairg Figure in childrems stories.
|n some of the older mgths, She is thinlg &isguised and oftén pre-
sented in tales which grant young men evergthing from magical and

mundane weaponry to Bardic inspiration. ’

T he reason for such detail on the Cailleach is to i“ustr‘atejus’c how
Power‘Ful she must have been to our forbearers. Most cosmic /ereator
Deities, at one time or another, are rulers of every eic;mcnt, the Plar\w
ets, the stars and the Earth Hersel)c. The Cameaclﬁéwas no excep-
tion. A Goclcless of the Moon, 51’16 was also cons da Sun
(Goddess in twin aspects, c.g, Big Sun and | ittle J his eould be
areference to the Waxing and Waning Yearorto th Sun and

Moon. A part of heris found in many of the'trad ssociated with
the creation of [reland. She was later linkedwith Celtic Déities stuch

as Manannan, possessor of the Crane Bag. Brigit W Pr'obablg one
of [Her Aspects (ancl one which cer‘cainlg survived the test of ’cimc).

Tl’lcrc are authors who link her with the ancient |nd uropean Ka]i,

the Creator and Destroger.

]t should be obvious that Hazclnut is associated with iwaterJ cspccia“g
streams and sacred wells. The lmowledgc and wisdom that Hazcl conz
fers is intuited, a sudden realization or ePiPhany, rather than that
gaincd through careful and di]igent studg. Carrﬂing Hazclnuts was
supposed to enable sailors to weather even severe storms at sea. To
this day, Hazel is sometimes referred to as Witch (or Witch’s) Hazei
because so many magica! Practitioners Pr@cerrecl to use it for dowsing

rods for dctccting water and for Fincling hidden treasures.

The association between the f’jaze] and mgstica] wisdom seems tobe
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more Prevalent in ]re]and and Scotland than in England, where the [a-
zel tree seems more associated with Fertilitg. A bag of hazelnuts was
given to a new bride in order to ensure f:ertilitg and a happg marriage.
Angone who has been to an [talian wcc}cling knows that almonds Plag a

similar role in that culture.

Accorcling to Scott Cunningham and many other authors, [ Jazel is mas-
culine in nature and associated with the Sun and the Elemen’cs of [Tire
and Alr. Three Pins of [azel driven within the walls of the house was
said to protect the dwc!ling for Fire, hazel twigs Placcd in the windows
protects against Iightning and wearing a Haze] crown confers invisibilit3

upon the wearer. *

In Divination: (ol is the tree of wisdomiand knowledge. When (ol ap=

pears it signa]s the need For, or arrival O]C, great insight and wisdom. ]t tells

‘ - youto look within and‘seek that Wisdom and to realize that wisdom is ot
rom:one source ortruth,but rathertrom a coliection ot sotirces and.de-

f ftruth, but ratherf lleetion of d.id

ls.

(Csloften says that soon you will seek to obtain, of will share great wis-

gipr SR Spiritua! insight with others around Yk

The chaﬁcrzge with C ol thenl is to usé this wisdom Properly and for con-

structive purposes. (olcan ¢ ldre misdirecting our inner wis-
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<:lomJ orignoring that inner truth of which we are a]reacly in posses-

sion.

Be aware that new information or wisdom often changes us and the

old life and answers may no longcr{:it.

Some Additional Tl‘loughts from Suzanne:

Hazel is one of my favorite trees. ] love the way it looks and the
noises that come from it. ] guess it isjus’c the sound that the nuts and
leaves make when a breeze blows througlﬂ them. ] have been a long-
time fan of hazelnutsj hazelnut quuor U:rangelico), hazelnut coffee
ancljust about anything flavored with hazelnut. lt did not come as a
surPrise to learn that the Hazel is one of the few Plan’cs with well-
suPPor’ced Air and Water E]ement associations. | or whatever rea-
son, l am most strong]g attracted to those two Elements, esPeciang
in combination. As you have read, [azel also has an association
with [Fire and the Sun. Tlﬁis has never felt quite righ’c to me, althouglﬁ
] do believe that this association origina“y derived from the Cai]~
leach. | suppose that if | were to Placc the [Hazel in my “clemental
and magical scheme of things,” She would be a Pchect balance of all
five "E_]ements:” Air, Fire, Water, E_arth, and SPirit. The [Hazelis

one of those trees which | believe borders or exists in the two

Worlcls, our own and that of the Sic”'xe, the Faery Rea]m.

Footnotes

(€8] Matthews, John. Taliesin: Shamanism and the Bardic Mysteries in Britain and Ireland. pp. 31 —
34

2) Graves, Robert. The White Goddess, p. 182

3) Briggs, Katherine. An Encyclopedia of Fairies..., pp. 58 — 59

4) Cunningham, Scott, Cunningham’s Encyclopedia of Magical Herbs, p. 119
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C. yc/c [ en
A Gift

As C ol's nuts of wisdom SP//t and shared cn//g/;tcnment with the world of the (Great Oncs,
others came from other worlds to investigate. As each nut sp//f, all manner of [ airy, (3nome,
E/[, 5lor/’i'e, 5P/f/'t, and Drﬂac/ ap/oearcc/ and examined this new world un[o/c//ng. 7—/’76y
50ug/7t to create a f)ria/gc.

/4 small F a/ry made herself known to the Gr@at Oncs. 5/7@ SIDOL@ of her r@a/m, and pro-
tection and Jove that t/mﬂ wished to offer the trees atolo the Dragon, l/[//t/7 t/7at, all manner
of Ot/zcrwor/c//ﬂ creatures suc/c/cn/ﬂ became visible and danced and sang around the trees
of [ erra. 777@ (reat Ones offered their sfze/ter, )fru/ts, una/@rstanc//hg and their wisdoms
with the /D eop/c‘ of the 5/(//76. 50 Hattered were the small ones that i'/lleﬂ too sou‘g/ﬁ to cre-~
ate a ‘g/}[t.

/: rom within a f’]’aze/ nut an odd fruit appcared 50[@ Jke a [7crry, but much /argcr even than
the /agcst nut it grew. 7—/7/15 new fruit was sweet, tﬁou‘gﬁ it slooée of forbidden kno W/cdgc
and bitter /oofsons that one m[g/ﬁ have to endure to taste its magic and connect with the

Ot/wrwor/a/ one secks.

7—/76 [airies created a dark hole-like void in a blank spot of [ erra, a c/oorwaﬂ to their Wor/af
and into this chasm t/scy tossed this red fruit. [ﬁ{g/llt erulotcc/ from the darkness as shafts of
various colored rays reached u/owara/ toward, and downward from the s,éﬂ at the same time.
As //(g/n‘ attained branch form, se veral [airies sat upon these branches and curled into small
delicate white Howers that dotted the Hexible branches of the new mag/ca/ tree.

”L et this a/waﬂs be a gateway to our realm and to other worlds as /ong as one would take the

chance to arrive...”

Anc/ thus was born Cuc/‘t, the App/c.

94
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Q- (CUor CO)
Qucd/Cucﬁ: T he APP]C

CUERT (Kwert)
Crabapp!e (Malus sy]vestris), APP!C (genus Ma!us of the Fami]g

Kosaceae)

Othcr names: Si]ver Branch, Silver Bouglﬁ, Fruit (Food) of the
Goc}s) I ruit (]:oocD of the Dcad, T ree of | ove, | ove-[ruit.

Keyworcls: ]mmorta]ity, Beau’cg, Resurrection, Kegeneration, Faitlﬁ,
| ove, Kestoring Fcace and Harmong, Foison with Plcasure.

Magical Associations: | ove, Divination, Hea]ing, OPem’ng the \/eil
Betwcen the Worlcls, Cormecting with the Trip]c Goclcless, Shab
tering llusions. T here have been many games, usua”g Plagcd }39 chil-
dren, to divine information about ones’ future love. You twist the stem
of an aPP]C to foretell any number of things: the name oFyourFuture
love, the month in which you will meet, his or her Progcssion and so
forth. You receive your answer when the stem breaks. An old folk
sPe”, usua”g PerFormccl on Samhain night, is to Pcel an aPP]e in front

of a candlelit mirror to see an imagc oFgoueruture love.

Medicinal and/or Cosmetic USC: An apple a clay keeps the doctor

away! T his is more fact than Fancg: aPP]es are full of vitamins, miner-
als and fiber which aid in digestion and reduce intestinal discomfort. |n
addition, aPPlC Pectin has reccntly been shown to reduce serum cho-
lesterol levels and aid in weight loss. Eating aPP!es also hc!Ps reduce
stress (is it from all the crunclﬁg cl—\ewing or all those vitamins?!) APP!C'
1oading fasts (eating nothing but aPPles and aPPlejuice fora couple
of days) were (and are) believed to reduce toxins, give the cligestivc
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system a rest, and revitalize the entire bodg. ]s this the modern clag
equivalent of older tales that sPeak of cating aPPIcs for beautg? Con—
sidering that the fruit is so sweet, danger is contained within the core -
the seeds in fact contain cganide and can be quite Poisonous if eaten in

]argc cnouglﬂ quantities.

As early as the 2nd century CI, aPPle wine was brewed as a cure-all
in ancient Rome. Scrumpg, a fermented apple beverage, is quitc intoxi-
cating and it is said that often fermented aPP]es were used to induce

altered states of consciousness. Another common name for strong Ci-

Qu@ ug derin E_ng]ancl is "Witches &rew‘k—

\What a sight and'smell is'the b]ooming Appie orchard, and what child

doesnitlook with an‘cicipation at the Pinkish~white buds that in a short

txmqw” lead to sweet fruits for anyone wi”ing toclimb the tlﬂomg

P branchés that contain them? APP]es werecultivated in Pritain as early
[ as 3,000 BCE The native home of the Apple 15 not cicncinitelg

i known, but the tree originated Probab]9 in the areabetweenthe Cas~

Piah and the Black Heas. Charrcéé:emains of aPPlcs have been found
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in the Prelﬁis’coric lake dwe”ings of Switzerland. APPIes were a favor-
ite fruit of the ancient Greeks and Romans. Theﬂ were such a popu-~
lamcruit, throughout Europe, that in ancient Rome ’chcg gave rise to

the exPression, "ab ovo useque ad mala,” “from the eggto the aPPle,”

meaning from start to finish. '

(uertis most likely the Crab APPle, rather than what we think of as
the domesticated APP!C The }Deautg of the Crab APP!C Tree is
just as enticing, even though the fruit is sour and suitable on!9 inreci-
pes Forjam andje“g. Still, have you ever seen an age& Crabapple in
full bloom orin ]:a” color? Abso]utely breath~tai<ing, itis tru19 one of

the most beautiful trees in the world.

Tlﬁe APPI@ sgmbo]izes and imPar’cs the ghc‘cs of immortalitg and eter-
nal bcauty. In many cultures, a (Goddess was Kcepcr of (Golden (or
Silver) Applcs which She distributed to both gods and men. | hese
Goclclesses, and the gar&ens and lands theg Protected and/or ru]ed,
were almost alwags associated with the "west," the setting sun and ei-
ther the Land of Facrg or the (/lnclerwor]c{ or both. ]n Celtic mgt}‘loL
ogy, Particularlﬂ in lreland, the 1«33 to entering these lands was the
Silver Branch, Possessed by the sea god, Mannanan Mac | ir. T he
Si!ver Branch was both the sgmbol of the Poct and the Passpor‘c to
the Otherworl&. DePending on what you read, the branch bore
three Silver APPICS or had crgsta! white blossoms. When shaken,
wondrous Otherwor]c”y music Pourcd {:or‘ch, opening a Portal be-
tween this world and the Lanc} of Facrgl causing shifts in time and
consciousness. ]t also served in the mortal world; it soothed anger

and could bring peace to a hostile situation.

Ked foods were often the Propcr’cg of the Goas and the Faerie. ]n
England, atleast a few of the orchard’s app!cs would be left for the
Faerie [Folk. |t was believed that bad luck would befall the farmer who
did notleave an oxcmccring In many [egen&s, humans are warned not to

eat of ‘:aerie food (oFtcn aPP]es>, lest theg wander forever in the
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O’cherworlcl‘

Aside from the timing of the aPPle harvests, this Underworl& arxd/or
Othcrwor!d association was one of the main reasons that apples are
c!osc]g linked with the celebration of Samlﬂain, also called the [Teast of
the Dead and the [Teast of APP]es, or, as it is known ’codag, Ha”oween.
Bobbing for apples, a common game at this time oFgear, dcve]opecl (or
devo]vcd, c}epcnc{ing on how one looks at it) from the conccpt that one
could capture the spirit of the (Goddess of the ( Jnderworld without ac-
tua”y having to die to do so, therebgj ina way, cheating Death. One of
her sgmbols was contained within the aPP!c itschc; sliced througlﬂ the core
is the 5~Poin’ced Pen’cagram.

The aPP]e was so imPor’caﬂt to Western European culture that it was
given credit even when credit was not due. | he fruit [~ ve gave to Adam
was most likely a pomegranate, but in the centuries to follow the APPIe
was substituted. Although a Judeo~Christian world view would have us
believe that }35 ogcring the applc to Adam, and Partakirsg of it hcrsclmc,
Eve brougiﬁt about sin (she and Adam realized that theg were naked
and were ashamed), in much older traditions a Goclcless would be offer-

ing the ghct of klwow]cdgc, and lhce, to humankind.

The Predecessor of Christmas caroling, wassai!ing, was origina”g done
at Samhain with the last of the applc harvest. On19 later was it moved to
Yule. Thc APP]e tree was toasted and honored for the food and life
she Provides and offered a drink of cider. Wassailing was carried out
througlﬂ the orchards to thank the trees, bless tlﬂcm, and convince them
to continue Producing a bountiful harvest. T he Fo”owing poem was not
necessarily used in wassailing, butis ccr’cainly a good example of the se-

rious consideration given to this Sacred T ree:
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] he App/e ] ree
OA P/o/e tree, may (od be with thee,
Maﬂ moon and sun be with t/wc,
Maﬂ cast and west winds be with t/mc,
Maﬂ the great creator of the elements be with t/wsc,
Maﬂ cvcryth’ng that ever existed be with thee..”

]n Divination: Cuer’c is indeed a symbd of beautg. ]’c tells us to see
and recognize the bcaut9 around us and to seek the bcaut9 in truth. ]t
could easily be called “Beaut\g with a Peast,” however, Forjust as the
center of the aPPIe contains bitter Poisons, so too may beau’cﬂ sought

become Poisonous if one gets carried away and falls victim to the (Jn-

derworlc!.

Cuert sPeaks of strong connections with the UHclerworld, of being
aware of the unplcasamt side of things we may have to go tlﬂrough in
order to obtain the beautg, balance and harmong we seek. There is a
strong Feeling of resurrection, rebirth, and the need to endure co!d,

Pain or other tests before gctting what you seek.

]t also sPeaks of the Otherworlcl, the Planes above as well as the
Plancs below; it tells us that with an eye for beautg, Al L things can
become magical. There may, howevcr, be some special keg that is re-

quired before entry will be allowed.

Cuert signhcics the appearance of or need forlove. Not on]g love for
or from another, but love of one's self. l‘c also reminds us of the ordeals
we may face to grasp that fruit of love, much like the task of bobbing
for apples itself.
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Some Additional Thoughts from Suzanne:

]t is 50 easy to associate the APP]C with the Triple (Goddess. ]t almost
leaPs out at you: the white flesh is Maiden, rePresenting mystery,
beauty and cvcr—lasting 3outlﬂ; the red Pec] is Mother, sgmbo]izing
magick, marriage and birth; and the Poisonous seeds, arranged ina mys-~
tical Pentagram, are the Crone, rePresentiﬂg, of course, death and res-
urrection, but magic and wisdom as well. ]ntcresting!g, a!though the ap-
Ple is almost alwags associated with the feminine Princip]e, there are oc-
casional references to the male gcnder within Pritish literature and
Fairg tales; for cxamp!c, “Tl’lé Applc T ree Man,” which is believed to
be the spiri’c of the oldest tree in the orchard and, in whom, the Fer’cili’cg

of the orchard resides.’

| have used the apple as a focus for meditation in ritual Circle, particu-
PP P

]arlg at Samhain and l have been very Pleased with the resulting in-

sights. OF course, MY favorite use of aPPles is dried in PotPourris and

Pomanc{crs, studded with cloves or scented with cinnamon. r—lmm, that

reminds me, did ] mention Pie?

Footnotes

(1) The Witches Almanac, 1993, p. 26

2) Carmichael, Alexander, Carmina Gadelica, p. 445

3) Briggs, Katherine, An Encyclopedia of Fairies..., p. 9

00 The Ogham And The (/lniversal T ruth O]C The Trees



C. 5c/c [ leven
[ oneliness Jn T he Forest

Toget/mr t/lmﬂ stood, as a great mass of. green towers reac/gl)vg toward the [fcry ball above
i'/7@m, and yet, within each was a sense of loneliness. 777@ (reat Oncs all stood upon the
same P/anet, drank of the same //fc?g/v/ng waters and surn, ﬂcf cach was concerned alone with
their own individual existence moreover than anyfﬁ/)lg else. [~ ach flake of bark, twist of Jeat
and a/rop of [76@9 was still an incredible etfort of L%/nking and )[orm/ng from t/70u‘g/7t. [ach
[ ree focused within and on/ﬂ as far without as was needed to insure its own /D/ysfca/ needs
were Ec/ng fultilled. F /ys/’ca/ needs were fultilled pcr/mps— but there were still vo/a/s,- wants,
needs and emotional cmpt/ncss within many of the Rark Folk.

[ oneliness became ovcrwﬁe/m/hg within forest atter forest, and in that loneliness started a
sense of selfishness and fear. 7776 (reat On@s drained rivers of all their water, t/zlhélhg

new tilts to their leaves that would gat/wr all the sun//g/ﬁ for orne, while A/Oﬂ'/ng Jt out to the
younger and smaller below. None of this was done out of C/‘uc/tﬂ, noOr viciousness, 5/'mp/ﬂ
out of a sense of survival and a sense of be/ng alone upon the great orb of Koolu/;o/c//ng

S OI,/

[ was then a C/over, sensing the dark cast c/cscena///zg around, uprootea/ jtself- K unning
from [ ree to [ ree, it tried to reason with them, /7640 them see that t/mﬂ were not alone but
all part of that first tﬁoug/zt of creation- the first (_Jover that /aug/mc/, and the ideals that
/augﬁea/ even before that C/ovcr. But the C/ovcr went unheard- its voice alone too smallin

the chaos of Joneliness that purvcycd

D/‘a w/ng energy from its Z)r@tﬁrcn, the clover flashed out of existence as a C/ovefg and be-
came a wave of twining, spl’ra/ca/ energy. 7 endrils of t/)oug/zt forked out and flew around all
the Grcat Ones, first unnotfceaf but then threa tcn/ng to strang/@ and smother them all lest
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t/mﬂ take note.

/4 wareness in each of the G/‘cat Ones S/IP/OCO/ away from their S/hgu/ar neca/s, and toward
the threat of cncroac/)/ng strangu/a ting as the now t/7/c/<cn/ng tentacles of. green fﬁornﬂ
vines continued to encircle and ensnare. ”/ am Muin,” said the Vine. ”/ /)r/ng you a g/}[t /')[ﬂou

are w////rgr to see it”

As Muin'’s hold t{'gféfencaf the (reat Ones ceased ﬁ'gféi’/hg her hold indiduall / and in-
stead started Woné/hg L‘ogct/m/; forest [29 7[0/‘651,‘, fand mass éﬂ fand mass - united as one

great race once aga/h.

With t/)at, Muin’s grasp was /ooscncc/, and with a sound fike J[airﬂ bells in sow, small black
sweet Fruit appcarea/ all a/ong the /engf/é of this new éc/hg. Neither small and green, nor tall
and wooafg, but both. /4 connection between the two wor/ds, one that would serve as a re-

minder of the /}nportancc and value of the interconnectedness and intertwining of all

t/zoug/lf, action and life around it.
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M- Muin: Tl‘\c Blackbcrrg, Bramblc Vine

104

Muin (Min)
Blackberry (Rubus Fruiticosa)

Other names: Thimbleberry, Blg) Bramb]c, Cloudbcrrg, Goutbcrrg,
High Blackbcrrg, Dewbcrrg,

Keyworcls: Harvest, ]nterconnectedncss, Community, Thc 5ubcon~
scious Mind, Overcoming Depcndcncy

Magical Associations: Hea]ing, Frospcrity} Frotection Blackberrg
is used to banish ncgativitg and bind negative energjes and sPirits. ]t

was made into flails to drive away evil entities and influences.

Medicinal and/or Cosmetic USC: Thc roots and leaves are the Pri~
mary parts used for medicinal remedies and, of course, the berries
serve as food. Blackberry has genera]ized tonic Proper’cies. Black-
berrg leaf tea is said to reduce intestinal inflammation and is a ]ong~
standing cure for diarrhea. According to Scott Cunningham, a
Blackberrg vine that forms a natural arch is an “aid to magical healing‘..
(on a sunny clag) crawl through the arch backward and then forward
three times, going as ncar!g cast and west as Possiblc.” T his rite is
suPPose& to cure boils, rheumatism and even clear up your skin. ' (We
would venture a guess that it would aid in magic 1Corxcertilit5 and pros-
Pcritg as wc”.)

While there are some authors who suggest that the vine rePrescntecl
55 Muin is the grape vine, most sources say there were no such Plants
in Jreland at the time of Og}wamic inception, nor was grapc~based wine
being consumed. ]n old lrish dialects, the term Muin refers to Bramblc,
or B]ackbcrrg Vine. As anyone who has Planted a small crop of

The Ogl‘nam And The Universa]Truth OFTHC T rees



Blackberries will attest, given a few years and goocl soil, the Blackbcrrg
vines can and will take over an entire property, often sProuting up 40

feet or more away from their origina] Plot.

As B]ackbcrrg grows, it becomes a thick twisted bush which has a vine-
like clua]ity toits growth, but has wooclg stalks and stems and | OT 5
of thorns. ]n the winter, the green growth may die baci() ]eaving behind it
a dense Protectivc lﬂcdgc which kccps the root from bcing damagcd, and
also creates a Pl‘!gsical thorng barrier to animals and Pcople who might
try to cut throug% its domain. Jtis Possible that the thicket that sur-
rounded a lcgcuwc{arg “s]ccpimg bcautg” was that of Elackbcrrg, suggest-
ing too that the thorns can guarcl that which is delicate and vulnerable

until such time as it is safe to be resurrected.

Jt took quite a while to find a reference on the growing season and har-
vesting time for Blackberries. ln almost every text the B]ackberrg was
described sPechCicallg as a summemcruit, to be used in summer Pie~
makiﬂg. T hat would Placc it much earlier in the lunar month calendar than
(Graves and many other authors have P]aced it within the Ogham. 7|f
one of the arguments is that the Blackberrg was a fruit used for fall wine
~ma‘<ing, in much the same way as the grape, then summer would have
been too ear]y. T!’ve PerFect reference Fina”g appcarcc! ona gar&ening
show of all P!aces: "Gardening Natura”g" on The Learning Channel.
Tlﬂc {:o”owimg Paraplﬂrascd comments were made bg one of the l’mosts,
Barbara Damarosh; she said that the good ’ching about Planting lots of
different FruitJDearing shrubs is that different types of berries have suc-
cessive ripcning times, thcrebg Providing food for the birds all year lomg.
Blackberries ripen very late in summer and early fall and Provide food

for birds well into the fall season. ’

Throug!ﬁout the Pritish |sles there was a taboo against eating Black-
berries; theﬂ were believed to be the property of the aerie Folk. O]C
course, this no doubt also means that Bramb]e must have been sacred

to a (Joddess at an carlier time, most Probablg Brigit or Brigantia.
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2 Thc berries are a favorite food of animals and Pcoplc alike and each
Iargc bcrry is made from a series of small berrgJii«é chambers; a greater
whole born out of a series of individuals which 53 themselves would be
more ;(ulncrablc to attack and less sustaining to those who might cat
them. Within each of these small chambers is a seed which could, bg

itself, create a new Plant to begin this process all over again.

: BlacEEcrrg bramble has been used to bind energy in banishing spe”s
-‘ and *-r;as been made into flails to be used for banishing evil.

ln vaxnatlon Mwn the Blackberrg Bramb]e heralds a sense of inter-

4 ‘twm]ng and fnterconnectedness. ]’c speaks of recognwng that ones

situations are currentlg dePenc{ant on and clePendant upon others. ]t
sPeaks of an awareness that we are not alone and NE_E_D to be Part
of a communitﬂ. Within this communitg we must maintain an awareness
of self and realization that any one may become a catalyst for sweeping

clﬂangcs upon the whole.

Muin also sPea‘(s of residue, emotional or Phgsica(, which is left behind
in our lives. Often this residue, like the left over branches, protects us
and kecps others from making too much progress or ncadwag within our
Personal space. ]t may also be acting to restrict us and keep us locked

in as well.

The Blackberry may suggest there is too much dePendencg in current
situations, that things are TOO intertwined. |t can also suggest a
need for some kind of Pro’cective boundarg. Muin can indicate a pres-
ence of such a boundarg which may be keeping vital exPeriences from

reaching us.

The intertwining of this vine is also that of the Conscious and Uncon~
scious Minds; an understanding that there is need to look within, but
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not to become traPPe& in the inner realm that you create Forﬁourse”:.
There is much to be learned from sPira]ing insicle, but the kxﬁow!edge
and realizations must be broug!ﬁt back outside to be used. [f the deli-
ciousjuice and lhce~giving sugars of the B]ackberrg fruit are not con-
sumed and usecl, they will drg up and become useless a short time after

tl'xcg are exposcd.

Wine made of Blackberries is a heacly drink indeed. Temptiﬂglﬂ sweet
and sccmingly innocuous, it can l’lcip you release Prop]ﬂctic visions if
used in small quan’ci’cies, like diving into the Subconscious. Drink too
muclﬁ, sPend too much time in its intoxicatinggrasp and you will accom-

Plislﬂ little.
Some Additional Thoughts from Suzanne:

Not}‘ling much to add on the Blackbcrry, but ] do want to make some
comments on two other P]ants. T!"lCFC is some debate on which Tree
was actua”g connected with this character. ] am not entire]g certain that
the original Plant rePresented bg the Og!‘ram was Blackbcrrg | agree
that it was cer’cairx]g not the GraPevine, but ] believe another Possib]e
contender is the Mu!berrg (Morus rubra (red) and Morus nigra (black).
The Mu]bcrrg is well known for its sweet, captivating scent. | he
Black Mulberrg, in Particular, was common in EuroPe and, in addition,
the Mu]bcrry is classified as a T ree, growing as high as 60 feet. Med-
icina“g, Mu!bcrry was used as a traditional treatment for tapcworm and
intestinal Parasites, and as a natural laxative. | he mi”<3 white sap and
the unriPe fruit can Produce ha”ucinogcnic visions (a good substitute
forwine if ] ever heard onc). Magica”g, the Mu!bcrrg functions much as
the Blackberrg with Protcction, against both Pl’lgsical and magical at-
tack. ]t guards the home against ligh’ming. The most PowerFul magical
use of Mu!bcrrg is as an enhancer for the Wi“, the force of concentra-

tion needed to Proc!uce results (magical or mundane).

] also have not ruled out Nettle, sPechCicaug |_amium album, (White
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Nettle ak.a. Dead Nettle) Bliﬂd Nett!e, also called White Archangel)
as a Possibilitg. So | thought | would include some information on the

thtle,just in case others come to the same conclusion. Medicinaugj
Nettle is and was used as an antispasmoclic; an infusion was P]aced in hot
bathwater for "female Prob!cms” including uterine cramps, irrcgu!ar cy-
cles, to increase a weak menstrual flow. |tis also used for stomach and
intestinal cramPing and spasms and has been brewed as a tea to aid in-
somniacs. Nettle is used as a tonic, believed to Purhcg the blood, and as a
st}jptic (a medicine used to stop Hcecling). Net’cle can be used to stop

nose bleeds, andasa gargle for sore throats and to soothe mouth sores.

Tl’xerc are several different types of thtle, but t!'reg genera”g have simi-
lar medical and magical Proper’cies. White Nett]e was an importan’c her-
baceous shrub throughout E_urope, well into medieval times, even eaten
in salads. Jt grows much like the bramblc, with little white flowers and hairg
stems and leaves. ]’c looks like the famous stinging nett]e, but it lacks the
sting. [ venso,itis ruled 55 Mars and Practica”y exudes "[Tire” energy.
Anotlﬂcr interesting comparison is the sedative and tranquilizing effects
(similar to blackberries or grapes which have been fermented as wine) that
the Nettle is said to have. Like B]ackberrg, Nettle is used magica”g in
hcaling and Protcction sPc”s; itis also used in SPC”S to bind enemies,
send back curses (and negativi’cy in gencral), and exorcize malignant sPir-

its From the home ancl xCrom a person.

Justfood for thouglﬂtl

Footnotes
(1) Cunningham, Scott. Cunningham’s Encyclopedia of Magical Herbs, p. 55

2) Per Graves: Blackberry Month is 9/2-9/29, which includes the Autumn Equinox.

3) Gardening Naturally was shown on the local PBS station, repeat date: 8/9/96
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C. 5(:/6 T welve
[ volution of 4 Newcomer

As feathered ones satiated their a/opctftcs on the berries Muin had /oroa/uccaf she pon-
dered what she had accomp//s/wc/. f’]’er vines grew strong, yet tended to grow brittle in the
cold and leave behind them masses of tﬁornﬂ fence, strong, and unﬂfc/a’/hg but still very un-

alive. She would grow forth, 5Pr/ng up anew and fall back in the winter, but restlessness
was within her. /D art of her wished to know what it would mean to grow anew a/waﬂs, and

5/’760//’76f course f/70/775 in 7[3\/0/‘ O][IUO/‘C suét/eguﬁse 8[70/0/61[61756.

Manﬂ Dark and L{g/n‘ [ imes she Pona/crec/ these f/7/'/7gs, and one day, anew écrry ap-
/oearca/ on her branch. VWithin this [mrry a seed of progress, of inward growtﬁ and new de-
vc/opmcnt. She became obsessed with the prot@ctfon of this Ecrrﬂ, and soug/n‘ that it
should never fall nor be harmed until she was readﬂ for a new growt/ll to take P/acc. Gcis,
the childless Swan, had other t/’70ug/7t5, One /7{5)7/7@ when Muin had worn her conscious
mind to boredom oéscssihg over this new seed, (yeis snatched the Ecrrﬂ and took it far

away.

Jna /ump of mud, (Geis p/anteal this seed and /aﬂ upon it as if it were her egg. Summer
Passea’ a/ong and still the "egg” did not hatch. Autumn saw the leaves around her wilt and

J[a/[ but (seis still did not remove herself from this self modeled nest of stolen fegg.” Win-
ter saw her ncar/ﬂ freeze unt//)ffna//ﬂ the s/orfng thaw came about.

Muin again bore berries which called forth a sensual Siren-like song, tempt[ng Ceis away
from her nest. W/mn she rose, beneath her had sproutea/ a small green vine, f/'ry now, but
soon it would lourish, reach ﬁ{g/; and low and cover ﬁuge mountains with a thick green car-
pet. T he child born of Muin and (Geis was to be called Gort, T he /\iy, and her powers of
de vc/opmcnt, progress and revelation would be shared and extolled [zg creators for the

ct@ma/ cyc/c to come.
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G~ GOr'l:: T]’]C Ivg

GORT (gort)
IVY (Hedera helix, Eng]ish ]vg}

Kcyworcls: Friendship, Loya!ty, I:iclclity, Faith, E_tema] Lhce, Dcvel~
opment, Achievemcnt, Mcntoring, {:ostcring.

Magical Associations: Frotection, Healing, (ood Luck, | ove. lvy is
awoman's Plant) and as such may be worn bg women Forgood luck.
Flantcc{ on the border of a Propcrtg, orup against the homc, ]vg pro-
tects the residents against negativity and averts disaster. ]vg was of-
ten used in love charms, Par‘cicu!ar]y those to ensure the Fidelitg and
faithfulness of aloved one. T he abilitg of ]vy to survive in all types of
weather Probabb contributed to its association with Fidelitg and |05~
altg‘ lt is a clinging and everlasting Fricndship, eterna“g alive.

Medicinal and/or Cosmctic USC: lvg‘s main medicinal use was as a

wash for sores, skin irritations, burns, etc. This is rather ironic actua”y,

because the cure sometimes made the person worse; many Pcop]e are
sensitive to the oils contained in the ]vy and have a”ergic reactions. |n
some herbal texts, lvg is said to influence the brain and central nervous
system; spechcica”g it was used to relieve pressure in the bodg, includ-
ing inter-cranial pressure. Thisis Probablg areference to the hallu-
cinogenic, and toxic effects that are Produced if the leaves are con-

sumed. | ike most evergreens, ]vy berries are Poisonous.

(Gort has often been associated with blacksmiths and is thought of as
a P!ant of Phgsical and mental clcvc!opment. lt grows s]ow!y, !ong and
strong, often ovcrtaking larger trees, buildings, walls and hills. Jt looks
Fragile, but can become very thick and woodg. ]vg has been used to
rePrcscnt the clragon gnawing at the roots of the Universa] or Wor]cl
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T ree. ]t is a reminder of the strength to be found even in low P!aces and
its’ effect if used Persistentlg against those who may be considered

stronger.

]vy was very dc!iberatc!y Plantccl a]ong house foundations and encour-
aged to grow up the walls. ]t was believed that the ]vg would help pro-
tect the house from both Phgsical and magica] harm.

The ]vg was heavily associated with the Dionysian cu]t; in Rome, coins
sgmbo]izing the Dionysian Mgsteries &ePicte& a basket covered with ]vy
vines. lvg became associated with drunkenness, both as a cure and a

causce.

One E_nglislﬁ custom bound the final sheaf of grain with ]vg; this was
called the lvg Gir] who was believed to be in combat with the Ho”g
Bog...(representing) a combat between the half of the year Presided
over bg the (Goddess (waxing) and the half ruled }39 the (God (waning}.
Tl’lc Pairiﬂg of the Ho”y with the ]\/5 at Yu]c is symbo]ic of this same IR ro
struggle forbalance at'the waning and waxing of the Sun, i Aiong
thesesame lines, Graves mentions that the farmer who waslast to har:

vest his gram wa's Presented with the ]vg Glr] as-an omen of poor luckin

=y
the coming year. [Tle states that thi r9 is'inot, as ope mlght expect, -
between the tree of murder (HO”E) and the treé of restrrection (]vg} o

" »\
: instead it represents.a domestic war between the sexes.” \
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grow and wind in a sPiral pattern, a pattern easi]y recognizable as sacred
to the ancient (elts. ]vy was also used in brewimg a fermented Ecverage

called ivg~a|e.

lvg trunks, if left untended, can attain diameters of almost a foot and
branch out in all directions. Thcg forma ’cangling carpet of leaves and
twiﬂing stems. Theu can, howcver, choke themselves out and rob all nu-
trients from an area, bringing about their own demise. Thc ]vu can Push
its way trlrougrl stones, crack pavement and bind other trees. [t is in-
crediblu Powencu] in the c!ﬁanges it can bring about, ’chough it is slow in
its aPProacH

lrx Divination: lvy appears to talk about deve]opment, eitherin creating
change orin Fu]]ci”ing change about to be achieved. ]t often warns to
take a slow aPProach and be certain that as you grow, you are not caus-~
ing too much damage to your environment and to those around you.
(Gort talks of nurturing, Fostering and mentoring those around you and

of sccking mentors as well.

ln creating change itis imPor‘cant to avoid becoming too wraPPec{ up n
the tools of that cl‘range, orin the process. lt says to catalgzc the
change but not to become so swept up in it that you do not realize when
the end result has been achieved. T he consequence then can become a

rut of never~cmding cl’langc.

lvy speaks of situations and re]ationships that are currentb undergoing
or ]N NE_E_D OF intentional cl’mangc and transformation. ]t sPcaks of
a time to slowlg look at what transformation needs to be c}evcloped and

to try and find the most Productive way to do that.

(ortis the Ogl‘xam of Fidclitg, being faithful and l‘vaving some degrec of
dedication to ot!ﬁers, to purpose and to self. ]t encourages re]ationships

or a nurturing nature.
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Some Additional Tl‘loughts from Suzanne:

]t was very difficult to find any references about the ]vy which were
somehow tied into Yule in one form or another, all emphasizing the battle
between the Dark and Light of the year. | must admit, (Graves’ observa-

tions aside, l read alot more thanjust a “battle of the sexes” into this

Pairing:

Yule celebrates the return of Ligh’c }35 the vanquishing of the Dari(. At
this time, the ]iglﬂt of the sun will bcgin to gain in strcngth until it culmi-
nates at Midsummer, when the fﬂo“g King (Waning (God) will once
again slag the Oai( King (Waxing (od). At Midsummer, in sPite of the
slaging of the Oak Kiﬂg, the world is in full bloom. The time surrouncling
Midsummeris chock-full of so much Fer’cilitg — so much L”:E_ - that there
is no reason to create such a symbol ar’cifzicia”g. The slaging of the

Ho”g King at Yule) on the other hanc{, esPecia”g in more northern
climcs, occurs when the world is bleak; nothing is growing, and the wor!cl,
for all intents and purposes, is dead. A Phgsical sgmbol of the Promise
of life is needed here and the ]vg) an evergreen with a strong feminine
energy, Providcs that Promisc. 51’16 stands }33 her mate as he dics, as a

Promise that he will be renewed again.

| also want to say a few words about using ]vg n Fidelitg, Friendsl‘lip and
love magick. Yes, itis PowerFu]; yes, it will wor1<; but realize that ]vg can
bind you into a relationship/situation that can smothergou — orthe
other person involved - unless you are careful to set up boundaries while

craFting your spclL

Footnotes
(1) Campanelli, Pauline. Wheel of the Year, p. 6
2) Graves, Robert. The White Goddess, pg 184
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C. ﬂc/c T hirteen
Move And [ am A (Gt
Or Bcgin Again

GGI:S Hew a/oz[t, squaw,é/hg a warn/ng; the hard waters of the north had Passec/ too near the s,éy
zfl'rc, and soon the water, hard no /ongcr, would come cras/w'ng down and 5wy allina dccp wet
5/66/01}75 end. 5/)@ feared for /zcrsc/g the G/‘cat Oncs and her ne W{y /a/c/cggs.

F/ans were made Z)ﬂ a/é under the gu/a/ance of Mu/n, fora great wall made to hold back the wa-
ter. 5/0’6 [)ﬂ side the Grcat Oncs rooted themselves and when the waters came, the trees
were able to hold them back for a time. Acrcs of. 50//56/7//70’ them was soaked tﬁroug/; and

17720/6 USC/CSS muc,é, BI'IG/S/OW@ i'/76 water rose.

5evera/ of the Gr@at Ones were near their end and about to g/’ve way under the pressure of
the water when divine intervention took //g/nL (seis was seen moving her nest and Eggs to
Ag/mr drierfand...... [ven this fowl of the water was moving out of her element to a Po/nt of

s5a 7[@ tﬂ

7—/76 water thundered a warning to ﬂ/’c/c/ orbe crushed under a tremendous blow as the m/gﬁ{g
L/ng soug/n‘ to be jo/nca/ with his great boa/ﬂ. Ina Hash of resolve and a wise moment of
tﬁoug/n‘, the Grcat Ones Hew to /7{g/7 grouna/ out of the way of a wave of mountain like pro-

Porﬁons.

T/]@/'r movement had earned a reward, a/ong the edg@ of the raging river, m{g/nfy /</r7g Niksa
offered forth a g/}[t /: rom a/ong the water’s cdgc, new fite emccgea/. At the seam of . rag/ng wa-
ter and calm /anaf tall gracc[u/ reeds rose into the arr, jo/ncc/ Z?ﬂ small W/'//OWﬂ p/ants of red Z)@rrﬂ

and strong but subtle branch. /\/Geta[ the Keca’ and 5@t/7~5/mg, the Dwar/[ E/a/er rose
strong and formed a Sﬂméo//c fence between the land and water, a barrier of salfetﬂ and a sym-

bol of the wisdom to stand firm in ones foundation, yet be Hexible to survive.
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Y-(NGorF)
NGetal: The Reed Or
Fcth~5hog (Peith) The Dwarf [T lder

The very name of this Ogham, as well as, the tree and/or P]ants repre-
sented is very much in debate. T he whole issue of the “ng” sound is
Frustrating. Old ]rish did not possess such a sound nor did the | atin
alplﬂabct have a sgmbo] for that sound, so what it is doing here we may
never know. The name Fethblﬁog (spc“ed in any varietg of wags) is dif-
ficult to research and reference. The fact is, over time, the associations
for this Particular Ogham Few have obvious!y been lost - or mistrans-
lated - and a decision about what the Ancestors intended is imPossiHe
to make. Most authors designate this Ogham as NGetal: the Reed.
However, we have decided to Prescnt both alternatives and let the
reader decide which - if either - makes sense. Ac{mittcdlg, our material
on Dwarfz Elder is not to our lii(ing. We simplg could not find associa-
tions sPcchCic to the Dwar‘F Elder — all references Pointed back to ei-
ther the E_lder or to the Rccd.

We will bcgin with Rced.

NGE T AL (Nga-tel)
Reed (Fhragmites SPP>

chwords: ]:lexibi]itg and Adaptabilitg, (lear C ommunication, Pro-
tection t!ﬁrough ]nvisibi]itg and Cunning, Strong [Foundations, Finding
Orclcr in Chaos) Creating Harmong out of Discorcl.

Magical Associations: Reed can be used in much the same way as

Fern (Fem, the Plantg not Feam, the Alder}, that is, as a talisman for

116 The Ogl‘nam And T he Universal T ruth Of The T rees



luck and prosperity and to confer invisibility. Reed can be carried to
prospenty Y

Providc Phgsical Protcction in crowds and Plantcd (in wet areas,

,lease) around the home to make it "invisible® to burglars and other

P g

negative energies which would invade your house and property. Reed

is used for wcather—working, to call up rain and wind (think: rain-

sticks). Meditate on Reccl and use it to “Point the way” for your

magickal workings and spiritua] Path

Medical and/or (Cosmetic ( Jse: Reed is Primarilg used in folk medi-
cine as a rather strong diuretic. ]t increases urination and is consid-
ered useful in the elimination of gravcl and stones, espccia”g from the

kiclne\zjs.

Reedis actua”g a form of tall grass which grows in thick c[umps, called
stands, along marshg banks. Rcecl has a ta”, woocly stem, tl'xus, classi-
fication by the Ancients as a tree (at least a shrub) is understand-
able. Keecls Produce beautiful tufts or P]umes, but theg sPread }33
means of a very largc and taﬂg]ed rootstock, sometimes reachir\g 50~
40 feet from the Point of origin. ln the Unitecl States, Fhragmites
communis, Common Reedgrass, grows wild ’chroughout North Amer~
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ica -~ and much of the world in some form or another - in marslﬁes, bogs
and along streams and river banks. ]F a stream is not nearbg, the Reecl
will even take root in wet ditches on the side of the road. Once Reed
has taken hold, it is almost imPossiHe to Pu” out and eliminate. | he

flexible stems and roots are incredib]g strong.

To the ancient Greeks, the Reed formed the Sgrinx, also known as
Fan Fipes. Fan was pursuing a wood nymph, named Sgrinx, who was a
chaste follower of the Moon Goddcss, Diana. Syrinx, trying to outrun
the [Taun, called on the water ngmpl‘ms (in some versions, on | Diana) to
rescue her. The ﬂnghS Prompt]y turned herinto a bunch of Keec{s
and when ["an made a grab for her all he found were Reeds. [e discov-
ered that the hollow tubes made beautiful music and he fashioned them

into the PiPes which bear his name.

Reedis used in the making of baskets which, if woven tightlg cnough
and dried, are lightweight and waterProoxc. Reed PUIP was used in the
making of paper, the qui” to go with it and as material for a }'nouse, from
roof to floor. According to Rober’t Gravcs, a house was not consid-
ered established until the roof was put in Place. The Reed, }35 its very
nature, is able to rePe] water; in the damP climes of the British lslcs,
Kced was Prchrred to straw for roof thatch. Rccd was also used as a
floor covering,. Reed also serves an imPor’cant function in a marshg eco-
system; it Provic{es cover for birds and water animals) such as beaver,
and otter. Reed is used as nesting material for a wide variety of birds.
(And a“igators in the southern (1.9.) T he seeds Provide food, and
the roots Provic{e a comfortable shelterForFish, taclPo!es, and many
other aquatic dwellers. [Hidden dcep within the Reeds, thcg are ncarly

invisible from Predators.

Mang authors P]acc the Recd at the time of Samhaim. (Graves states
that the reed is rea&g for cutting at this time and that the Reed Month

begins October 28th. ! Tlﬁis could be; this poem, collected }35 A]ex~
ander Carmichae], certainlg echoes the theme of death (and misfor-
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tune). ]t sounds as though someone died of Poisoning.

T/zou reed un[)/cst, T/)OU reed um@o/ﬂ,
T/zou reed wherewith was given the drink accurst.

= very wind that 50[75, Over krnoll and P/a/h
Groans the dea t/7—groan, 7—/’7roug/7 the reed accurst!”

]n English, one of the definitions of "reed" is a person whose oPinion
is casi!g swagcd, like a reed b]owing in the wind. As we have men-
tioned, the Reed onlg appears to be easilg moved; in realitg, it is not so
casy to Pluck the Keecl from its' chosen habitat. As anyone who lives
on a lake can attest, the Rccd can sometimes be impossib]c to perma-

ncntlg remove. |t keeps growing backjust like the grass that it is.

PETH-BHOG (Veith-fog)
Dwarf [ lder (Sambucus ebulus); Black Dwarf [ lder (Sambucus
ebulus niger)

Common names: Blood Elder, WIICJ Eldcr, Dane(s)wort, Wil&woﬁ,
Walewor’c

Spccia] Note: Thc Dwarf E]dcr is not native to North America and
is not Prevalent, occurring in onb a couPle of northern states. A Plant

which looks similar and goes bg the name of Dwar‘F Elder(berry}
(Ara]ia hispida) ~ also known as Bristlg or r“]airy Sarsaparina and

related to the ginseng~ has similar medicinal uses and is found in many

areas of the (].9., but it is not the same P!antl ’

Kegwords: 5@@ Keed.

Magica] Associations: Notlﬂing sPcchCic to Dwarf E]der that did not
applg to Reccl orto Elder Tree.

Medicinal aﬂd/or Cosmetic: The Primary use as a medicine comes
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from boiling the rootstock of this shrub to use as a diuretic, a very
strong laxative and Purga’cive. The Phgsical reaction to Dwar‘F Elder is
much stronger than to the El&er (5am]3ucus canadensis or Sambucus
niger) and the Plant has fallen out of favor for medicinal use. An oint-
ment made from a tincture of l)waﬂC E_]cler is used to treat burns and
skin irritations. Thc berries are Poisonous and are not used for medi-
cine; however, they were traditiona”g used for &yeing (Producing black
and blue dges) and for mai(ing ink.

Fet}vb}wog, T!ne Dwarf Elder, Sambucus Ebulus is different from

the common E_]cler in many ways. ]t is a small bushy shrub, often growing
near watery cclges. Jt sports a small black bcrrg which has many sceds
within and is highlg toxic. Dwarf El&er shares many qualities with
NGetaL the Kee&. Graves theorized that Feth~bhog rePIacecl NGC-
tal since those using it at the time had no use for the origina! Ng sound
in their alplna~Phonetic system. No matter, we are still examining the

same basic Principles.

]n both of these P]ants we see a stalk structure that tends to be very
flexible and will give trcmen&ous]y under winds without brea‘(ing.
Through this ﬂexibi!itg theg find their strength and ability to remain
rooted fast to their structure and within their spot. Thcg live and re-

main fast B CAUSE theﬂ are flexible.

The Dwarf [T lderis also rcPrcsentativc of the great labgrinth, a Princi—
Ple in which we must often back-track or cl'langc our aPProach to attain
what we seek, while remaining true to ourselves and to our quest or pur-

POSC.

]n Divination: Fet!%bhog, Probablg Pronounce& Pi‘ vog (or NGctal if
you Prchr) reminds us of the need to be flexible in our approaches and
our reactions, but to remain true to our inner sclvcs, our inner commit-

ments and our true purposes and beliegs.
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]t sPeaks of Finding Orcler in Chaos, xcincling Strcng’ch in Flexibilit9
and Fincling Success in Hacrifice or compromise. The appearance of
Nge’cal often suggests that being invisib]e, that is }Jeing a&aptable, may

be ones best course of action at this time.

Also, as these flexible P]ants find orderin a storm, this Ogham sPeaks
of Fincling order and a sense of the familiar even within those situations

in your life that have become disheveled and chaotic. Realize that with

FOUNDAT]ON all is still strong and firm.

T here is a sense with this Ogham of bcing at peace and harmong with
your environment and bcing able to adap’c without losing a sense of self

an& Wl"\O 9OU are arxcl where ﬁOU have come FFOH’L

Some Additional Thoughts from Suzanne:

Not that ] articularly want to add to the debate (oln, wh not?), but the
P Y 9

Matthews, among others, list Broom (Cytisus scoparius) and [Tern

(Prcsumably, a water~]oving variet3 such as Marsh Fem) as being ap-

Propriatc forthe NGetal Ogham. E_drcd Thorsson also lists Proom

as a Possibility for this Ogham. |n this text, the information on Proom

may be found under the Ohn (or Onn) Ogham few, so we need not

discuss it here.

] wou]clJ however, like to comment on f:em. UmCor'tunatelg, l was not
able to find out which tgpc of Fern might have been "the one," so l have
no idea what the Jrish name migi‘nt have been or how it would have fitin
the mnemonic nature of the Og!ﬁam. ]n modern ]rish, the word for Fern
is “raith(neach)” or “rcnniagh,” but that may not have been in Old |rish
or the word could have been borrowed from Gaul (ac’cua”g, there is an
argument for this - aPParentlg raith has Possib]e (Gaulish cognates/

roots, i.e. “ratis” and “Pratis” - sowho’s to say’?) *
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Thcrc are, virtua”g, hundreds of spccics of I:cm; some tgpcs PreFer
water, some tgpes Premcer rocky soi]; some have woody stems and some
do not. The magical uses and the sgmbolism for Fern aPProximate the
Kced very closc]g: lovc, lﬂarmomg, Flcxibi]itg, weathcnworking (to call up
rain), even comcerring invisibilitgl [~ ach of the many varieties of [Tern
has a different medicinal property. Ang given sPecies might have been
used to cure tapeworm, treat rcspiratorg imccctions, heal sprains, or
cure male impotencc. Le’c‘sjus’c put it this way ~ Fernisa very useful me-
dicinal herbal, well known, and well used, bg wise women and cunning
men of old. Fcrsona”g, Proom and Dwarf Eldcrjust do not feel right
to me and | don’t think thcg bclong to this Ogl’xam. Rcedjust feels bet-
ter and Fern feels better still. Which Fem, l do not know. ]gucss l will
jus’c have to keep investigating. Just thought | would Point out yet an-
other oPtion.

Footnotes

(1) Graves, Robert, The White Goddess, p. 185

2) Carmichael, Alexander, Carmina Gadelica, p. 369

3) Mrs. Grieve’s Modern Herbal is now available on line. It is a wonderful reference and frequently
quoted (with or without credit). The website states: “Bear in mind "A Modern Herbal" was written with the
conventional wisdom of the early 1900's. This should be taken into account as some of the information may
now be considered inaccurate or not in accordance with modern medicine.” http://www.botanical.com/

botanical/mgmh/e/elderd05.html

4) Online Gaelic Dictionary, http://www.ceantar.org/cgi-bin/search.cgi
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C ﬂC/C /: ourteen
Coercion.... T hen Funishment

A bit of Fruit /ay rotting in the sun. I/V/'t/;/h this L/’/”{gc/om of tﬁougﬁbformecf creation, /i
f/’70ug/7t was oft the most c/ar/gerous threat of a/é and on this C ﬂc/c, it manitested in that
/outr/'a/[xfrrﬂ. 7‘/7@ berrﬂ /aﬂ there with its sugars OX/b'/Z/ng in the sun. /i' Pona’cr@a’ what m(g/;t
become of it when its moisture had all gone and it had sﬁr/'vc/ec/, when a stray fﬁougf’n‘, an an-
gy tﬁoug/n‘, Hoated Z?ﬂ and took form.

//7 time, this unp/easant sugary Casing became the home for other il t/70ug/7t5, tﬁoug/ﬁs of
coercion, mani/'ou/at/on and control. [ he écr/y looked without and noticed one a/aﬂ that it
had cﬁan‘gcaf Cﬁangcal into a mobile crea ture, to be named Z tra{gen.

Z tra/gcn was not a p/casant creature, nor tcrr/[z/g attractive. / "]’c still sloon,‘cd a dark g/ossy
f)umpﬂ skin W/)/C/L éc/hg thin as a bcrfy’s skin, often cracked, a//owfng ju/ccs to leak about
and attract all manner of Hies. [/[//'tﬁ/h his inner 5@/){ all his man//bu/a tive tendencies, and the

una/er[g//zg ,énow/cdge that his existence was a C/pange in fate had made him angry and fear-
ful

777/5 vile creature went about the [orcst, r/ding on the back of two cranes he had Capturcc/
and bound. E vcrﬂw/mrc he went he took what he nccdcc/, Cutt/hg down vines and branches
to create shelter for /7/’/775@/){ c/@)[ecat/hg in //}[@?gfwhg waters and tearing down all manner of

fruits and berries lea v/ng them behind to rot.

C/@ar/ﬂ his mam)ou/a tive, wastetul and Contro//ihg ways were tab’ng theirtoll.... Put Cuert

would see it end.

T he [ airy [olk who lved upon the A/op/c [ ree saw this creature mab’ng all around it bow
to its will, //'v/ng outside the Aarmonﬂ of nature and t/nfy 5/00,46 to (_uert of a /D/an. 777@ﬂ
S/DOLC of drink t/mﬂ e/y'Oﬂcd in their land made from J’u/ces which had been /aﬂ to ferment in
the sun. C vert had one such fruit /mng/ng from Acrbranc/z but it looked sourindeed. With
a cast of- g/amour /mwcvcr, the 5/&//7@ /: olk made it look /Jug@ and I‘I;0€, like the most luscious
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and g/or/ous aplo/c cverseen. /t called to Z fra{gcn....

W/IC‘F] the creature had eaten the fermented a/o/o/c, its /htOX/}:at/hg ettects took hold )[ast,
and the fermentation sprcac/ tlsroug/lout /wlsjuice blood quic,é/y. /—]’e was overcome by s/ccp.

J he Great Ones acknow/cc/‘gca/ his strcngt/)s and abilities to man//’ou/a te the world around
/’7/'/77, and to create Cﬁa/ges within that which is fated fﬁrougﬁ control or coercion- but also

rccogn/'zed that it must be kcpt in check, and there must be ,énow/ca/gc of when it is the
S which must be controlled.

Z tragcn would not be destroycd f)ut, Z)ﬂ Judgment of the Great Oncs, he returned to be
/oart of Tcrra and became one of the Grcat Oncs himself /</70W/7 as 5&‘3/}{ /n some areas
of the world he was a thin twisted thorn [ ree called 5/acét/70rn, in other areas he bore a
dark AIDP/C called the Flum or5/oc.
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/- (O or OT) Straif:
Blackthom, Flum or Sloc

STRAI (Ztraif)
B]acktlﬁorn (Frunus sPinosa>

Othcr Names: 5]06, WIIC{ Flum, Wishing Thom, Mother of the
Wood, Dark Cronc of the Wood.

chwords: Coercion and Contro!, AccomPlishmcnt through Ma~
niPu]ation, Resentment, KcFusal to Acccpt the Truth or SUF~

FOSE D truth.

Magical Associations: [rotection, |~ xorcism, Empowermcnt, Over-

coming Obstac]es to Spiritual Growtl—\, Crone Magic, Dar1< Moon
Magic

Medicinal and/or ( osmetic (se: Blackthorn T ea makes a good
Purgative and laxative. l’c also helPs stimulate the aPPetite bg calming

the stomach. A!though not Poisonous, the fruit leaves a nasty Fee]ing
in the mouth and is qui’ce sour. |t is said that the fruit becomes slightlg
more Palatable after being exPosed to frost over a few nig!ﬁt& Sill, it
is much easier to eat when cooked and swectenec{, as injam; thejam
may also be used in medicinal doses as mild laxative. Tlﬂejuicc of the
fresh fruitis said to reduce inflammations in the mouth and throat.
Blackthorn is a )Cebrhcuge - a decoction of the root he]Ps to reduce fe-
ver. Plackthorn is recommended for bladder and skin Prob!ems and
for reducing stones of all types.

Blacktlﬂom is also known as Sloc and is a close relative to the Flum
Tree. |tis also related to cherries and apples and, like the APP!C, is
Par‘t of the Kose Family, Kosaceae. lt has been referred to as Dark
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Sloe (Prunus spinosa). — 1, flowering
branch; 2, branch with fruit; a, a
flower, longitudinal section.
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APP!C or Black APP!C and itis believed to hold all the darker secrets
and mysteries to balance the ’lightcr' more bcmign Othcrworlc”g connec~
tions of the APPle herself. Of course, Sloe is the source of ﬂavoring for
Sloc Giin, a potent alcoholic beverage (though not a real gin).

Magica”g sPeaking, Blackthorn has been used to create “b]asting rods,"
used by ceremonial magicians in rituals of Conjuration and 5ummoning,
to control Dacmons. ]t has also been used as a staff of authoritg in other
magical traditions. Dlackthorn has been long used as a weapon, but for
Psgchic or magica] battles as oPPosed to Phgsica] ones. | horsson writes,
“Black’tl’xom...is often used as the magica] weapon to wound egigics of

one’s enemies.” | Frettg PowerFu] Plantl

Accorc{ing to Graves, the B]ackthom is usua”y thought to be the wood
used for the |rish “s%i”c]agh,” but, in fact, Oak is usua”g the wood of
choice for that Particu]ar weapon, a short, thick club. Blackthom was
used — a!ong with Oak and Ash —to create a Fighting stick (sometimes
called a “bata”) which gaincd Popu]aritg as a waiking stick and was very
PoPular in the 1 9’&1 century. z The use of Blackthorn in creating wa”dng
sticks goes back much Fur’clﬂer, however. Graves states that “the black
rod” carried as a wa”(ing stick bg local witches was much feared and be-
lieved to cause miscarriages (Presumablg in women and in livestock).”’
Tl’xc tree was and is cultivated for ornamental purposes in E_uropc and
Asia where it grows as either a shrub or as a tree, reaching aPProximateb
10-15 feetin height Traditiona”g, the Blackthom is not suPPosed to
exceed 13 feet. | he Plackthorn also grows in the wild, Formiﬂg hcc{g@
rows which Provide shelter for a varietg of birds and animals. T rue toits
namesake, the branches are covered with thorns. Lii(e the Hawthom, the
tree has white blooms; the fruit is round and blue to blue-black and riPens
in October after the frost.

Tl’\e Blackthom and Wlﬁitethom (Hawthom) are often referred to inter-
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changeablg — simplg as “Thom,” although theg are de]cinitelg not the
same sPecies and do not have the same magical or medicinal Properties‘
The rumor is that Whitcthom Gﬂawt%om) will clestrog any B]acktlﬁorn
that grows nearbg, but in truth, the two trees are Frequentlg found grow-
ing side bg side in thickets and hedgerows.

Tlﬁere is rea”y one Primarg Dei’cg association with the B]ac‘dﬁhom and it
is not consistent with the usual system of classification and mnemonics.
Tl’lc Cai”caclﬁ was said to carry a wa”dng stick made of B]ackthom.
She wielded it as symholic of her au’choritg and control over the weather,
livestock and Fertilitg (orlack of it). She is reborn each Samhain and “in
Scotland, winter Ecgins when the Cai”caclﬂ (a]so the (Goddess of Win-
ter) strikes the ground with [Her Blackthorn staff.” *K atherine Briggs
writes, “Tlﬁe Cai”each.“seems one of the clearest cases of the super-
natural creature who was once a Primitivc gocldcss, Possiblg among the
ancient Pritons before the (Celts. T here are traces of a very wide cult...
the variety of aspects in which she is Presente& is indicative of an ancient
origin...” ? Briggs goes on to say that the (Cailleach throws her staff un-
dera Gorse or Ho”g Bush — Plants also belonging to Hcr—~ and turns
to stone, thus bringing about the Waxing Year. ]n some legends, she
turns into a beautiful Maiclen, Frequently associated with the Godcless,

Brigid.

]n Divination: Tl’\is Oghamic character represents coercion and control

in whatever forms thcg may manifest in your life.

]n Positive ways it can be a sign Forfjou to take control of a given situa-
tion and mamipu!ate it in to what you need. Howcvcr the energy of this
Ogham is genera”g intense and has a sense of resistance along with it,
that those you may try to control will not be terrib]y wi”ing and it may in-
volve alot of energy cxpcnditurc on your part. The energy of this
Ogham is that often associated with manipulation.
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On the more malevolent side, this Ogham can speak of Maﬂipulation,
Control and Coercion against one's will. lt can be a warning that one
is dangerous]g near to doing that TO others, or that other Peoplc or
situations are currentlg doing that within one’s own life. ]’c is wise to seek
a way out of situations that are this Psgchologica”g contro”ing, and at-
tempt to fall back in to Harmong with true focus and purpose.

Urxdcrstancl though, that there are times where the approaclﬂ of StraiF
is the on]g way to go, and if this Oglnam appears as a message for the
aPProach neededj then be Prepared to use every method at your dis-
Posa] to accomp]ish what you must. A]so be reac!y to return to a natural
balance the instant it becomes Possible to do so, for any manipulation
or control sent out shall return many fold over on both a Phgsical and a

metaphgsical level.

This Ogham can also signal a sense of self control or maniPulation)
kidding ones sel]c) or making self condemnations that are becoming re-
stricting. | ook inward when this Ogham appears and determine if, in
fact, itis YOU who are manipulating YOU, and if that is Eealthg and

within a!ignment with your true will and purpose at this time.

Some Additional Thoughts from Suzanne:

Jn T arot, when a reading includes a great number, say 8 out of 10, Ma-
jor Arcana cards, itis Frequen’clg remarked that the life of that person is
in the hands of the (Gods and the best tlﬂing thcg can do isjus’c “go with
it” and try to stay out of the (niverse’s way. T hat's a bit how | feel
about Strahc. (Yes, you may be in danger of being maniPu]ated or co~
erced — and you certain|9 should c!osely examine that Possibi]itg ~butif
you determine with certaintg that this is not the case, then Perhaps the
Blackthorn is ’ce”ing you that you are Preciselﬂ where you are sup-
Posed to be at this time until Deitg, your SPirit Guicles, your Fower
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Animals - or whatever it is with which you commune ~ tells you differ-
cntlg.) When was the last time you meditated? \When was the last time
you lit a candle, did a ritual and/or made an ogcring to the (so0d/
cless, to the Ances’cors’? When was the last time you thought about
what the (God/dess wants you to do at this stage opgour life Likc
the | ower (ard, Straif can shake things up, but it usua”9 comes at
a time when you need to be shaken up in order to have gourxcaith re-

storcd, to remember who you are and how you came to be.

When ] first wrote about Straiﬂ ] had onlg beenin Plﬁgsica] contact
with the B!ackthorn once. |t was with a branch alreac’g removed from
the | ree and made into either a short staff or a rea”g long wand. All ]
rememberis incredible energy emanating from the wood. f:or all the
negatives associated with b]ackthom, it did not feel that way to me,
just Powcr‘Ful and no-nonsense, much like the Oak. At the time | felt
that ] could not give my Personal imPression of the living T ree, but ]
intended to keep !ooking. We”, fortune smiled upon me in the form of
a trip to |reland. My friends and | were driving down a highwag when |
36”6&, “s’cop the carl” Although ] had never seen that Par‘cicular spe-
cies be?ore, l knew ]MMED]ATELY what was s’canding, alone, in
the middle of the field. A” ] can say is: ] must have a strongcr—than—

normal Crone connection, because | fell immec}iatelg in love with the

Blackthorn Tree.

[t was smaller than | had imaginecl it would bc, but then so was [Haw-
thorn when ] Fina”g met one. More like a ]arge shrub than a tree, 5et
very tree-like in presence. ] understand that these trees usua“g grow
in thickcts, Frequent]g among E]ders and Hawtl'xorns, but this one
was standing alone - a silent sentryjust watching the world go by.

The Feeling that came from this (areat One was FOWER and
EMPFOWERMENT  as if connecting with the Spirit of Black-

thorn would allow me to overcome any issue, solve any situation bg

sheerforce of Mﬂ Own Wl” Whi]e [Hawthorn radiates the Maiden,
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Blackthom radiates the Crone. Blackthorn speaks soFt]g —~asavery
old woman would sPeak ~ but [Hervoice is steacly, calm and intense.
She knows what she is doing and it is best not to engage her unless you

know what you are doing, tool!

Footnotes

(1) Thorsson, Edred, The Book of Ogham, p. 169

2) Haggerty, Bridget, http://www.irishcultureandcustoms.com/AEmblem/Shillelagh.html
3) Graves, Robert, The White Goddess, pp. 245 - 246

4) Black, Susa Morgan, http://www.druidry.org/obod/trees/blackthorn.html

5) Briggs, Katherine, Encyclopedia of Fairies..., pp. 58 - 59
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C. ﬂc/c Fitteen
7776 Mag/}:ian O)[ 7776 [orest

Over Passfng C. ﬂc/cs, the (reat (Ones were bccom/n‘g more rooted in the /o/ysfca/ world
around t/nfm, and for many C ﬂc/es t/;eﬂ had not tﬁou‘gﬁiucrcafca’ anyt/n’ng. /4// around them
remained rc/at/'vc[g the same, Comzfortaé/c, [ga/ancca{ [/rm, and stagnant.

A new one a/oloeareaf or /ocr/ra/os evo/vcaf she spoéc of creation and c/mngc and showed to
the Grcat Ones amaz/ng i'/l/'r{gs. Bﬂ a mere cast of her branch or turn of attitude she cre-
ated new forms of branch and flower. 5/76 was a great sorceress some c/a/meaf others that
she was a Messiah. But this new one, Kuis, had no desire to be known as either. She had
appcarea/ /t seemed to /7@r, from the last remnants of tﬁougﬁiucrcatec/ form that the Great
Ores had left //hgcr/hg Jt resided within their 5p/'r1't5, their inner selves their will to continue.

Kuis felt /nfr/'o[) was not to be miracle Workcr, but a teacher to share with the (reat On@s
the /mporfancc of c/k’mgc— that which is created Z)ﬂ the self and [29 the willl

As allwa tc/ieaf she mag/ca//ﬂ decorated herself with a lace of small white Howers which were
[7r{g/7t and g/ow/ng against her green Jea ves, and in time she said i'/lley would evolve. YWhen
time, elements and ifcrtf//zy were r{g/ﬁ, the Howers gave way to small green or[>5, clusters of
tiny /aa/c which would soon darken with mysteries of life, magic and the cyc/@s of never end-

ng C/nange. Kuis spoée to the others and /oroc/a/mec/ that their c/eve/opmcnf of the /o/ysfca/

had reached a Pofnt where t/mﬂ must all return their attention toward the realm of the spl'r/—
tual and /7[g/76r unc/crsi’ana//ng of the Pr/ncfp/es of t/;ou‘g/nf, idea and creation; a new C ouncil

was [OI‘IT]CG/.

No wonder that her name would one c/aﬂ mean "Wise (Old One” and be synonymous with
those who create mag/c. K uis, 777@ E /a/er,/ma/ found her niche among the Grcat OI‘}CS.
5/76 heralded the formation of the C ouncil of T/m E Iders.
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R~ Ruis: The [ lder

RUIS (Reesh)

Elder (Sambucus canadensis; American Elder, aka. Sweet E]c{er,
(Common |~ Ider, Eldcrbcrrﬁ, Rob [ lder) (Sambucus nigra, aka.
Black [T lder, Europcan [ lder)

Other Names (aPPlied to both sPecies atany given time): FiPe T ree,

I lanhorn, Boor (Bour, Boure) T ree, [~ lhorn, (GGerman [T lder, F -
drum, | ree of Doom, | ree of Music

Kcyworcls: ComPassion, Hea!ing, Trans)cormation and Change, | et
ting (Go, New OPPor’cunities

Magical Associations: Frotcction, Hea]ing, FrosPeritg, Manhcesting
Wishcs. F!acc E_ldcr I:lowcrs around the outside of the homc, under
the windows and across the doorwag to Protect Pcts and Protcct the
home from theft and negativitg. "Take gresh]g fallen sPrigs ..attach a
little Piecc of the Pet‘s furtoit. |n this manner you are symbolica”g
”joining” the Protectivc energy of the Elder to that of the pet. Thcn,
hide the Elder where it will not be disturbed.” ' An interesting dichot-
omy to this is that the chemical make~up of this tree makes it Poisonous

or unappcaling to many animals, Par’cicu!arlg bircls, rePtiles and insects.

lder twigs worn close to the boclg will protect from both Phgsica! and Rt T Ttz *:;E!:a;f:ggz:;
magical attack. [~ lderis also believed to remove enchantments, dispcl o

glamour and force a "sorcerer” to remove or reverse any sPe“s or curses

cast. Like many of the Sacred T rees, Elder is also believed to pro-

tect the home and bearer from ]iglﬂtning. Jtis believed that [~ lder can

onlg be used magica”g ]35 those of unselfish intent, who are pure of

heart; all others who attcmPt to use the Elder will suffer comcusion,

memory loss and disorientation.
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Medicinal and/or (Cosmetic (Ise: The [ lderis used ex’ccnsivclg in all
types of folk medicine. Urulike the Dwarf: Eldcr, the Elder Trees berries
are edible} but theg must first be cooked, in the form of elc{erberryjam, for
cxamp!c. E]derbcrrics may be eaten raw if cxtrcme]g ripe, but oniy in small
amounts. fﬂerbalist Jol'm | ust rather sarclorxica“g states, “Tl‘\e berries are
not to be eaten raw...unless you like diarrhea and vomiting.” z Elder roots,
stems and leaves also contain toxic substanccs, inc]ucling one which re-
leases cganide. E]der stems are hollow and have been used in Pipe making
(tlﬁus) the name “Fipe Tree”), but the stems are Processed before use.
Cl’xildrcn have been Poisoncd bg using fresh E]dcr stems as straws or
blowguns.

A” that said, E_Her is one of the best diuretics and is used in treatment of
urinarg tract and kiclncg disorders, as well as, water retention lcading to
raised blood pressure. An emetic, El&er acts as a Purgative bﬂ increasing
Perspiration; it virtua”g sweats out cold and fever. E_Her is also rePutecl to
aid in rheumatic conditions, gout, ncuraigia (herve Pain) and was used in
ointments to heal skin irritations, burns and inflammations. Elderﬂower wa~
ter, esPecia“g if it was made from the flowers collected in the May Da3
morning, dew, was believed to soften the skin, fade freckles and increase
bcautg; the flowers and fruit were (and are) also used to flavor wine. Many
of the Elder‘s medicinal "cures” were magica! ones: there were sPe”s using
E_lder to cure and prevent rheumatism and arthritis, cure warts, relieve in-
somnia, cure inFertilitg and reduce fevers (tlne last accomPIished by sticking
an elder twig into the ground while maintaining ComP]ete silence) The twig-
in~ground method was also aPP]iccl to curing toothache.’

Native to both Nor‘ch America and Europe, the name ”Elder" is aPPlied
to numerous species in both countries. (Common Eldergeneral]g grows as

alow shrub of about 15 feetin l‘xeig%t Black (European) Elder is much
ta”er, atree sPecies which grows to more than 50 feet high. Both trees are

virtua”y identical in medicinal and magical uses and have aPPare|1t15 been
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used bg humans for a very long time. Fe’crhcied E]derberries have
been found in Neolithic sites.

On Practical ]eve]sJ E]der can be usedfora varietg of wooden items:
Fences, pegs, Fishing Poles and much more. Boiling the leaves creates
an effective mosc]uito rcpe”ant and the same can also be Pourcd into
the holes of mice and moles to rcPel them. There are so many medici-
nal and herbal uses noted for this tree that Hopman writes, “The
many Prohibitions surrounding the harming of an elder tree may stem

from hergreat usefulness in medicine and in magici” *

Tlﬂc flowers and berries are Prizcd for food and bcvcragc making.
The berries are used injams, Pics and wine~mai<ing and elderflowers
are used Forlqavoring wines and teas. May Wine, a favorite for BeL
taine, is traclitiona”g made from elderflowers collected at dawn on
April i st, when the dew is still upon them. T he [~ lderflower gives the
wine a lightla carbonated Fee], like light champagne. The herb sweet
woodruff is Frequent]y used instead of elderflowers in the ma‘(ing of

May Wine.

Ruis has a long, magica] history with much documented xCoonre, me-
dicinal references and ritual use. | he strange tl’ling is that the lore
on Elder cuts both ways. USuaHﬂ atreeis Perceivea as genera”g
good orgenera”g evil. The lore on the [T lder T ree is almost equa”g
divided between the two. | he [T lderis either described as a (God-
dess-like, benevolent spirit, Protecting both Pcoplc and fairies or as
a Power‘Fu! mahgnant being, usua“g a witch or evil Fairy that haunts
and terrorizes. K atherine Briggs states, "of all the sacred and Fairg
Trees of England, the surviving traditions of the elder tree seem to

be the most livelg.“ 7

This dichotomg may have come about because of (Christian lore
that suggests that Judas hung himself from an Elder Tree and that
the cross that bore Jesus was made of E_lc{er‘ This may be the origj-
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nation of Elder as an “emblem of sorrow and death.” ¢

Jtis not surprising therefore, that [~ lderis associated direct!g with magjic
- the magical Principles of change and the recognition of the sPiral cycle
of Birth, Lcaming, Teaching and Death - and the transformations that
cach cgclc brings about. The E_]cler was almost Certainlg sacred to

(Goddesses of the Urxdcrwor]cl and the ?e“ing of an E]der was Punisl‘n~
able bg death in some Parts of EuroPe.

Folklore, legcnds, medicinal associations and tales of the sPirit within
the Elder were extremelg wi&e~sPread, from the Russian stePPes across
the continent into the British ]sles. The lore was amazingb consistent,
which leads Fau] Bcgcrl to comment, “the same ]cgcnds appear in di-
verse cul’cures, and one begins to believe truth to be the reason.”” Jn
gcnera( the Spiri‘c of the E_lder was a]ways thought of a female and as
the Mothcr aspcc’c of the Goddcss. At any time you wished to Partakc
of some of the E_lcler's treasure, whetherit be Howersj berries or
branches, you must first have good intent and then verba”g (ancl out
loud) ask the SPirit of the T ree for [Her bounty. Jtis said that the
Mother Spirit or [Torest Spiri’c resides within these trees and will seek

revenge on tl"IOSC who do it or the rest oF the Forest lwarm. 8

Eldcr T rees were considered magical (Guardian | rees of travelers who
would entrust theirjourneg to a Particular T ree sPirit. As long as the
Tree remained we”, the traveler would enjoy gooc{ fortune and health.

You may have noticed that one of the names for Elder is “Tree of
Doom.” ]n some areas, the SPirit of the E_]cler was believed to be a
Witch or [Taerie. (Graves writes that, n ]rc]and, “elder sticks, rather than
ashen ones, are used bg witches as magic horses.”” As you should ex-

Pect }Dg now, the oPPositC is also rumored to be true: that E_]cler wards

off and Protccts AGA]NST Witc]‘xcs and ]:acrics and the effects of
magick. |n addition, El&er was considered to be a ”Wi’cc!nes [Herb,»
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heavi!g used for magical purposes and to attract the [aerie Fo”(. We

have discussed these contradictions in earlier chaptcrs.

Some of the folk names for Elder such as E_Hanwoocl, and E_l”ﬁom

(rclating to the E]vcs) are clues to this T ree's strong association with
the Faerie. |fa babg was left near an Elder tree, or Placed in a cradle
containing E_]cler woocl, it was believed that the [aerie f:olk would

leave a clﬂangcling inits P]acc or that the babg would be Pinchcd black

and blue by evil or mischievous faeries.

|n Divination: This Ogham represents magical transformation and
clﬁange as a result of wi”, t}‘xoug!ﬁ’c, action or deed. Og’cen these
Changes are of a major nature and represent moving on to new (niver-
sal Flateaus in one's life. There will be New lnFormation, New |~ x-
Pcrience, New Oppor’cunities, New Chanenges, but first you must let
go of the old baggage.

T hese Primcip]cs can be very simplg stated, but their impact on the in-
dividual is seldom simP]e. Clﬁange is 1Car~reac}1ing, and can have a ten-
clencg to shake Fami]iarity, shake what "has alwags been.” At First, one
may be inclined to clig in one's heals and refuse to loosen the hold on
what is there, but in time either one must let g0, or cease to move for-

warcl‘

Ruis is the Ogham of healing. thsical and emotional l’lcaling energjies
are present with this Ogham and itis a]wags wise to remember that
sometimes to heal or cure we must first cut away dead Hcsh, take some

tonic, or purge ourselves of &is~easing influences.

This Ogham heralds a time when you can create many magical trans-
formations within your lhce; whether you see this as good or bad will de-
Pend on how readg you are to create or exPericnce such Changes. [tis
imPortant also to create these changes with intent and not simplg for

the sake of changc, unless your desire is to be surpriscd with where
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you Find gourse]]c when the transxcormation process is comPlete.

Some Additional Thoughts from Suzanne:

] do not have much to add about E_lc!cr~ the folklore is so vast that any
inPut from me seems over the toP — however; ] want to emphasize E_]c{er’s
abilitg to empower magjc. More than any other P]ant, the [" lder can help
you manifest your wislnes, your &eepcst desires. | have used the ﬂowers,
fruit, leaves and twigs in sPe”s and l have never been disaPPointed. Bc
careful what you wish forl Thc folklore is correct, bg the way — E]dcr
does NOT like anyone taking ang’ching from [Her without first asking
Permission and leaving a ghct in exchange. ] usua“g leave a few strands of

hair — what's a little Pain between friends?

[Footnotes

) Telesco, Fatricia, A Victorian Grimoire, pg, 272

(2) [ust, John, The Herb Book, p. 179

(») Cunningham, Scott, Cunningham’s [ ncyclopedia of [Herbs, p. 98
) Hopman, [ llen [, T'ree Medicine, Tree Magic, p. 147

(5) Priggs, Katherine, An [ ncyclopedia of [Fairies... p. 316

(6) Grrieve, M., A Modern [Herbal, entry on [T lder www.botanical.com
%) Beyerl, Paul, The Master Book of [Herbalism, p. 99)

8) Hopman, Fllen T, |bid, p.15%

(9) Graves, Robert, The Wl’n’te Go&c‘ess) p- 185
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C. ﬂc/c Sixteen
T o Pe [ree

7—/76 Counc//ozf E/a/crs met: [ u/sjo/nca’ [y Duir, Fluath and 56/[’/7. Togct/)cr, t/neﬂ pon-
dered many ﬁ[g/n‘fr /or/nC//'o/cs and /k/eas, those arcﬁciypa/ 5y/méo/5 that would one a]ay be-

come basic stap/es of all life as it was tﬁougﬁbformcd and P/’zgs/ca/@ formed on the now sta-
ble surface of the great Dragon called Ea/‘t/). /\//uc/z had been learned about the intercon-
nectedness of this Commun/’ly of great tall Wooa’ Belhgs - allwas seen as an asloect of the
ot/mr, and none were tru/y alone. th, it seemed that somec/ay, should [ife have a sense of
purpose for the /hc/fvfa/ua[ t/neﬂ must also see and value the strcn‘gtﬁ that comes from stand-
ng a/one; [76/’/75 a part ofa W/m/e, yet i ways apart from that whole.

K uis was the first to volunteer to leave the clan and venture off into the new realm a/onc, with
no sense of Partners/np with the others. To the top of a new mountain she i'/mug/ii' /Jcrse/g
none arounaf not even a clover could be heard to chuckle upon this tower of earth. At ﬁrst,
one could almost Pcrcc/vc fearin the heartwood of Kuis, but s/ow[g that fear faded.

7—/76 others of the E Iders Counc//ﬁrst worried about K uis and then grani’cc/ her that free-
dom to go off and seck that W/7/'C/7, unt[/t/mn, t/mﬂ had on[g spoécn of. Gaz/ng down over
the others of the bark C/an, K uis sua/a/cn/ﬂ had an awareness of her sense of . 5@/){ both out-
side and within the families of the (Great (Ones, and t/irougﬁ this realization, she was trans-
formed. 51,‘3/70///75 atop the mountain /oea»é was a new | ree, tall and mejest/'c and to be

called /4///77, 7—/76 E/m or [ir tree.

A//m had within him both a sense of sovcre{gn@ of self and bc‘/ng, as well as an understand-
ng of the responsiﬁf//tfes of that lhc/cpcnc/cnce and its state of continued connectedness to
those from which one strives to be free. 7776 more we seck to be /'nalcloena/cnt within our-

se/ves, the more we will find what we seek also connects us with our Pasts and our histories.
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A~ Allm
Elm, Firor Falm

Once again, we see a debate among, Ogham scholars — was the T ree of
origin for Ailm the E]m orthe Fir? While many texts list Ailm as being
the [T Im T ree, there is an exPancling list of authors who assert that the
Fir T ree, Par’cicu]arlg the White Firor Si!ver Fir, represents this
Ogham. But wait, a third T ree enters the Frag, the Palm T reeis also a
consideration. ]n Fac’c, in Olcl lrish, the word for Pa]m was “ai]m”; in modern
]rish the word is “Pai]m.” A]though we do not norma”g think of Pa]ms when
we think of Jreland, and, indeed, the tree is not native, the Palm does grow

along some parts of the ]rish coastline.

So, itis basicallg up to you, the Reader, to visit with each | ree and
make your own decision as to which one may have represented the
Oghamic Ailm. Ferhaps one of the T rees will stand out as being correct
for you or Perhaps all of them will seem rigl'xt, at different times and for

different reasons. [TJere, we present the various options, starting with the

folklore and facts of the Elm Tree
Elm: ((/Hmus camPestris or (/Umus Procera)

Other Names: European Flm, Common [~ Im, English Flm, | lven,
Emn

Kegwords: Time, | ove, 5e]1C~Esteem, Overcoming Exhaustion, Lhcting
the Spirits

Magica] Associations: Frotection, Divination, Grounding and Center~
ing, ]:incling | ove, Eloquence
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A Piccc of [T Im wood, carried near the heart, is said to.attract ohes’
true and proper love. The leaves are believed to'be Potent aids.in
dream magick and lucid c{reaming. Stick a straig!ﬂt Pin into.the |eaf,
from toP to bottom, state what you wishito sée in your dreams (or the
Prob]em for which you are sceking a solution) and then Piacc it under
your Pi”ow. T he lm will open your Subconscious Mind to the
proper dream aﬂd, tlﬂus, the solution

Medicinal and/or Cosmetic USe: 51(1’:1 Tone: and Astringent
The European E_lm is Predominant]y used in Poultices or finctires

ils. 5‘5{3?@'3 E[m

sed for gastric and Ry

to treat skin disorders and irritations, suchas b

((/Hmus fulva) has many more medicinal uses. |f
throat and skin disorders. ]t is considered sootr and astrngent at :
the same time, thcrebg rcducing inflammation and

irritation, Slipperg Tk A
h andthroat

Elm is still used in natural-formula andherbalc

CIFOPS.

Elm is the common name for trees and shritbs

maceae and in the order Ur‘cica]es, s6itis relatedto Ne’ct]e E]m 15

found tlﬂroughout the northern tcmperatc zon

e Britisl’l ls*es the
Scotch E]m or Wgch E]m (UImus gfabra) In Fae’c the treeis Faxrlg

Preva]cnt in the northern Parts of ]r’c]anc{.

type of E_lm native to ]relanc! and other parts of

Elm is Iﬁiglﬁ]g Prized as a wood for furniture making =ik 18 relativelg
free from knots and does not spli’c or sPlinter easilg. E_]m holds up

well under wet conditions, resisting mildew and warPing, thus; it was

favored for use in boats, docks, cart interiors and coffins.

Tl’lc E_ﬂg]ish or E_uropean E_lm was often called E_lvcn or Ehcin be-

cause it was believed to Provide a Place where [Humans and Elves
could meet and communicate with one another. Oﬁcerings to the 'y
E_]ves were left at the base of E]m Trecs and Hopman suggests |

making oFxCerings of wine, mead, coin, sage or tobacco, music and
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dance to attract \Wood Elves. lt is imPor’cant to first develop arelation-
shiP and open communication with the E_]m T ree; this is suPPosed to
make meeting and communicating with Devas, Elvcs and Nature SPirits

. i
casier.

Frobably due to its imPortance as a throat sootlﬂiﬂg mcclicinc, SliPPC'y
Elm is believed to bestow eloquence ora hone&ytongue. It is said that
you can create a great sPeaker out of a child hcyou Place some [ Im or
SIiPPcrg Flm twigs inside a bag and hang it from the child’s neck. > Con-
verselg, if someone is spreading malicious gossip about you, take a few
twigs of E_lm or S!iPPCrH E_lm, bind them ’cogether with black thread on
the Dark Moon, name the bundle as the person gossiPing about you and

the gossip will cease.

Flmisa ] ree of the P]anct Saturn and, secomc!arilg, of Mercurg. (Con-
nect with E_lm to gain a sense of responsibi]ity and instill sel1C~clisciPline.
E]m will allow you to connect with the true nature of the Wise Woman/
Sage and to the independence and sense of self that on]y comes with
maturity and wisdom. Bg working with [~ Im, one learns to view events, in-
c]uding one's own life situation, with detachment and reason. Elm is a

T ree of correct, not quick, decision«ma‘(ing and the confidence that the

decision made is true and proper.

E_]m was believed to have a sympathetic and comPassionate nature. This
may be “because of the vu]ncrabi]itg of elms to disease, it was though that
if one elm was cut down, a ncighbouring elm would Pine and die in sympa-
thg‘ ’

Origina”g, [~ Im, FFir and Palm were all sacred to (Goddesses. | he Babg~
lonians and ancient [{ebrews thought of the Falm as the (areat Mother,
sacred to ]shtar, Ashtaroth and later to Astartc. WI’]CH the Malc Con—
sort/King came abou’c, Fa]m took on the associations of male virili’cg and
sexuality and cventua”g fell under the dominion of Osiris, Attis and
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other (Gods of Resurrection. O]C course, | irand Falm are both ever-
green trees, the evergreen }:)eirxg an ancient sgmbol of rebir’ch, immor-
ta!ity and resurrection. T}‘lc ]:ir also took on correspon&cmccs re]ating
to the Sun (od, but it retained some of its lunar qua]itics, as we shall

examine in a moment.

Onlg the E]m remained female tl‘xroughout the ]ore; in Norse mgthoL
ogy, the first woman was Emb]a (E]m), As}w was her male consort.
The E_lm was believed to be the KeePer of Women's Mysteries, im~
bued with the essence of feminine power. ]t is a tree of rebirth and rex
generation. lee Elm can on]y be killed }33 destroying all the roots. H:
there is any life left in the roots, over time theg will sprout a new Tee.
Tl’lat was one of the reasons Dutch E_lm disease was able to claim so

many Trees; the gungus Pcnetrates the Tree riglnt down to the roots.

Now on to our next candidate: The ir

Fir (most likelg the Si]ver or White i, Abies SPP)
Note: in North America, the Silver [Firis sometimes called the BaL

sam [ ir, althouglﬁ the two sPecics are separate.

Keyworcls: Leacling a balanced Lhce, Finding a Furpose, Feace,
Strcngtln through Uni’cg, Hopel Easing Gui]t and Remorse.

Magical Associations: Frotection, Healing, Fer‘ci]itg, Frosperitg, Fu~

rification.

Medicinal and/or Cosmetic USC: Fine resin is astringent and antiseP~
tic makiﬂg ita good choice to applg to skin wounds and chronic skin
conditions such as eczema. | he resin can be heated and aPPlied to

aching muscles and Paimculjoints ina Poultice, Plaster, or as a liniment.

Tl’lis type of treatment is also useful in treating co]cls; the Fine’s

strong scent will hclP open up the Iungs and soothe the throat. [tis

excellent for drging mucus membranes and Providing relief from colds
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and sinus infections. The vast majoritﬂ of Fines render Oll of Tur-
Pentiﬂe, useful Primari]y as an antiseptic. Fine taris used in veterinary

medicine to rcPel insects and treat skin conditions, among, other ’cl’lings.

Finc is much more in demand for use in construction, cabinetrg and fur-
niture makimg and most parts of the tree are used: the wood for crafts
and building matcria]s, the Pine cones as fire-starters and decorations,
the needles for baskebweaving and the Pitch fora varietg of chemical
Products. Fine Pitch 9ic!ds rosin for the violinist’s bow (as well as a
number of other commercial Products, such as varnish and sea]ing wax).
Oil of Turpentine; an excellent solvent and Paint thinner. O]C course,
Fine is a wonderful addition to Potpourri;just bringing some fresh Pinc
boug}‘ls into the home will release a wonderful scent. Pine burns slow]g
and Produces a great deal of smoke and resin — it does not make good
gircwood; in Fact, it creates creosote, which c!ogs up chimncgs and can
catch fire if not removed. (Believe it Suzanne has Personal experi~
ence with this Particu]ar situation. What amess!) At least one Medi-
terranean sPecies 31’61&5 the marvelous Pine nuts (Pigno]i), which, along
with lots of fresh basil, olive oil and parmesan cheese, creates basil pe-

sto.

f:ir, Finc, Cgpress, Larc]‘x, Spruce and a few others all fall under the

general Iﬁeading of “true conhcers,” that is, cone~bearing trees with nee-~
dles instead of leaves. Grantecl, there are a few differences here and
there in Plaﬂctary ru!crship; but all in all these trees are interchangc~
able for magical, medicinal and Practical purposes. The onlg Fine na-
tive to ]relanc{, and Prevalent throughout the British ]s]es, is the Scots

Fine, Pinus sylvestris.
v,

USC Fine to clear negativitg. T!ﬁe branches may be used as a besom
while the resin may be added to incense for clcaring negativity and pu-
rhcging sacred space. | ike acorns, Pine cones were carried to increase

?erti]itg. Burn the needles (which have a tendencg to shoot forth
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sParks> to reverse hexes and send negativitg back to the sender. Fine

is used Primarily in money, {:ertilitg, Protectiom and exorcism magic.

As with the E_]cler, the Fine was believed to house a Power‘Ful [orest

Spirit, usua”g a f:emalc, who will take revenge on any who harm the
Tree. The suPerstition of knocking on wood to prevent misfortune
may have derived from the Practice of knocking three times on the
trunk of the T ree to allow the Spirit to escape before Procecding to
cut into the | ree.

According to Pauline Campaﬂc”i, Fir was the most traditional tree for
the Peltaine MagPole..igenerallg cut bg the young men in the vi”agc
on May Eve and erected in the vi“age square to be danced around on
May Day. " Some MagPo]es are left up Permanentlg; while others are
cutup and distributed as Yule logs to be burned at Winter Solstice.
Like the Falm and the Elm, the [Tir was considered a bir’ching tree, sa-
cred to the Gocldess. Once it became associated with the Divine
Child born at Yule, | [VING T rees were decorated QT SIDE
of the home. Pranches and Pinecones were brought inside and deco-
rated to scent the home, bring goocl fortune inside and give the E_le~
mentals and Nature Spirits a P!ace to come in from the cold. T he cus-
tom of ki”ing T rees for Yule decorations is a modern one, and com-
Ple’celg contrary to the origina] intent. Still, as long as the wound is
clean and some of the Trce and branches are lth, the Trcc will even-
tua”y grow again. T here is no reason to clestrog thousands of acres
of T rees, even if they are grown commercia”g. lnstead of buging a d3~
ing tree (to sgmbo!izc a time of rebirth), bug a small “Eaggcd and bur-
laPPed” evergreen and Plant itin 9our3arc! or bug a Pottecﬂ~container
Finc instead.

The [irwas sacred to many Moon (Goddesses, including Cybele,

whose cult range& over most of Southem and Eastern EuroPe. The
Fir and/or Fine was later linked with her lover Attis, whom Cybele
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transformed into a f:ir T ree (in some mg’chs, the Goddess change& him
into an Almond Tree).

|n the British |sles, Oak was the original sgmbol rePresenting The Di-
vine C/hl!d (Oak King/Ho“g King}, but as the celebration of Yule
gaincd in imPortance with the influx of the | eutonic and (Germanic peo-
P]es in Pritain and the \/ikings in |reland, the Oakgave way to the Sil-
ver [Tir. The Si]ver Fir has retained many ]unar, and therefore Feminine,
associations. As with most evergreens, Finc and [Tir represent ]ong !hcc,

unenclingjog and vigorous old age.

The Scots Fine, the Silver [Tir and the Palm have another thing in com-
mon. Tl’xeg are all slender trees which have great strengthj grow to great

heights and Provide vantage Points for seeing great distances. Silver
Fir, which is native to ]rcland, has Probab]g been associated ]ongcr with
this Og%am few than either of the other two correspondences. "Twas
said that the Trojan [Horse was made from Silver ir, and that from it's
singularit9 was given birth to many soldiers.

O]Cten growing tall atop mountain Peaks, this tree tends to look over and
survey all of the land below it, often towering above many otl‘nergrand

T rees of the forest. |t resists all of the l'xiglﬂcst winds atop these moun-
tains and braves dangers a]onc, yet part of the greater collective which

stands below it.

Jn Divination: Ailm, as [ ir and/Or Elm spcaks of sovcreigntg and in-
clepenclence. Being an individual while acimowledging the union with the
collective bodg from which you come. Ailm is an Og}‘lam which heralds
the abilitg to stand back from situations, even when you are a part of
’chem, and be aPar’mCrom tlﬁem, a”owinggreater objectivity and claritg in
decision making. OFten this Ogham sPeaics of a tendcncy to be too tied
up in a situation to see clearlg, and that an outside view is necessary.

That outside view may come from ones selxc, as well as from an outsider,
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it proper mind set can be achieved

Alilm signals great strength P%gsica“y and menta”g, and an aEilitg to
begin this final oghamic Cgcle which unravels the greater mys’ceries of
life. ]t is as alwags, when this Ogham appears it may signal that one
possesses these qualitics OR that one should SE_E_K to Possess
them.

Sovcreigntg and indcpcndcncc tend to be too scparate thiﬂgs, for one
can onlg be sovereign when it has been recognizc& ]33 otl'lers, t}'xougln
one can claim or Proclaim ones inclePenclence readi]g. ]t requires occa-
sional validation or release from others or release OI: others for sover-

eignty to take placc.
Additional Thoughts from Suzanne:

] don’t have angthing to add, rea”g. Fersona“g, ] Prexcer to use Elm, not
because ] rea”g think it was the original Ailm, but simplg because there
is so much less magical and folklore material available (as oPPoseCJ to
Fir or Fine) and ] erjog the cha”enge. ] alsojust haPPen to like Elm
trees. SCC, we TOLD you to search for your truth,just as we search

‘FO rours.

Footnotes:

1) Hopman, Ellen E., Tree Medicine, Tree Magic, p. 103
?2) Ibid, p. 103

3) Briggs, Katherine, An Encyclopedia of Fairies..., p. 159
4) Campanelli, Pauline, Wheel of the Year, 76
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C yc/c 5cvcntccn
T/lc Mag/}: T/;at 5urrounc/5

’Twas toward the center of one Dané 77/77@, when the veils between the worlds are f/7/'/7n65t,
that the [ lders and other (ouncil members sga thered. " [ /s [ ime,” said [ Juath, "to create
MAGICK " [ ach of the (Great (Ones issued from their /o/ysfca/ bodjes a Tﬁoug/:#/r orm
of. 5/0/%/2’, one that could move about more zfrce/ﬂ than their ever rooted bark bodjes. T/LIC‘SC‘
[ ree 5P/'r/t5 ga thered within a circle around a crack that issued forth from the Dragon. [ire
eru/otea/ from the Crack and all /oroc/a/mea/ the work rcady to Lécg/n.

Many Cyc/es had Passcd since the (Council was formed, and many truths had been uncov-
ered tﬁrou‘gf/? their meditations and c/cbatcs, but no truth more Po werful than that of the magic
of combined Pr/hcip/es; the magic of 5&/?[’/765/12/’/75 their energres, t/lloug/;ts, /t/ca/s, ta/cnts,
Proé/@ms, /na/epcna/cncc and a/c/oendcnce, at the proper time, to manifest whatever was de-

sired.

A circle of blue Hame danced around the [ ree 5p/'rft5 who now for the first time proc/a/'mea/
the purpose of their work aloud to this Wor/af and all others who could hear. Tfl?f?ﬂ wish to
man/')fcst, within the p/ysfcaé a representa tion of the ideal of Sﬂnt/z@s/s, a green creature to

teach the lessons and five the life of. growt/7 fﬁroug/g combination of elements. Wa ter was sum-
moned to this circle, as was the very wind itself- A//joinca/ within the link of t/zoug/n‘ and en-

Cfgﬂ

7—/76 Eart/7 folded up upon the C/'rc/e, cnve/op/ng allin an endless n/gﬁt— A/?d f/’mn, there was
silence.... a c/eafen/ng silence louder than an erupt[ng volcano. As 5&5 fire rose and It [ erra
56/0&4/, the consciousness of the trees s/ow/y awakened within each. 777@rc all around them
f/’my saw the result of their combined 61[7[0/1‘5, a f/ig/7f thicket of sorts, Jush and green, yet em-
blazoned with thorns. A/rcaa/ﬂ, some of the small [oun/cggca/ fur-covered ones were /fvfng
Prot@cted within the coils of the t/70r/75, ma,é/ng use of that which drove others away.

/ 7’er name was Onn, 7—/76 Gorsc, and she would become that which she would teach.
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O—- Onn:
GOY‘SC, FUI‘ZC or Broom

ONN or OFIN
(Gorse or [Turze ((/Hex eurPoPeaus), thougiﬁ another Possibilitg is

Scotch Broom Cytisus scoParius)

Ot!—xer Names: [Turze, Broom, (Green Broom, Waxen Woad, (Green-

weecl, Fricklg fﬁroomJ Ruget, Whin, Frey, (Goss, (Forst, ]rish Broom,
and [ ink.

Kegwords: 55ntl'1esis, Focus Energies and Goals, Make Koom for
New Growth

Magical Associations: FrosPeritg, Frotection, Furi]cication

T he rather Pricklg (Horse was Plantecl in heclgerows to i<eeP out mis-

chievous sPirits and faeries.

Burning (Gorse or Broom will drive away malevolent spirits, Polter—

geists and nega’cive energies.

]F Broom grows on your property, gracing it with all those ]ovelg
go]clen flowers, it is an indication of good luck and Prosperity. Magi~
ca”g, Broom and (Gorse are used in money sPells because of their
rel:)utations for attracting gold, not doubt another reference to their
flowers. Carrying the 3e”ow (Gorse flowers in white linen is believed
to attract gold to the bearer.

The fact that Broom and Gorse flower for much of the year, and
that the flowers have a Particularly sweet Fragrance, Probab!y contrib-
ute to the belief that the flowers lift the sPirits, cure despair and reduce
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melanc!'loly.

Medicinal and/or Cosmctic Usc:

Furze/(Gorse is not known for its medicinal Proper’cies. There is anec-
dotal evidence that the flowers were once used to treat scarlet fever
andjaundice and the seeds were used for stones and to treat diarrhea.
(Gorse is also believed to repe] fleas and lnelP heal snakebite. Proom,
on the other hand, is a very Powerf:ul medicinal herb.

PBroom has, in common with (orse, the qua]itg of bcing amild Purgativc
and is also reputed to break up stones and gravel. ]t acts as a vasocon-~
strictor, therebﬂ raising blood pressure and it stimulates the central

nervous system in an action similar to nicotine. [Tolk medicine recom-

mends the use of Proom, in tincture form, to lﬁelp soothe F XT T R-
NAL herpes sores.

Broom was (and still is) used in European folk medicine as a diuretic
and emetic, but is considered bg American herbalists to be too danger~
ous to use mcclicina”g. Largc doses may spced up heartbeat to dan-
gerous levels and toxic reactions can be fatal. Also, smoking Broom
can Produce hallucinations. Rather than as a medicine, Proom is used

tod39 as a 36”0w dge, Particular!g effective in dging wool. '

At one Point, botanists believed that (Gorse/[ urze and Broom were
in the same genus and Fami]g. The P]ants are Frequent]y found growing
side bg sidc, thcg look rcmarkablg alike and give off the same type of
“energy.” ]n sPite of the fact that while (Gorse is covered in sPing Pricuﬁ
leaves, Broom has on13 tiny leaves and rarc]y has spines or Prick]es.
Scotch Broom has been introduced and can be found in most states
east of the Mississippi. Jtis also found in several western states where
it is considered pretty much a “noxious weed.” (Horse (not called Furze
in this countrg) has also made its way to the US, Probab]g brouglﬂt }33
|rish and Scottish immigrants.
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W!’rethcr in the US orin Europel Broom and (Gorse are slnrubs,
rather than trees. Theg are hardg and grow from 2 — 6 feetin Hcight
When in b]oom, both specics are covered in Fragrant goidcnyc”ow flow-
ers. (Gorze/["urze creates a natural l’\edgcrow ~ likened in the (15 toa
thicket or briar Patch. The sPin3~shaPed (Gorse leaves are not rea”g
thorns, but theg can hurtjust the same. As the Plants age and toughen,
the Prickles become a dangcr to livestock, embcdc{ing themselves in the

animals’ mouths.

In Fact, (Gorse is a favorite food Forgrazirﬁg sl’xcep, and other livestock,
anditis rou’cinelg ground up and added to feed. AlsoJ fields of Gorse
are bumec{, a Procedure that allows the P]ant to come back softer and far
more edible. T his Practicc continues todag, but it has obviou519 been
around for some time. (Graves recalls a reference from the (Cad (God-
cleau, the Poetic Batt!e of the T rees: “The broom with its children..The
furze not well behaved, (Intil he was tamed.” (Graves tells us that this is a
reference to the 5pring~1cires “which make its young shoots edible for
sheeP.” z Buming also drives out abundant wilcﬂhce) which is then hunted
for food. Thc thickets are the Pcnccct shelter for small animals and birds.

]n ]relan&, and other Parts of the United Kingdom, there are several va-
rieties of (Gorse/T urze and each one - along with Broom -blooms at a
slightlg different time creating flowers from about APril throug% Novem-
ber. The flowers are Frequent]g blooming when few others are about and
it is said that the (Horse will a!wags be visited by the first bees of the
year, showimg bcginnings of new Productivitg. Thc rclationship between
the Howering Gorse (and Broom) and bees Probablg contributed to the
Plant’s magical corresPonclence with wealth and Fertilitg‘

The P]ant that we call “Broom,” was traditiona”g used for making sweep-
ing brooms. Both the Plant and the object created from it are sgmbols of
Ferti]itg and Prosperitg. Jumping the Proom at weddiﬂgs, a custom no
doubt linked to the magical sgmbolism of the Pfant, was done to ensure a

As Above So Below

151



152

fertile and fruitful marriagc.

Onc rather odd note from Mrs. (Grieves: “Tlﬂc Howcring tops were
used for house decoration at the Whitsuntide festival but it was consid-

ered unlucky to emplog them for menial purposes (e.g. swee@ng} when in
full bloom.

An old 5ugo”< (Eng]and) tradition runs:
‘]Fgou sweep the house with blossomed Broom in May

You are sure to sweep the head of the house awag“” ’

ln Divination: Just as one must adapt or work with the Orm branches
to make them usable For]ceec{, or the like; the appearance of this Oglﬁam
suggests that you must syntlﬂesizc that which you have, stirring it all to-
gether in some usable form. Jt suggests that rigl'\t now the raw materials
are there (like the Po“en collected ]:)3 bees) and one may have them in

abundance, butitis \/]TAL to do somcthing W]T}—l thcm, to blend
them togcther with hard work to obtain the final outcome (l‘voncg).

When this Oglﬂam appears as a Problem orwarning, it often suggests
that there may be tcndencg right now to scatter ones energies in trying
to bring togetlﬁer too many unneeded elements at once; and that it is

necessary to find and sgnthesize the FKOFEK things for the desired

outcome.

Orm sPeaks of wisdom and taiciﬂg what you know or what you have,
aclapting it and making it work Propcr]g in your new situation or new en-
deavor. lt alsois a signpost of the realization of new elements that may
need to be brought in. As the bees gather Po”en, so too, must you

gathcr and harvest to attain your sweetest reward.

Just as the Gorse fires are lit to create a new harvest) nourishment and
life, so too, must one ]iglﬂt a fire in ones Pcrsona] life in order to create

any sense of change or continuation. | o be renewed and alive, one must
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prune back the deacl branches and make room For the new grow’ch.

Additional Thoughts from Suzanne:

Ome of the other T rees sometimes associated with the Orm Fewis
the Ash, Primarilg because of the association between the Ash and
the SPring E_quiﬂox. At the time of Spring E_quinox, the Gau[s
worshippecl a Maiclcn Godcless called On~niona in the Asl’m (aroves.

[Her name is obviouslg derived from Orm ((Gorse) and Nion (Asln) *
(sranted, the reference 15 tenuous, but ] feel obliged to report it.

]grew up in [“lorida, a state where neither (Gorse nor Proomis found.

Urﬂ:il my trip to ]re]anc}, l had never seen these Plants bepore, al-
thoug}w l had used them. ] was able to procure dried sPecimcns; theg
were usua”g labeled as Proom and had theirge“ow Howers still-at-
tached. TE@ dried herb has a strong, mustg scent (Probabiﬁ %‘om the
process of c{rging) arrd ] used it to add power to healing and P;ote&
tion spells. | do not know why, that is just what the plant told metodo!
] am not in the habit of arguing, with P]ants; ] Figure who better to tell
me what to do with them?
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| recognizec{ (Gorse and Broom the minute | laid eyes on them. |n Jreland,
’cheg were blooming EVERYWH TR —~ariot of the most intense
ye”ow and go]d that ] had ever seen. Broom also has a touch of orange
and sometimes white. Tl‘:e Fragrance was wonderful - sweet. ] kept trging
to Figurc out whg the scent seemed so familiar and then it struck me.
Thisis Probablg going to sound crazy, but theg smelled a bitlike Or-
ange B]ossoms to me. ] associate the Orange T ree with healing and

Protcc’cion, 50 Pcrhaps there is some sort of metaphysical rclations}‘lip

after all.

Footnotes:

(1) Rodale's Illustrated Encyclopedia of Herbs, p. 55

2) A Modern Herbal, online - http://www.botanical.com
3) Graves, Robert, The White Goddess, p. 192

4 Ibid, p. 192
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Cﬂc/c E{gﬁtccn
A Gatcwaﬂ of Fassion

/4 fire had cleaned the roug/7 branches from the Gorse, who now sloroutcd new tender green
shoots which it offered to some of the rabbits //’v/ng below. Onn chuckled as the 53[75 bunnies

scurried in and out of its new growt/y t/oé//ng as t/mﬂ did.

7 he Council mused at the fires that breed within the souls of so many of the blood-filled
creatures that now /'/7cr625//7g[y shared their space upon terra. /t seemed that within them was
a drive of force that came from the /mart, the 5P/r/'t and the soul. [t was this fire that cata[gzcd
most c/)an‘gc within their p/ane of existence, be it birth, cna//ng, orany of the other cﬁa/zgcs in

between. /i' was that inner fire that oloen@a/ the Pat/z that made travel or c/;ang@ poss//?/e.

[Fua th 5/00/«? at/cngt/) of the fire within the 5p/r/t, a tire he called /> assion, a Pass/on which
may manifest itself in desire, /on‘g/h‘g, action, anger, /ust, Jove and in many other ways, but what
creates c/ﬂnam/c motivation to oraway from some end. /i' was Prolooscc/ that the //n‘ens/{g of
that energy is what would create that gateway, but an argument ensued. 7_/76 argument ragcal
noijust between the Gr@at Ones, but among the very E/@ments t/icmsc/ves, cach att@mlcrt/}zg
to describe the c;ua/ity of F assion in their own way.

50 great was the argument and the internal fires that were stirred in this exc/zangc, that the
Eart/7 jtself shook and cracked a great fissure t/7roug/7 the center of one of its /afger masses
of dirt. 7776 crack stretched up the Earf/7 Mass from the water which surrounded the dirt all
the way to several of the enormous /ooo/s of water f/mt/aﬂ fand locked. [/l//t/z f/mt, an Egress
had been Crcatec/, a Gai’cwaﬂ caused bﬂ F assion, which started a never enc//'r{g How of water

From within the continent, outward toward its /agcr 5009.

At the o/oen/ng of that gateway, a Jow green carpet was )[orm/'n(g Potted with ér{g/n‘ red How-

ers, its name was [///; the [Feather- and it grewin honor of the Pass/onate 2[66///755 that shook
the very structure of Ter/‘a and created the Gateway t/7roug/7 which that emotion could How.
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U~ UY‘:
Thc Hcathcr

URor URA
Heat%er (Ca”una Spp- including Ca”una vulgaris: EuroPean Heather

and [ ricaceae spp- incluc{ing [Heath and 5cotch Heather}

Kegwor&s: Solitu&c, Obsession, Fassiona’ce Bclieps, OPPor’cunities,
Contro”ing Ones’ TcmPer, SPiritual Hea[ing and Deve!opment

Magical Associations: Weathepworkingj Luck, Fassionj Frotectionj
Lus’c (not Love)

Medicinal and/or C osmetic (Ise: The Flowering shoots of [Jeather

are the Primary source for medicinal use. Thcg are used Primarilg as
vasoconstrictors; [eather constricts the caPi”aries, thus raising the
blood pressure and modcratelg strengtlncning the heart. [ {eatheris also
used as diaplﬁoretics to increase Perspiration and theg are believed to

stimulate the flow of bile and urine, thus a”owing the bocig to rid itself of

Scotch heather toxins. All of the members of the heath Fami]g are astringent and diuretic
in nature and are considered useful in the treatment of gout, stones, kid-
ney Prob]em, and rheumatism. ]t is used as a tincture to treat skin disor-
ders and to "beauthcg” facial sl(in, Probablg }33 opcning the pores and
imProving circu]ation, tl'xerebg bringing color back into the face.

ln Wa]cs and Scot]and, thcg brewed a Potcnt drink called Hcatlﬂcr
A]e. Tl’lere are also tales of rﬂeathcr~glavored Mead (honeg wine).
These beverages were said to be taken as restoratives, no doubt in
keeping with the belief that [eather removes toxins from the bodg.
[However, there is some evidence that the ale Produced some rather in-
tense drug~m<e Iﬁa“ucinogenic emclcects, Possiblg caused }33 the presence
of an ergot~m<c Fungus that flourishes under the Heather leaves.
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Duriﬂg different stages of dcvclopment, and using various parts of
the P]ant, the [Jeatheris a major dge~Producing Plant, creating
green, orange, 3e”ow, PurPle and brown dges for dging wool.
Hcathcr has been used as roof tlﬂatching, and basket and rope-~
making.

Tlﬂc Plant itself is a low growing evergreen shrub which tends to
sPreacl and reach upward toward the skg. Hea’cl'ler will find a niche
to grow in wherever it can and then it will sPread once it has taken
hold. Jtis clrought resistant, cold resistant and disease resistant,
growing in the most meager of environmental conditions — on top of
mountain balds in Poorly nourished, rockg soil. ]n fact, one of the in-
teresting things about [Jeatheris that it MUST have poor, acid

soil in which to thrive.

T rue [Heatheris found only rare]y in North America. ]n Fact, i\cgou
check the Flant Databasc, there are on!g a couplc of northern
states in which the (Calluna or [~ rica species, inany form, occur.
Mountain [Jeather (th”odoce breweri), a native of Calhcomia and
chac’aj is part of the [ rica specics and a member of the [Jeath
Familg. While it is used in making Fragranccs and as a dge, it has virtu-
8”9 no medicinal use, folk or otherwise. Ca”una vulgaris . (Hu”), an
introduced spccics of E_uropears [Heather, may be found in the far
northeastern US and the most northern central states. '

(Graves writes, “Thc heatheris the midsummer tree, red and Passion~
ate, and is associated with mountains and bees. > Well, while the Red
Heather was t!ﬁought to insPire Passion, the White Heather was

believed to control or even Protect one against the temPtation.

Tlﬁe magical function and symbolism of Hcather varies with the color
of the flowers. Much in the manner of the Hawthom ]:)lossom,
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Heather is believed to incite or cool the Passions. White Heatlﬁer is
said to bring the bearer good luck and cliscourage Passionatc ad-
vances (and violent crime, inclu&ing raPe) Red [Heather attracts lusty
comPanions, while Pin‘( heather attracts a more gentle love. FurPle
[eather encourages a love of solitude and contemplation, an admira-
tion of beau’c3 and a love of being in the mountains. [Jeather was be-
lieved to grant long life (immortality in some cases). ]t is also said to al-
low a person to remember Pas’t lives and to hclp one connect to the
Universa] Mind, becoming aware of evergtlﬁing and everyone. That‘s

some Powerf:ul magic!

There are references found in the lore on Druids, and the Ccl’cs, of
an adder's egg, also called a serpent’s egg. The references are usua”g
Fairlg vague and there are several cliﬁcering versions of the "egg.”
Thereisa passage in Carmichael's Carmina (Gadelica thatis no
doubt re)cerring anegg of this type. ]t mentions that the egg has
"Powcr against 1Cair9 women,” so it is likely that the [Jeather was once
the domain of a Goddcss and later of the [Caerie ]:o”(. Thc charm
also brings to ligh’c the Possibiiitg that Heather fields were burnt in
much the same manner as the Gorse, most Probab]g at midsummer in

honor of the Sun. Tl‘lis charm Probably comes from Scot!and or
Wales:

“T]’]is is a thing found among hcather, especia”9 old tall unburnt
heather. ]’c is a”egcd that the serPent goes round and round the clump
of heather, emitting a froth or sPit’cIe from its mouth upon the clumP
without stoP or pause. No one understands whg this is: Wl’léﬂ the
sPitt]e emitted }33 the serpent on the heather P]ant cools and dries, the
stuff grows as hard as a stone but as Iig%t as tinder“.Old People es~
teem it high]y forits power n healing and forits power against Fairy

women.” ’

]n Divination: Mang have associated this Ogham on]y with Passions
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of love) but [Heatheris an Ogham of Passion n many ways. ]t is
love, hate, obsession, ]oatlﬂing, action, worslﬁip and more. |tis
NOT Passivej itis NOT ambivalent and it is not imPartia].
Heather is about taking sides and Fighting for what one believes in.
Heather is about !ooking for oPPor‘cunitics within AND without
to create cl'lange and to head toward the Passions one secks or
away from those Passions which have become more destructive

than Procluctivc.

Heather is about gateways which exist now or which must be cre-
ated for the next level of activitg or'obsession’ to begin. lt spcaks
of the coming of such “open doors” and an unc{erstanding that
theg do not last forever. As such, one must be readg to use the
gatewag or seck to return to it later and hope that it has not closed
and rusted shut.

Heather can sPeak of a need to curtail Passions orto keeP ones’
cool either tcmpcr—wisc or romantica”g within a given situation, lest
the fires of the heart cool the wisdom of the mind and sPirit. As a
turning Point within this final Acme, [eather sPeaks of Fincling fo-
cus for your Passions as you head toward the end of this final cy-~

cle.
Additional Thoughts from Suzanne:

] was surPrised at how difficult it was to find information regar&ing
Heather and notjust as a Par’c of the Ogl‘lam, but in gcncral. ]
looked in all sorts of references, but found rela’civelg little magica]
or sgmbo]ic information, other than a bit of color-associated
magick‘ ]t appears, to me at ]east, to have been an extreme!g imPor~
tant Plant in ]reland and Scotland, SO ] don't rea”g know wl'lg there

was not more available.
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FFor some inexpiicable reason, Rober’c (sraves suggested that the | in-
clen, or | ime | ree, could be substituted for [ {eatherin flat regions
where [Jeather does not grow. Whg (Graves made this suggestion is
begorxd me — there are rea”g no similarities between Heather and the
| indenin medicinal use, growth habits or folk lore (magic or otherwise)
and, of course, even (Graves admits that the Lindcm did not rank
among the sacred trees in Pritain. * About the only thing that
[Heather and the | inden have in common is their mutual association

with luck.

[eatheris a very Friendlg P]ant; it generates Fee]ings of we”~being and
warmth. ]t is also cxtrcmclg assertive, growing in the most unusual
Placcs. | have found Mexican [1eather (a cultivar and, to my knowl-
edge, the on]g type that grows in Florida) trging to grow UNDER~
NE_ATH the rocks in my garden. | associate [Jeather with Nature
Spirits. Not the [aerie T:o”g but with the sma”, DevachPe sPirits
that help the Plants grow. l have been fortunate to witness them moving,
about, Clancing hcgou wi”, in and around clumPs of [eather and erﬂog~

ing themselves immensclg.

Footnotes:
€8] The Plant Database, http://plants.usda.gov
2) Graves, Robert, The White Goddess, p. 192

(3) Carmichael, Alexander, Carmina Gadelica p. 380

4) Graves, Robert, The White Goddess, p. 192
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Cﬂc/c Nineteen
Tnl/mpﬁ Jn Surrender,
Surrender [n Tn’ump/:

Sai”e awoke with grigh’c and described to the others a dream.

[ this Dream, Saille was not a (Great One, but one of the two—lcggccl creatures that were
Prognosticatccl to come, when the era of the (areat Oncs was to end. | ost and alone within
a Forest, she was cold and hungry. Though all around her were life giving P!ants, trees and ani-
ma]s, she had no knowlec{gc of how to use them or how to ask them for he]P, and so she wcpt in
fear and anger. ]t was seen that she was about to be overcome with lﬁunger and exposure and
cease to be, something Sai”e didn't 5et comP]etelﬂ understan&, but that she knew was a mys-
tery which caused fear in these two~lcggcd creatures. Aﬂd tlﬂcn, on the edgc of the encl,
Saille's Dream-Self released the mclancholg burden of sanity. |n the visions that followed,
she was led bg a voice, later to be realized as the voices of the (areat Ones ca”ing her to
saFetg. The voice led her to water, shelter and a field of berries which were used to satiate

her aPPeti’ce and allow her to live yet another Cla\lj.“. T hen she awakened.

The Council Proclaimec{ the wisdom within Sai”e’s dream to be the l‘:eralding of the final and
greatest of the Great Oncs; A Trcc to be called E_clatlﬂ, Thc Aspcn Trec, which shall

come to represent overcoming obstacles and being overcome }35 them. lt will offer a realization
that within each winning is loss and within each loss is winning, and that there is no such thing
as a situation that can not be over come. Eclath was bom, and the Cycles, it seemed were

complete.

And then a dark tlﬂing happcncc‘ .....
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E_~ E_acﬂ'la:
Thc AsPcn

EDATTH (eadah)

AsPen ~ European Aspen (Fopulus tremula) and Plack Foplar
(FoPulus nigra) are found in EuroPe. Fopulus tremula, though intro-
duccd, is rarclg found in the Unitccl States. Both the European
Aspcn and the American Aspen have the characteristic "quaking”

1caves.

Otlﬁer Names: Trembling Foplar, anking Aspen, Aspen Foplar,
Whi’cc Foplar

Keywords: ]:acing [ear, 501ution5 at [1and, [Taith, Rebir’c!‘l, Com~
municating with the Divine and with SPirit (Guides

Magical Associations: Relieves mourning and griexc, Repcls thieves,
Instills \Verbal Eloqucnce

Medicinal and/or (Cosmetic (Ise: T he winter-time buds of the
anking AsPen are esPecia”y goocl used in a salve as a treatment
for external rashes and skin wounds or made into a tea for sore
throats and coughs. Foplar buds have ]ong been incorporatcd into
cosmetic skin-care Products, esPeciallg as a Preservative. Allvarieties

of Aspcn and Foplar are close relatives of the Wi”ow Fami!y

(Salicacaea). T he bark of the tree contains sa!icg]atcs, the Primarg
ingreclien’c in asPirin and used, obviouslg, to treat fevers and Pain as-
sociated with headaches, toothaches, arthritis and rheumatism. The
Balsam Fop]ar (Fopulus balsamifera) Note: Palsam Foplar, Fopulus
candicans - also called Ba!m of Gilead ~is a variation) is used in the

treatment of bronchial illnesses such as chronic bronchitis and asthma
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where it is used as an inhalant. ]ronica“g, although the buds are used in
treating rcspiratory Prob!ems, the Po“cn from the Foplar is a common

cause of resPiratorg a”ergies.

Jn America, the Big—Toothcd Aspcn (Fopu]us grancliclcntata) is a na-
tive found t}‘lroughout much of the eastern Ur\ited States (from North
Caro]ina northward and over to Michigan). Qpaking AsPen (Fopu]us
tremuloides) is another native and is found distributed wide!g in the
(15, missing, onlg from the southern Portion of the country. Aspen is
closelg related to the Cot’conwood T ree (Fopulus 1) distributed
wide]9 tlﬁroughout the 50 states. T}‘IC Lombarclg Foplar (Fopu]us ni-

gra), called the Black Foplar in E_urope is an introduced spccies and
also wide]y distributed in the (J5.

ASPC” T rees gcnera”g favor l’\iglner climates and mountainous regions,
while Foplars and Cot’conwoods are usua“g found at lower elevations
and near water. The famous ”Qpa‘cing AsPen" ak.a. "Tremb]ing FOP~
lar is actua“g the American variety of this tree, not the Europcan vari-
ety. T!"IC Qpaking AsPen is one of the many species of Foplar which
have Petio!es, or ]ea}cstalks; these stalks are ﬂat’cenecl, so that the leaves
move from side to side, but not up or down. [~ ven the s]ightcst of
breezes can set all of the leaves “trembling.” The Primarg immediate
difference between the E_uropean Aspen and the American AsPen is
the color of the bark: young American Aspens have a Pa]c white bark
which turns brown as the tree ages; the European varietg has a dark
grey to blackish bark and gencra”g grows much Iarger than its Ameri-
can counterpart (although some American Aspens have been known to

reach 100 feet in height).

The Treeis natura”y very clrought resistant, and can withstand many
!'xarc{s}‘lips yet still service. T heir roots are very strong and will crack

siclewa”«s, PiPes) and house foundations. Foplars release a marve]ous,

fresh scent, and make wonderful shade Trees. Liice the Birch, the
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Foplar has a re]ativelg short life span ancl, again like Birch, theg are
Pionccr trees, able to colonize and take over areas of burned forest

and new soil.

Although the trees vary in appearance from spccics to spccics, all
have similar medicinal and magical Proper’cies. The Tulip Foplar, a
PoPu!ar ornamental tree in the US, is related to the Magno!ia, not
the Aspcn/roplar, and should not be used as a substitute.

Eadha, AsPen or Foplarj is Frequentlg associated with Fear, uncer-
taint9 or lamentation and grieF. Black Fop]ar was used to make rulers
and, in Ancient ]rcland, the f& (measuring wands) used ]35 coffin-
makers on corpses to measure for both coffin and grave. This tree was

regarded as a Funerarﬂ tree and sacred to Mother E_arth in pre-
fﬂe]]enic (areece. z

Foplar is soFtwoocl, not Particularlg goocl for building, but great for
PU!P and Iig}':t, serviceable olbjects. T he lumberis used Primarilg for
paper PUIP) crates, kitchen utensils (used for this in ancient times as

we“) and matches.

Foplar wood was also for shicchmaking because it was t}woug!ﬁt that
the use of this wood would protect a soldier from death and disease. ]t
was gcncra“g believed that the constant]g tremb]ing leaves were
“ta”dng” to the wind and the wind was the messenger of the (Gods.
“Foplar wood brought Protection and endurance) and it also helped
the aspirant to hear the guidancc of the spirit as it moved within and

without.”?

The ”Qpaking Aspen" is believed to protect the Frightenec{ or those
easi]g given to Panic. In the wind, its leaves shimmer and shake as if the
tree is alive with Fright over some unseen, Perhaps imagined enemy. Or

Perhaps the tree is simply afraid of havoc the two~]eggec{s are wrecking
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onits neigtﬁbortnooct

]nterestingly, atttwough AsPen and FoPtar share so many of the same
traits, Scott Curmingtnam gives AsPen a Masutine/Mercurg/Air rul-
erst‘lip and assigns Fop!ar a [Teminine/Saturn/\Water one. ¥ As with
other Saturmrulcd Plants, many of which are txa”ucinogenic, the Foplar
buds are cited as an ingredient in traditional t]ging ointments. FoPlar
buds, especiallg those of the Palsam Fop!ar, are carried to draw pros-
Perit}j to the bearer. Aspen is more c]osc]g associated with anti-theft,
Protection and eloquerxce magjic. Ftacing an aspen leaf under the

tonguc was ttlougtnt to Procluce cloqucnt spccct‘l.

The ancient Greeks believed that the T ree once was the Heliades,
the sisters of Ftnoettnon, who rode his father's chariot into the 5un.

T he sisters' griet was so great that tlﬂeg transformed into Foplars and
their tears became amber in the streams.’ Ttﬁs association with death

and with Saturn Probably accounts for the Yew | ree sometimes being
substituted for Aspen in the E_dattl Few.

]n Divination: Aspen sPeaks of the need to face tears, to overcome
them. |t spcaks of overcoming ac{vcrsitg or bciﬂg overcome by it. As-
pen is a tree of Protection and of tinding within ones’ self the will to do
even that which one tears, with faith that it will turn out for the best.

Aspen is a tree of overcoming great odds and difficulties and seeing
hard times through to the bitter, and often NOT S0 bitter, end. When
E_ac”‘na appears it can heralds brcakthroughs in current Prob]cmatic
situations, or things which have been solid and ever present that are
about to be overcome bg the resentences that have been ignored for

too tong.

[F adha warns against ignoring situations that may be unpleasant, but
rather suggests dea!ing with them and tacing them now so that theg can
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not get out of hand or too set in Place to be easilg dealt with later.

Once we have succeeded in coming tlﬁrough this Pcriod of overcoming,

we are then readg to Proceed to the next cgcle...
Additional Thoughts from Suzanne:

J've never Pickecl up a sense of fear or nervousness. [Jave you ever
watched an Aspen or Foplar’.’ To me, it’s all about communication.
Yes, the leaves ciuiver and shake with regularitgl but it is not ciui’ce as
constant as the literature would have us believe. The sense that you
are watchirsg (or cavcsc{ropping on) a conversation is very real. | he
leaves quiver and then come to rest,just long enough that it appears as
though the Treeis listening to some unseen party; then the leaves be-
gin shaking again as though in response.

Tlﬁe Foplar is a beautiful tree; the leaves are a whitish gray on the bot-
tom and bright green on the ’coP, which, of course, onlg adds to the ap-
pearance of constant movement. \/erg much like the Wi”ow, the Foplar
sPeaks in wlﬁispers. You have to be very sti”, inside and out, to under-
stand the Feelings/thoughts emanating from the Trec‘ ln EuroPe, the
Aspen was {:requcntlg associated with a loss of hopc. ljust don’t see
it. Tor me, the T ree seems to be a reminder to be flexible and sway
with the wind while ho!ding on, even in the worst of storms. [Jold on,

because there is a Promisc of new things to come.

Footnotes:

1) The Plant Data Base

2) Graves, Robert, The White Goddess, p. 193

3) Hopman, Ellen, E., Tree Medicine, Tree Magic, p. 131

4) Cunningham, Scott, Cunningham’s Encyclopedia of Magical Herbs, pp. 41, 182
) Hopman, Ellen, E., Ibid, p. 131
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T he Final Cﬂc/c
What [ nd s T his?

The O]Clcst Oak stood high atop a mountain, having been struck many times bg Light Vine

from the skg, having lived through fire and drought, having seen what would one daﬁ be called

E_ons come and go- and felt then a streak of fear. This odd Fee]ing sPreacl through the ]:or~

ests of the E_art}‘l, all knew that something— unknown- was about to happen. At’ccntion turned

from all Poin’cs around the globe toward that one (Dak who now found itself in the throws of a
transformation that it did not understand.

Lii(e a great black cloud it fell from the skg, a cloaked xcigure neither fire nor water, with a cold
and stale odor about it. [t Proc!aimcd that it was called Death and it had come for the Oak.
Duir feared and resisted the attack of this dark Otherworlc”g sPirit, crging and shrieking a

sound which made leaves fall and bark crack all around the (Great Dragon which for once also

scemed helpless. But Death exclaimed....

"AccePt me, and all will grow and continue - refuse me, and cease to be.” ln some small way,
Death had a sound of compassion within its voice. "[Tor it is the right of all with free will and
thought to refuse me, but to do so is to be doomed to endless stagnant existence.” And
Oak‘s Perception of Death s]ow]y changed.

A” fell silent among the Great Ones. The clover held its }Dreath, the bees landed upon the
ground and Cor]coiclccl its wings in somber deference to what was about to be witnessed.
Death sprcad its cloak and became a tree with great tall strong branches which surrounded
the Duir. As The Oak Peris]ﬁe& within the center of this new Tree, life was created around
it. This new tree called ]dath, the ch, spokc Promisc of new Cgc]cs for all eternity, as its

mgsterics are Fur’cl—\er rcvea]ed to a” who choose to embracc it.
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T here was a rustle within the vacant center of the giant Yew tree and then, from within it,
two new creatures climbed out. Like those from the visions of Huath and Sai”e thcg were
lcragi]e, }Daruess, with sPlit stems that ended in soft warm ends that never rooted into the
groun& Ohne &ay tl‘weg would number many and be called [Humans. One day, tl'xcg would
gorget from whence theg came. One day...

And tl'\en, a Clover laughc&
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]dho (E_gc~tho)

Yew (English or European Yew; | axus baccata)

Othcr Names: Chinwood

Magical Associations: SPiritual Protection, Communicating and
Raising the SPirits of the Dead, Granting lmmorta]itg

Medicinal and/or ( osmetic (Use: Pefore we report the Following we
state: ]’c is best not to use Yewin ANY type of herbal medical treat-
ment. Thcrc are many other herbs which Producc the same effects
and which are much saferto use. You can Poison 3ourselxc bg incor-
rectly Iﬂanc”ing Yew leaves and berries. (aranted, itis Primari]y the
English Yew, T axus baccata, that contains so many toxins, but vari-

ous Par’cs of other ch spccies are also Problcmatic.

We did not expect the Eng]ish ch to have many medicinal associa-
tions, since ncarlg every part of the P]ant is highly toxic. Put the ber-
ries, needles and branch ’cips have been used in folk medicine for cen-
turies. ch was used as an cxPcctorant to treat coughs and bronchial
congestion. [t was also used as a Purgative and diuretic and was be-
lieved to be an effective treatment in bladder and kidneg Problems,
arthritis and rheumatism and liver Problems. Yew also Providcs a

source for the heart medication, Digita!is.

WC”, ]CO”JOFC and modem research have combined to Flﬂd a new — ancl

much needed ~ use for the Yew. Taxol is a chemical derived from the
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bark of the Fachcic Yew (Taxus breviFolia), a native of the western

Unitcd Statcs. Taxo] was aPProvcd as a treatment for ovarian and
a Ny
'/ \! other tyPes of cancerin i 992 and for breast cancerin | 994 Urncor~

S

tf\'ll{ \? tunatelg, these c{rugs require a ]arge amount of bark and the Pacific
NDAERA

Yew is scarce and a Protectcd species. Sgnthetic taxol is on the mar-

.
'V\

%
MY VN ; , i
““5?\ P Yew and various other species of Yew. ' | hus, the [ ree of Dcatlﬂ

‘@ may yet 5i€]d Lhce; time and research will tell.

A l m‘\ ket and researchers are investigating the Possibi]it9 of extracting lar-
\ J ger amounts of the drug from the needles and berries of the Fachcic

\ N,
x:\ %

N

SN

A\ 2
‘-

= N Pecause Yew is classified as a conhcer, it is considered a soft wood,
m like Fine. To the contrary, Yew Produces avery close~grained hard,

but P]iable wood, one of the reasons that Yew was higHy Prizecl as a
wood for comPetition~grade archery bows and as hunting bows. The
best archcrg bows are still made from this beautiful wood. Yew is cspe-

. cia”g Prized for the wonderful colors contained within the heartwood:

= * browns that become g]orious when left in the hands of wood artisans.
; These cragtsPeoPle create objects of beautg and Practicality: game

’ boarcls, Furniture,Jewelry and all sorts of decorative objects. For that

"

1 ryl & v Mﬁﬁ matter, ch has also been the subject of art — afamous \/an Gogh
Tt :

; Pain’cing (1888)is entitled “ ] runk of an Old Yew T ree.”

7

W
? T \\?\\ Tlﬂc E_ng]ish ch, T axus baccata, has shing green needle-like leaves
':7 - and beautiful red berries which last all winter long. Birds love the ber-
N

AN :“:13 seeds of Yew contain highlg toxic alkaloids and livestock is rou’cinel\tj
’ \1 :’ Poisone&, at least by the English Yew. The Poisons stop the heart of
an animal so sudc{eﬂlg that no symptoms are seen; the animal simply
drops dead. Tl’\is fact alone would be cnough of areason for a num-
ber of folk tales and the association between Yew and DeatH

<
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Frequent]y, several Yews grow together, creating one massive Yew‘
Overtime, this singlc entity, though it may be HUGE in diameter,
will rot from the inside out, creating a comPIetelg hollow center. Yet,
the tree lives on - Yew may be one of the oldest living creatures on
E_arth. Scientists believe that some spccimcns are over 2,000 years
old. A” varieties of Yew are evergreen and, in winter, full of life while
all around them are dead and withered. As is the case with ever-
greens, the Yew was associated with ]mmortalitg, as much because of

Yew's incrediblfj long Ii}ce~span as its evergreen Propcrties.

ch (and/or Kowan) was, and still is, Plantcd in church 5arcls and 139
grave markers to calm restless sPirits and immobilize them. (Graves
writes that, in Brit’cangm “churc]%yar& yews will sPreaCl aroot to the
mouth of each corPse.” z Stakes of Yew were rumored to be the
wood-of-choice for ki]]ing vampires. For that matter, magical items of
all tyPesj such as runes, wands and staves, have been created since
ancient times from the twisted shaft of the Yew. Continuing the
death thcme, not only was ch used to create bows, spears and
darts, but the toxins found in the Yew's berries were Frequently used
to dress the tiPs with Poison, making the weapons even more cleac”g.
As with many Dcatl'm:rrecs, the ch was used on spiritua] quests to
Provide divinatory insight. Shamans knew of the Yew's odd proper-
ties as theg inhaled the vapor of the Yew sap to induce Prophe’cic Vi-

sions and allow them to communicate with the dead.

A clue into the Yew’s vast variety of magical uses is found in this old
verse from the Carmina (Gadelica. Jt happcns to be titled “Mountain
yew, orjuniper,” but it ccr’cainly describes the European Yew as well.
"] will Pluck the gracious yew ..against... distress, misFor’cune, Fa’cigue,

harclness, Pain, anguish of breast, drowning, danger, fear”

And so, this Tree ends the cgc]e of the Oghamic Fews; it represents
Death and TransFormation‘ But what a comPlicatec{ monosg”abic
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word: Death‘ Death means many things.‘.

Ona Purely Phgsica[ level Death means an end to Phgsical functions, a
time when the Phgsical bodg has simP|3 worn out and ceases to be viable.
[tis a time when the Spirit must move on; it must make transition so that a
new Plﬁgsicalitg may begin and so all boc}ilg clements may return to their

base forms and rea]ign with the universe around them.

But death is not an end; Forjust as this final Og!’ramic character brings to
anenda 20 year cyc]ic calendar, it also signals a time to bcgin anew and
start the cgcle over again. ]t is not the end from a start to a linear finish
Perspec’civc; but rather, a signal that the loops of the (niversal ] reec have
ovcrlaPPed and it is time, once again, to begin tracing their Path with new
exPeriences and new tools in hand. Thejoumeg is alwags new, yet ever
the same as we make these transitions over and over. |n death there is life

~and so it begins again.

]n Divination - Just as the nutrients of the P]’xysical }Dodg return to their
base 1Corm, Yew) the f:inal Ogham, signa]s a time or need for us to do the
same ~ to regroup and begin anew. ]n orderforus to progress to the next
step, to discover new territories, we must accept the quictus upon us and
allow it to fall into the past; allow it to be broken down into its base ele-
ments of exPerience and memories. The past is not Forgotten, nor does it
cease to exist, but with this tree we see that only througlﬂ death - and an
acceptance of that which must or shall end - may we tru]g make transition.

Todo otherwise is to cease to grow and cease to exist.

And since Death signals another new birth, this tree sgmbo]izes IM-
MORTAL]TY and an un&erstanding that the more things end and

change; the more theg begin again and remain the same. ]t suggests that it
is time to induce or set up the proper conditions to gain the insight you

seek) and to understand that upon which you are about to embark
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Because we are often limited bg our human Perceptions, we will
tend to Perceivci upcoming death (be it Psyclﬁic, spiritua], relation-
shiP~oriente&, change ogjob or what have 3ou) as being unhaPPg, 1/ ' v,:
sad, or melancho]y but, with a proper aPProach, these Feelings can ?f },l!,:
be minimized. [T T l‘
We need to remember that if the Yew tree refused to allow its’ ) g v
center to die it would not continue to grow outward to attain its N ‘ A
incredible Propor’cions. Bg dcnging its nature, it would affect that % #j ,/
nature and, thus, cease to be. And being aYewis what it does
best.

Additional Thoughts from Suzarme:

| have alwags been an avid admirer of the Yew — there is so much

folklore and legend surrounding it and ] had read of the medical

research. Sti”, ] wasn’t Preparec{ for my first encounter with the

real thing. ]grew up in ]:lorida and ] had on]g seen the f:loricla ch e
(T axus Horiaana). While it is a genuine Yew, itis shrubbgj with a
spincny trunk, Perhaps a 10— 12”indiameter - not a Particu]arlg y
impressive tree in Phgsica! form orin energy. Then | went to |reland PW o o iy

and, to my very good gor’cunc, came upon an Ancient Onc: a ch &
that must have been at least 400 years olc{, i not much older. ] was ¥

rcasonab]g certain that | recognized it, but it was so different from >4 ; }W ‘ ,f
anything | had seen that | consulted with a Park ranger (or whatever i,_‘:\"
she was callea) and asked foridentification and confirmed that this A

was, indeed, an [ nglish \Yew that was several hundred years of ' ‘
age.

] cannot even begin to describe it. Tl’]e trunk was Fairlg Pale in
color and ] could not have gotten my arms around it no matter how
hard ] tried. The trunk looked like it was made up of ver’cically
Placed, incredibl9 thick ropes (which may have been multip]e
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trunks); the Foiiagc was very dark and the roots were enormous. ] dont
even know how tall the tree was, ] was so imPrcssec{ }39 the sheer gir’ch of
it and the energy emanating fromit. | had never been in the presence of

such a Tree as this before. ]t comPletclg changed my view of the Yew.

Since | do not have access to such anincredible sPccimen, | wouldjust
as soon make some substitutions in my magic. Some texts on the
Ogham ]ist, as a substitute for Yew, a tree called the Service T ree
(50rl)us domcstica), a relative of Rowan or Mountain Aslﬂ and an al-
most exclusive]y European spccie& The Service T ree does not rca”g
have the same connotations (Phgsica], magica] or mec{icinal) as the Yew
and, besides, it would bcjus’c as difficult to come }39 here in the states.
T herefore, | had to come up with a different alternative.

A]thr closclg comParing the two spccics, | have found that the Juniper
(Junipcrus communis) is extremc]g similar to the Yewin almost every de-
tail. JuniPer is native and Plenthcu] in Europe (including lreland), Asia
and North America. The growth habits oFJuniPer range from a two
foot shrub to a 25-30 foot tree. Tl‘\c Juniper is very similarin appear-
ance to the Yew, blooms about the same time, but the berries remain a
blacbpurple and do not turn red. Dried Juniper berries are, of course,
the primary ﬂavoring used in gin. Junipcr Providcs much of the same
medical suPPor’c andis genera”y safe to use, Provided that the dosage is
carefu”g regu!atec{. JuniPer Provicles a safer, and equa”y effective, sub-
stitute for ch in magica! spc”s.

Footnotes:
(1) Edwards, Neil, University of Bristol, 1996, http://www.bris.ac.uk/Depts/Chemistry/MOTM/taxol/taxol.htm
2) Graves, Robert, The White Goddess, p. 194

3) Carmichael, Alexander, Carmina Gadelica, p. 369
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Mistletoe- T he 215t Ogham?

Here, we reach the most revered of the Sacred Flants of the Druicls,
the Mistletoe. Mistletoe, or (,”ioc, was one of the most magica], sacred
and revered Plants within the Druidic be]imcs, yet it appears to have
been excluded from the Ogham. [tis no goo& arguing that Mistletoe
was not found in ]rclancl, since there are several other | rees associ-

ated with Ogham that are found elsewhere in Pritain orin (Gaul. T he
Druicls were among the most traveled of their fellows (o1C the time) and

thcg aPParcnt|9 shared information and communicated with fellow Dru-
ids scattered throughout the Celtic World. Graves writes, “A]though
in ancient ]rish religion there is no trace of a mistletoe cult, and the mis-
tletoe does not Figure in the Beth~Luis~Nion, to the Ga“ic Druids...it
was the most important of all trees.” ltjust seems odd, to us, to ex-
clude Mistle’coe from a system based on Flant Dcitg, thougln we must
consider that it was regardecl as to be too sacred to be named. The
texts that have chosen to include Mistlctoc usua”g intcrprct it as the
letter "Y1 (and a few authors lump it in with Muin), but on an intuitive
1evel} and having had it confirmed }33 Personal guides} we feel that a
blank stem line, like a Plank T arot (Card or a Blank Rune used bg
some readers, 5uzanne inc]uded, is an excellent represcntation of this

sPecia] Plant

(/Uioc, A” Tﬂeal, The Ur\nameab]e One

OO~LEE~OC The Mist!etoc (Europcan Mistlctoe, \/iscum al-
bum) and American Mistletoe (Phoradendron SPP)

Othcr Names: A” Heal, Go]c{en Bough, Witches Eroom, Wood of
the Cross, Holg Wood, T hunderbesem, Misseltoe, Devil's ]:uge,
Birdlime, T he (nnameable One

Kcywords: Ovcrcoming Difficulties, T he Unknowablc, Fate, | he
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Universe in Palance

Magical Associations: SPiritua[ and thsical Frotection, f:ertitity,
| ove, Hea(ing and [Health

Medicinal and/or C osmetic (Jse: Since ancient times, Mistletoe has
been regardecl 53 healers as a panacea, a cure-all for any number of
conditions. American and European mistletoe contain different en-
zymes and have stigtxtlg different medicinal effects. American Mistle-
toe has been used Predominantlg as an emetic and nervine, altt‘nough it
has been used to treat a variety of diseases and disorders inc]udiﬂg,
but not limited to: epi]epsg, convutsions, heart ProHems, nervous condi-
tions and delirium. (Actua“g, Mistletoe is more tike]g to cause &e]irium).
Native Americans used mistletoe as an abortitacient, as it was known
to stimulate uterine contractions. Jn Europe, Mistletoe has been val-
ued as a cardiac, diuretic, and vasodilator. ]t affects the circu]atorg sys-
tem, increasing blood flow and attecting the blood pressure; for these
reasons, E_uropean Mistletoe has been used in the past in treating ar-
teriosclerosis (I’]ardening of the arteries). EuroPean Mistletoe was
also used as a remecly for nervous conditions and ep’lepsy and as a
heart tonic to lower the blood pressure and strengthen the heart. The
white berries were also believed to cure impotence and restore tertilitg.
]n either sPecies, Mistletoe is quite Poisonous and large doses can

stop the heart, bring on convulsions, hallucinations and death.

Believe it or not, EuroPean Mistletoe is actua”y native to Calitomial
There are many species of American Mistletoe, (Fl’xoradendron SPP.>,
both introduced and native, which are found tlﬁrougt]out most of the
United 5tates. Onty the most northern central states appear not to
have “true” Mistletoe. ln most areas, Mistletoe is considered a pest
and a noxious weed. Mist]etoe grows as a targe bustxy Plant, about 2
to 5 feet in diameter. Mrs. (Grieves writes, “]t will grow... on almost any

deciduous tree, Preterring those with soft bark, and beiﬂg, Perhaps,
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commonest on old APP]e trees, ttpougt: itis trequently found on the
Ash, [Fawthorn, | ime and other trees. On the Oak, it grows very sel-

dom.”a

Oghamica”y sPeaking, Mistletoe has no writable character, as it was
considered too sacred to be given a name. | ater, it became known as
Ulioc, which means A” [Heal. ]t seems a bit of irong on the part of the
Druids, to name somett‘ling " All Heal" which is, in fact, quite Poisonous.
[t is even said that the wrong, dose of All Heal will cure all of ones’ ail-
ments at once. Mistletoe is a Parasitic Plant; it draws all nourishment
from the host tree itselt, via a thread-like root which eventua”y Pierces
the bark and penctrates the tree. At the same time, Mist]etoe is said to
absorb any Poisonous substances attectirxg the T ree. Mistletoe is Pri~
mari]y Propagatec{ }33 birds ttnrougtﬁ their droPPings, tt:us, earning the
to”mamej Birc“ime. Jt also sticks to, and eventua“g drops from, the

birds' beaks and feathers.

Mist!etoe was considered especia”g magica”g Potemt because it re-
mained green througt‘nout the winter, even upon the dormant Trees, ra-
cliating Lite even in the time of Deattm Both E_uroPean and American
species of Mistletoe are evergreens which grow on a varietg of decidu-
ous trees including app]e, pear, lime (linden), and hawthorn. Ot course,
the Mistletoe was most Prized ]:)3 the Druicls when found growing on
the Sacred Oak Tree. Mist!etoe was viewed as the sacred heart of
the Oak. TI’IC ceremony of "Gathering the Mist]etoe” was, in effect,
the vicarious sacrifice of one of the most Power‘tul of (hods, whose
Spirit resided within the Qak. T he green leaves represented the
(Goddess, while the white berries, some say, rePresentect the semen of
the God; theretore, Misttetoe was a sgmbo] of magicat and holg unions,

the balance of oPPosites, the Ottper\/\/or!d and the UnderWorld and
all ttn'ngs sacred and magica].

hen we say “all things sacred and ma ical”, we mean {ust that. Name a
y g g ]
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magica] goal and chances are you will find that Mistletoe can be used to
obtain it: Protection, }:erti]itg, }"lca]ing, T_‘lunting, ]ﬂvisibi]itg, [~ xorcism,
Success, Love, Lust (coo[ing and increasing), War&ing off illness and
much more. One of the most imPortant considerations in the magical use
of Mistlctoc was the time at which it was gathcred. For cxample, Mis‘clc~
toe gat}ﬁerccl in the summer (red berries) was often used for Protection
while in the winter (white berries}, Ferti]ity was more often the goa!.

Sprigs of Mistletoe were Placcd in cradles as Protcction and to ward
the child from bcing stolen ]35 the [Taerie [Tolk.

Roscmarg Guiley writes, “ ] he on!y extant detailed account of a [Druid
ceremony comes from F’linﬁ...on the sixth dag of the moon, a | Jruid
garbed in a white robe climbed an oak tree and, with his left hand, cut the
mistletoe with a gold sickle..which..was caught in a white cloth. Two
bulls were sacrificed and a feast held. [t was believed that if the mistletoe
was allowed to touch the ground, misfortune would befall the entire com-

, 4
mumty.”

ln Divination: The Few can be left b]ank, orsporta blank stem ]inc, and
in reading it can be used similar to a blank T arot card, or Oclirs‘s Rune -
to represent the unknowable: information from this Poin’c on is veiled,

crgPtic and not to be seenjus’c yet. | ecaveitin the hands of the (Gods.

(Jlioc also is a tile of magical connections surrouncling the situation, that
some of what is haPPening is fated to be. ]t has been written in the wa-
ters ancl, as such, shall flow to its end. |t spcaks of Universa] Balancc:
good and evil, (Goddess and (God, night and dag. Jt spcaks of the magj-
cal conflicts going on and that theg must see their end before a new cy-
cle can }Degin. Mistletoe is a sort of Wlld Card which adds various
meanings to any reading, including that of remaining alive and fertile

wlwen a” that around you is barren.
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]t also Points out that the situation right now may be volatile and
‘Poisonous,’ should you ingest too much of it too soon. Treac{ carelcuny

if making Patl'l changes when mistletoe appears.

Mist!etoe says that Magic is around every corner. Live magica”3 and in
harmong with thy true will and true purpose and all shall be in divine or-

CICF.

Footnotes:

(1) Graves, Robert, The White Goddess, p. 40

2) The Plant Database, http://plants.usda.gov/

3) A Modern Herbal, http://www.botanical.com/botanical/mgmh/m/mistle40.html
“4) Guiley, Rosemary, The Encyclopedia or Witches and Witchceraft, p. 108
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Thc Calcn&ar

Thera have been dozens of books and there are, vir’tua”g, hundreds of

websites &iscussing and Promoting the Celtic T ree Calen&an ali’3-
month lunar system, based on the Sacred Trees of the Ogham, as
THE_ ancient Fagan calendar of the Druids. ]s the calendar an ancient
tool? Did the Druids actua”g rely on it to show the Passing of months,
years? At one time, both of these questions were held to be true.

Yet (Graves himself writes, “| first found the Bcth~Luis~Nion tree-
alphabet in Koderick O’f:laherty’s ‘Ogggia;’ he Presentecl it, with the
boibcLLoth, as a genuine relic of Druidism...said to have been !attcrlg
used for divination onlg.“] noticed almost at once that the consonants of
this alphabet form a calendar of seasonal tree~magic, and that all the
trees Figure Prominent]y in E_uropean folklore.” ' (Graves then goes on
to discuss each tree and assign a Pcriod of time to it; thus, it appears

that he created the calendarin or around 1 948, using various mgthos

o B
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from a number of different cultures to back up his theories.

However, remember we said at the beginm’ng of this book that this is
OUR truth and that you need to discover YOUK truth. We”) our
truth decided not to throw the Provcrbia! babg out with the bathwa-
ter! ]:ranuy, ANY attempt to P]ace calendrical correspondences on
the Oghamic characters is comP]etelH contrived and, because of ’chis,
one sgstem is no more or less valid than another. WI’ICH‘ICF or not the
Celtic Tree Calendaris actua”g arelic of the pastora ’choroughlg

modern invention, it is immenselg useful and we erjog woridng with it.

As you read various versions of the | ree (Calendar a number of
tlﬁings come to Iight [irst, if this was a genuine lunar calendar) the
dates would not be fixed. Second, different authors assign different
starting dates, some setting the New Year at 5aml‘xain, others Plac~
ing it at Yu]e. Tlﬁere is more than enough evidence that the lnsular
Celts, Particularlg the ]rish, viewed Samhain as the New Year, the
death of the Liglﬁt r’]allc of the Ycar and the birth of the Darl( Ha]]c.
Tlﬁe Druids, however) beirxg Primarib solar~oriented, Placed agreat
deal more imPor‘caﬂce on Yu!e, ancl, over time, many of the customs
and associations that were once part of Samhain in the Pritish [sles
were transferred to Yule, starting with the Druids and continuing
through successive invasions 53 the Norse, Danes and the T eutonic
and (Germanic tribes.

Our modern calendar came about Primarilﬁ because Julius (aesar
decided that the old Romaﬂ calendarwas simpiy too compiicatcd. Hc
created the Julian Calendarin which a year had 365 &ags with an ex-
tra day added every four years. Due to a mistake, the extra day was
added F ACH year and some Fancg foot-work was needed to
straig}‘lten out the mess. Our solar-based modern calendar was
adopted in 1582 and named for Fope Gregorg XH] Tlﬁe Gregorian

ca!enclar- the one we Now use - was constructed to give a close ap-
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Proximation to the troPical year (rcﬂccrring to the mean interval between
the vernal equinoxes) which is the actual length of time it takes for the
E_artl'y to complcte one orbit around the Sun. z

We could get into all sorts of technical discussions about solar, lunar
and luni-solar ca!enclars, but that would getus way off track (anc{
Probablg bore most readers to tears). Simplg put,a genuine lunar cal-
endar, such as the ]s]amic Calendar or the ancient Greek Calendar,

does not factor in seasonal changes, e.g. the equinoxes. Ther@core, the
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dates vary trcmendouslg — hob festivals may take Place in the sPring
one year, the summer a few years later and so forth. Most lunar cal-
endars, such as [ebrew and Chinese, take seasonal markers into
account to acljust the timing of the calendarin any given year; thus
making it so that, a]though festival dates are not Fixed, they will usu-~
a”g fall within the same timc~1cramc, give or take a coup]c of weeks.
Tl’ﬂ’s is a luni-solar calendar - xcestivals) 1'1013 days and the new

months begin at sunset on either the New or f:u” Moons.

All this said; let’s take a look at the Celtic T ree (Calendar:

Most sources display Thc Celtic T ree Calcndar with 1% months
based on the moon PI‘]aSC - not the sun. Most authors omit the vow-
els and many also combine Quert and Straif with other months to
make the year and first three Acme coincide. USing this reasoning,
the calendar looks a lot like this:

Beithe Dec 24th- Jan 20
| uis Jan21-Febi7
Nion Feb 18-Mari17
Feam Mar 18 ~APr 14
Saille Apr 15-may 12
Huatlﬁ Mag 9] ~June 9
Duir June iO~July7
Tinne Ju!B 8 - Aug+
Col Aug 5 - Sept |
Cuert was ommitted or SHared with Col
M Muin Scpt. Z—SCPt 29
G Gort SCPt 30 ~ Oct. 27
F Feth~bhog Oc’c 28 ~ Nov 24
Straif was ommitted or combined with Fctthog/NGctal
K Ruis Nov 25 -Dec 22

N0 ITW0hTTZrC &

Dec 23rd was left unassigned) Presumab|3 to be associated with the
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Urmameable Ogham) Misteltoe‘

Fresented I"ICFC are some arguments and reasons )COY' reconsidering tl"llS

version of the calendar. We are leaving it up to you, the Keader, to de-

cide.

Bﬂ using the calendar above, the final Oghamic characters (the vowels)
as well as two other characters are ignored. Some aut]*xors, inc]ucliﬂg
(iraves, ascribe the vowels to the solstices and equinoxcs in orderto cre-
ate a fixed system of time~i<eePing, aluni-solar calendar. Sti”, even
Gravcs leaves out the two other charac’cers, Qucrt and Strahc. ]t seems
incre&ib]g obvious to us, that ]cn'xo —the Yew — the T ree of Dea’ch should
be Placed somewhere near the end of the year, either at or during Sam~
hain. Peithe, on the other hand - rePresenting Birth and Beginnings -
be]ongs at the beginning of the year, whether that is Samlﬁain or Yule or
the time in-between the two. TI"ICF@ is much evidence to support the idea
that the (Celtic yearran from Samhain to Samhain, thus the first month
should begin after Samhain and the last month should fall upon it.

]tjust doesn’t seem reasonable that the Druids would arbitrarilg leave out
five of the characters. f"‘lowcvcr, to trg and adapt a ]:]XE_D sgstem that
uses all 20 Ogl'\amjust doesn't work. T he cha”enge came to try and find
a keg to a cgc]e/sgstem using all of the characters, notjust some of them.
T wo interesting concepts cmcrgcd from our efforts regarding the use of
the Oglﬁam as a calendar: one deveiopecl by Deanforusein clivinatorg
timeJce”ing and the other suggested }35 Suzanne foruse in divinatorg
character assessment, our P]acc within the life cgc]c and the Potcmtia] for

creating changc. We will explore the ]atter, first.

The Oglﬁam as a Ferpetual Lhce Ca!enclar

]ggou begin al? month CYCL]CAUFERFETUAL calendar with
Beithe - using all 20 Ogham characters and Fo”owing it through ~ begin~
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ning again with Peithe at the end of the entire 20 character tract, Bei-

the will not fall again as the [Tirst Month of the cycle until the 2 1 st

year! Thatis to say, the Ogham, used as a cgclic calendar, will spana

cgcle of 20 years. This is the amount of time that many sources say it

took to become a Druid. [Here is an illustration of that cgc!c:

YEAR NUMBEK i% Oghamic Months 53 | etter...

® N N U A N —

— o
O

N—\_\_A—\-—A_A—\-—A_\
O % ® N o W AW —

21

BLNFSHDTCOMGE Begins (at birth?)
ZRAOULIBLNFSH
DTCOMGFZRAOULE
IDLNFSHDTCOMG
FZRAOULIBINFS
HDTCOMGPZRACU
CIBLNFOSHDTCOM
GFZRAOULEIDLNF
SHDTCOMGFZRAO
UEIBLNFSHDTCQ.
MGFZRACUEIBLN
FOHDTCOMGPZRA
OULIBLNFSHDTC
QMGFPZRAOULIDL
NFSHDTCOMGFZR
AOULIBLNFSHDT
COMGFZRAOCUEIR
LNFSHDTCOMGEZ
RAOUEIBLNFSHD
TCOMGFZRAOUL Cycle Fnds
BINFSHDTCOMGF Cycle be-

gins anew in the 2 i st year

T here are other forms of divination - such as numcroiogg and astrol-
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ogy —~ that use the “sign” or “number” given at birth to achieve a greater
understancling of what makes PeoPle what theg are and what many be-
come. |n addition, most systems assign any given year an over-all quai~
ity, exPanding upon that information ttirougti the months that occur
within that year. Knowing where one is in his/her numero]ogical cgcle
can, for example, lend greater insight as to where the person might fo-
cus goais and Plan for the future. Weii, knowing where we are within
the Oghamic cgcie would serve a similar Purpose! Moreover, it ap-
pears to hold true for most Peopie. ]n this case, the over-all tone of the
year would be determined 133 the first tree. | he subsequent months

would be influenced }33 the energies of the trees that appear within the
year, the Moon Montl'is.

Ti’ie stu&ﬂ and interPretation of these Patterns become more and
more icascinating as you doso./ ~ StraiiC (B]ackthorn) ijegins Year 2,
marking the “terrible twos,” a time of ci'xaos, but a time of great iearning,
for both parent and child. Ti’ie fourth year, the year in which we pre-
pare to say gooclbge to imcancg and enter school the Fo]]owing year,
begins with | - ]di‘io (Yew), representing the sgmboiic ending of one
Phase and the entry into another. We hit our “Qﬂ’ — dert (APP1e>
cgcie in our 14th year, about the time most of us deveioP crushes and
begin engaging in “courting” behaviors (forlack of a better term). T he
Year of Luis (Rowan) begins atage 18, the year in which most of us
“quicken” into young adulthood and prepare to launch ourselves into
our search of a new life and new goals. |nour2ist year, we ijegin life
anew, starting the cgcie again with P> -Beithe (Birch) - T ree of Birth
and Beginning. FFor most of us, this marks the entry into true adult-
hood: we graciuate from co”ege, move out of our Parents’ l'xomes, find

Permanentjobs, get married — we can even legang drink alcohol!

We find it interesting to note that it is not until we are 3% years of age
that we re-enter the Ogi'iamic cgcie that Sigﬂi)CiCS soiiciiicging our foun-
dations as rePresented }35 Fearn (Alder}. Frior to tt‘iat, foundation-

buiicling began as we started our twelfth year, the time of ear19 adoles-
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cence and the time we begin comP]etely restructuring our views of
the world around us. ] his is the time we examine — or activc!y
Participate in — those areas of life which will take us into adult-
hood: Politics, religion, sexua]itg and so forth. We develop our
own opinions about the world around us - moving away from
those held ]35 our Parcnts — and we Frequentlg hold to these ide-
als and ideas throughout our 20’s. We tend to re-examine these
tl'xings again when we hit our earlg 30’s. We hit our Ruis ([T Ider)
year at 40 — how appropriatc tobeina cgcle of Healing, T rans-
formation and Le’cting (Ho at this time! See how this works?

T his method may be combined with others, including the more
“traditional” Celtic | unar Calendar. We can use the interPreta~
tions for our Personal Bir’ch T ree (For 5uzarme, born on APri]
20th itis Saille; for Dean, born on Junc 1oth it is Duir) and in-
terpret it througlﬁ our Piace in the cycle described above. There
is no need to Forget about one method and embrace another. ln~
tegration seems far more suitable to working with the Ogl’xam as
a &ivinatorg method. This, in fact, leads us to...

Divinatorg Time Tc”ing

Dean's contribution to the calendric association of the Og}‘lam
is more for divinatorg purposes than that of tclling time or track-

ing cgcles. He describes it as follows:

"n divination, you can take several approacl'xes to the calendar
and empower itin anyway way you choose. Again, my own intui-
tive information is that no matter wha’c, angthing other than a cy-
clic calendaris a contrivance and, as such, is not historicang accu-

rate angwag.”
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l]cgou wish to Place the Ogham into arbitrary dates and times, | suppose
the best ’ching you have to deal with is the original Ogham alPhabet with
only I3 consonants and 5 vowels. One arbitrarg way of doing this is as

FO”OWS:

B is November
| is December
N is Januarg
I if Februarg
Sis March
[is April

Dis Ma3

T is June

Cis Julg

M is August
Giis Scptcmbcr
Fis October
R is Samhain

Tl‘\c vowels become seasonal markers, with | (lc”no) being the unnamable

time between Samhain and the New Yearin November. A (Al]m) be-
comes associated with A]ban Arthan, the Winter SO]StiCC; O (Orm) is
associated with Alban Eilir, the Spring Equinox. (l ((/lr) is associated
with Alban [Hefin, the Summer Solstice and |~ dath is associated with
A”Z)aﬂ E_l]ced) the ]:a“ Equinox.

Note these are MY corresPon&ences, which differ from Graves ina
number of ways. Theg leave out the Fo”owing characters: Cuir‘t, Strahc
and Mistletoe. ]:urtlﬂcr, tlﬂcg associate the vowels with the four Qpar’ccr
Fire chtivals, as well as, associating the Final Og}'nam, Yew, with the
Dark Time, the T ween | ime, around Samhain‘

Another aPProach is to associate the characters with ST ASONS
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as a group. This ]:)rings us to another cauldronof suPPosition and
disputc. We alreadg mentionedthat mostauthors set'the orderof the
Ogham as: b]mcs, h&th, mgpzr, aolei

Ny
[f each Acme represepts.a scason and Bei’tlﬂc bcgins HEEE R ':‘
Samhain, then Beithe represents Winter, Fluathe = Springj Muin =
Summer and Ailm begiﬂs the Fa”. ]n this gase, Oark and Jinne, botl*v.

heavi!g associated with the Summer So]stice, fallin the season of

SPring, notSummer.

Tl’lcrc are thosewho say that the real “aiphabetical“ order of the
Ogham ist

Bl}csn, mgpzr, hclth, aouei
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For gcnera] ’cimc~tc”ing in divination, you can use an arbitrarg month
system with the final five characters rcPresen’cing times of the year in
gcncral, OR a gcneral rcprcscntation of basic ST ASONS with
earlier Ogham rcPresenting Poin’cs ear]g in that season, or you can use

a combination of both.

Fersona”g we do not recommend a]wags trying to nail down time in an
Oghamic reading. ]n readings, the information is in the form of a cgcle

or path; in other words, once "this" has happened, then "this" will come
path; : ppened,

to pass, followed bg ”tlﬂis,” for T_‘IOWEVEK LONG E_ACH
STEFPTAKES.

Tlﬂc closer the Ogl’xamic tile falls toward the center of the rcading sur-
face, the closer to “now” it is. [However, a combination of the calendars

above can be used. Do as you feelis correct!”

Footnotes:
1) Graves, Robert, The White Goddess, p. 165
2) Calendar Systems: http://scienceworld.wolfram.com/astronomy/Calendar.html
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The Forfedha
The Five Beasties-

What they are, How they came about, How they are used in readings.
Meanings Divinatory and otherwise.

Crane Bag poem discussion maybe???
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Cgclcs, Cgclcs E_vcrgwhcrc

Just as the seasons have cgclcd upon the earth and our lives are cy-
cles within that (Great Cycle, from the Big Bang to [Tinal ]mplosion,
so too does the Ogham possess smaller cgcles within the great 20~
Year Path that is the Oghamic tract. [__ach Acme forms a miniature
Patnway that repeats itself four times over, each time in a way which is

related to, but different than, the Path before it.

BIRTH: T he first Acme could be called the Acme of Birth, or the
Bcginnings of | ife. Jt need not referto Plﬁgsica] life; it may also in-
clude emotional, cxPcriential or Pl‘]ilosophica! births as well. We begin
this cycle with Birch, for Birth and Beginning; we then embark upon
the Fast~Pacchourney of inxcancg, thrusting out like the spear of the
Rowan | ree. As you will realizc, the middle grouncl of each acme is
alwags a balance Point and here we reach a time of inner peace and
rebirth in Ash. Continuing on, we find our new-born builcling a strong
foundation in the P}'\ysica] world as rePresented 135 Alder. Fina“g, we

see it nurturecl, mothered and attaining new understancling from within

in Wi“ow.

FOWEK Taking alook at the second Acmc, we enter the realm of
(risis Response. |n Fawthorn, we see the signal of the first sign of
clanger ora Problem. ]’c tells us of the cna”enge that may be in the off-
ing. We respond with Qak's strength and build up our Protections
and fortresses. Locking tight the doors we may need to Protect our-

sc]vcs, we also kcep an eye on other doors that we may use to es-
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cape, should ﬂight be our wiser response. ln Ho”y, we see again a mid-
Point where we stoP, and pause before battle to seek balance and a sense
ogjustice within the crisis we are now Facing. ]n Haze!, we look for the an-
swers and wisdom needed to survive. Fina“g, through APP!e we connect

with the Otherworld and, having faced the Poisons of our cha”enge, we

now get tl—xe rewards that we seck.

COMMUN]TY ]n the third Acmc we see a sense of Communitg De~

vclopmcnt and our Position init. | he Pramble brings about the initial re-
alization of others around us and how we all inter-relate. ]vy helPs us to
clcvc!oP those bonds and relationships slowlg, asserting our own ic{entitg
slowlg within the collective, to a greater end and more effective outcome. |n
our midPoint, Rced/DwarF Elcler tells us that we must take a steP back
and look more C]oselgz itis time to comPromise with others and with their
situations, to try and see all sides of the situations in which we find our-
selves. Blackthom tells us to be aware of how we are controlled bg or how
we are contro“ing others around us, and to cease any unhealthg controls
that may be there. Fina”g, within Ruis we see all of our efforts coming to-
ge’chcrmcor a magicai cl—lange and a time when we can then begin to under-

stand the higher mgsterics revealed within the final Acme.

TRANSITION: The Final Acme deals with Higl—]cr | ife T ruths and
where we each fit within that big Picture. ln Fir/Elm, we rediscover our
inclcPendcnce and sovereigntg, recognizing, that though we are a Part of
the community we have sougl—lt to live within, we are still individual within it.
Gorse allows us to take all that expcrience which we now see with great

claritg and blend it togethcr. Here we process and grow to understand
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even those experiences which have been orgreat Puzzlement and
caused confusion or sadness. [ Jeather sees our interior fires lit from
within as the discoverg of the new inner vision and understanding of
self trutrn, and affords us a gateway with which we can make our final
transition. We take a stcp back and survey all that we have seen and
been. We must decide if we are rcadg to step ’clﬁrough this gateway of
Passion into the final series of mgsteries. ]n AsPen) we overcome our
final fears and the obstacles which hold us back or, theg overcome us
and, ’cnus, we prepare to face the Yew. Yew, Dcatlﬁ, again finds us at
the end of this CﬁClC and readﬁ to begin another. ]n the Ogham,
Dcath seldom deals with Death on the Phgsica! Planc, but rather
highcr and dccper endings which then lead to new beginnings and
higlﬁer levels of ]earning and understan&ing.

Further [nformation on T he Fews

]n divination, a reading which contains Fews from onlg one Acme may
indicate a rather narrow focus within the area with which that Acme is
concerned. Also, }35 Fo“owing the sPiral Patl"l from the first character
of that Acme to the last, one gets a Feeling for not on]y how many

times one will have to progress around the cgclc to reach the cncl, but
how many times one will have to pass the same way in order to Pick up

trne next sequential Piece oF awareness.

Kcadings contained within a single acme may also indicate a person
focused on one area of the life Path alone; someone who is current]g
involved in what might be called a karmic lesson or destined series of

events for purpose of learning and major life Progression.

We should take a moment to look at the numerologica] consistencies

and cgcles within the Oglﬁam.

A“ of the "One ]:ews" (those which have onlg one hash mark) ~ bhma
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- are related to some form of beginning. Beithe is a birth or beginning
of new direction, focus, Familg or Project. [Juath is the beginning of
confrontation or meeting new obstac]es/cha”enges. Muinis a begim
ning of relationships with others and Ai]m is a beginning oFgreater un~

dcrstancling of universal life secrets througlﬂ sovercign soul scarching.

The "Two [Tews” - ldgo ~involve action and/or reaction. ]n | uis we
see {:orging ahead with the new direction that l’madjust begun. Jn Duir
we see a natural strengtl't response to the ensuing cha”cngcs. (ortis
slow and steady action as we find our way within the commum’tg and
Orm is the action of gatlﬂcring materials and the subsequent creation

using them.

The T hree [Fews” - ntpu - are almost always turning Points) midPoints
of balance where one pauses to make decisions and then decides to go
forward or back. Nion sees us Finding inner peace. Tinne has us seek
to find inner balance so that we may do what s right andjust. Fctl‘w
Hﬂog spcaks of ﬂcxibility, seeing both sides and lcaming compromise.
(rforces us to examine our passions as theg relate to the gateways

before which we stand.

The "Four [Fews" — fcze - deal most often with foundations of some
type, and what we should do with them at that Point‘ Feamnis the initial
foundation builder and spcaks of stremgthcning what is there. Co] is a
foundation of knowle&ge and wisdom and the imPor’cance of having
both. Straif deals with foundations which have come to control us and
which we must control. |n essence, it is a foundation of emotional stabil-
itg within the realm of a crisis. [~ dath allows us to overcome foundations
which hold us back on a sPiritual level so that we may progress to the

next leve].

The Five [Tews” ~ sqri - all deal with understanding) intuition, answers,

conclusions and outcomes. |n Haille we find the conclusions reached
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via intuition. We look to our nurturing inner and SPiri’cual guides.
Qpert is outcome and answers achievecl, but onlg after we have
risked the Poison (the dangers) in order to reach the magjic we seck.
Ruis is the change we have worked to manifest within the communi’cy
and within our relationship to it. ]c”‘so is the final set of answers which

Death conceals.

“Five is not the most Prominent number in Cel’cic tradition, but it ap-
pears ina largc number of signhcicant contexts, Particu]arlg in Jreland:
five great roads, five Paths of | _aw, five Prohibitions foreach king,

the faeries count }33 Five, mﬂthica] persons wore five-fold cloaks and

the l'xcro, CuClﬂu]ain had five wheels on his shield.”

what theg represent, whattheir natural evolutionary state may be

and wha’c steps we may scek next in order to exPedite Qurprocess,

Footnotes:
(1) Rees, Alwyn and Brinley, Celtic:Heritage, p. 189
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Rcmcmbcring and USing the 5acrcd T rees

There are a number of ways in which you might incorPorate the sgmboL
isms and energy vibrations of the T rees into your life. Here is a brief
summary of some of the ways in which we use the | rees of the Ogham
in evergclag living:

i (Create an Amulet or | alisman

You may use the Sacrcd Trces to create an amulet or talismarx, de-
Pending upon your needs and your magical inclinations. An amulet is
simplg a charm used to draw desired energies to you, a”owing them to
manifest within your life. A talisman is a bit more complicated; itisa
charm which has been deiibcratelﬂ cl'xarged to deflect negative energies.
The how-to is based in your Par’cicular system of belief and we won’t be
going into that here.

The casiest | ree Amulet is simplg that; carry a small Piece of the tree
with you in your Pocket or purse. ]t is best to keep it close to your skin
anditisa simP]c matter of P]acing a small twig or a Piccc of the appro-
Priate type of wood carved with the Ogl‘ramic sgmbol into some cheese-
cloth and Pin this cheesecloth ”bag" inside your clothes. You can, of
course, find a nice Piccc of wood, sandita }Dit, attach it to some cord
and wearit as a Pendant underneath your c]othing In the case of an
amulet, there is no need to do anytlﬁing other than be aware of it and

allow it to work on your Subconscious mind.
2. Add Sacred Wood to [ncense

You can greatlg empower incense and release the encrgics of the
T rees simplﬁ bg adding abit of DRY wood to any loose incense. The

wood should be added as shaviﬂgs or sawdust, otherwise it may be too
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difficult to burn.

3. Add Sacred Wood to your Firep]acc

Are we being disrespec’mcul 53 suggesting this? No. We are not
about to suggest that you find a Pcrpcctlg hcalthy tree and cut it up
for firewood. Suzarme has Frequentb found alrea&y broken limbs

and branches of Oak, Ash, Foplar, \/\/i”ow and many of the other /’ 1
Ogham Trccs lging around after storms (or after the Fower Com~ “

pany clears branches away from electric wires). You can P
add logs) small branches or even use the wood as kichl]ing ‘
if itis in small enough Picces. llc you have a Fircplacc ora
woodstove and you live in area where you need to burn
wood in order to heat your Iﬁome, whg not add sacredness
to the act? I]C90U have access to 5Pcchcic types of wood -
Pcrl'xaps some of the Sacred Trecs of the Ogham —~ use
that wood with intent and acknow]edgement of the ener-

gies being released. T}were is a very PoPular poem that
sPeaks of the different qualities of wood used for fuel and h;ating: \’

“Oal@]ogs will warm you we”, that are old and clry; Logs of F;ine will
swcet!g smc”, but the sParks will ﬂg. Birc}w—!ogs will burn too Fast,
Ches’mut scarce at a”; Hawthormlogs are good to ]ast, cut them in
the fall. Ho“3~logs will burn like wax, you may burn them green; Eim~
]ogs like to smouldering Hax, no flame to be seen. Bcecl%]ogs for
winter time, Yew—logs as well; Green E_]cler~logs itis a crime, for any/ “\‘
man to sell. Fear~logs and aPPle~logs, theg will scent your room,
Cherry-logs across the dogs, smell ke flower of broom. Ash-logs,
smooth and arey, burn them green or old. Buy up all that come youn

way ~ Wor’ch their weight in gold.” ]

fq |
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4. Drawin the energjies tlﬁrough gour]curnishings

Wlncn Fumishing your lnome, trees make up the bulk of the larger
Pieces. Why not select furniture based on the SPiri’cual and magical
Proper‘ties inherent within the wood itself? The majoritg of furniture is
Produccd from ch or White Oak and Pine. Wickcr, of course, is
made from \/\/i”ow. OF course, keep the environment in mind when se-
]ectiﬂg wood furniture - there are still companies manuxcacturing fur-
nislﬂings and other items from endangcred sPecics of trees such as

those found within the rainforests.
5. ]ncorporatc sgmbolism into home Fumislﬂiﬂgs

Qur ancestors did it all the time. Walk into almost any church in
Europc and you will find wonderful carvings and bas-reliefs of oak
leavcs, acorns, foliate masks, antlers, and many, many other sgmbols all
drawn from nature. ]Fgou can't carve, use Pain’c or stenciling to bring
this effectinto your home. ]t is the deliberate selection and conscious
acknow]edgemcnt of the symbofs used that makes the digerencc, not
great (or Poor) artwork.

T ake stcnciliﬂg forinstance. Stcnci]ing is avery Popular, incxpcnsivc
and (relative]y) easy~to~do method of adding a decorative touch to
walls and furniture. There are all tgpes of Pattemec{ stencils to
choose from or you can create your own from Mglar. |nstead of select-
ing a non-spechcic vine or flower or geometric borclcr, wlng not Put some
thought into it? Qak leaf and acomn patterns are easy to find and
would make a wonderful border around doors and windows (or around
a Fireplace). Finc cones and branches, Ho”g leaves and bcrries, \/\/i]~
low leaves and branches, Berrg vines, even Mistletoe can all be used

to great effect both dccorativc|9 and spiritua”g.

6. (Ise the Sacred | rees in your SPiritual Workings
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Rather than usiﬂgjust “any old woocl,” be intentional about it.
Usc f:ir or Aslﬂ or Birch for your Yu!c Log. Create the 5a~
cred [Tire at Samhain and PBeltaine using woods from the appro-

Priate trees, as many as you can obtain.

7. FLANT ATREL!

Do some research, visit a garden center and find out which of the
Sacred T rees will thrive in your gardening zone. | hen get out
there and Plant one! You will derive so much Plcasure from watch-
ing your T ree grow and thrive and future generations will thank

9OU.

Footnotes:

1) Graves, Robert, The White Goddess, p. 169. Graves states that this poem came from E.M.
Hull’s Poem Book of the Gael, but there are references to this being written by an Englishwoman,
Honor Goodhart during the 1926 coal strike and originally published in Punch Magazine in 1926. It
has also been credited to a John Estabrook, so we don’t really know the source.

As Above So Below

20%



Fathworl(i ng

We have mentioned the term ”Pa’chworking” several times within this
text, without rca”g c}mcining what it means, so, while this is bg no means
an "official definition, we will attempt to cxplain the concept as we use
it. ]n a nutshe”, Pathwor‘(ing is the exploration of the Urxiverse -both
inner and outer - througlﬂ a sPeciFic system of leaming. ]n other worcls,
one chooses a Particularxcorm t}‘xrougl'm which to explore, understand,
and, most meortantlg, interPret the meaning of ]i]ce, the universe and

evergthing.

Tlﬁere are many Pathworking systems. ]n a way, we all engage ina tgpe
of Pathworking from the moment we come in to this wor]cl; most of us
are given a Pcrspcctivc through which to view life bg our parents, who,
of course, received their Perspective from their parents and so forth.
We usua”y change it around to suit the times, aclcling bits and Pieces
and dcvcloping (or rcinvcnting} new words and terms. Often, we out-
rigl'xt rebel against it, trging to be as different from the "older genera-
tion" as Possiblc; but sooner or later, with maturitg and wisdom, we re-
alize that we ana]gzc oursclvcs, our motivations, and the world around
us with, and ’chrough, those very earlg tcaclnings instilled c!ccp within

our subconscious minds.

T hink about it: hc\zjou are born into an upper middle class Familg who
has lived for generations in the heart of some big citg) your view of the
world (anc{ oFgourse!F -)is going to be heavi]y influenced 55 these
facts. You are going to have, from the time you bcgin leaming, a dif-
ferent Perspective than someone brought up ina rural, ginancia“g im-
Poverishecl Familg (or any other Permuta‘cion of lhcestg]e, e.g a wealthg
suburban upbringing versus an impovcrishcd inner city upbringing)

This does NOT mean that one Perspective is necessari]y better
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than the other, nor does it mean that individuals from these very dif-
ferent backgrouncls cannot end up in the same P]acc, as [resident
of the Unite& States, forinstance. ]t simplg means that, througlﬁ~
out their entire ]ives, regarc”ess of future training and eclucation,
these two Pcop!c will have s]iglﬂtlg different Prioritics and will under-
stand, in’ccrpret and process the same information in different ways.
]n some areas of life - for example, Posscssing an instinctual under-
stancling of the cgclical ways of nature - a person raised on a rural
farmis Probablg going to be wiser than the kid from the citg. Jn other
areas, the citg kid might have an advantage, such as }:)eing able to
better understand the internal motivations of other Pcoplc. We are
not ta”dng about education or book~lcarning here. Angone can get
a co”ege education and become a &oc’cor} lawyer or what have you.
]n the end, the conclusions drawn may be the same, but theg will be
arrived at ’chroug!'l different internalized Pcrspectivcs.

The above statements ASSUME that these two individuals

travel through life without encountering a Forcigm system of ]caming,
sPechCicallg) that of Me’caphysical Fathworking. Choosing a meta-
Phgsical spiritua] Path and/ora tool through which to gain cleePer
unclcrstancling of the Self and the (niverse forces you to re-
examine the ways in which you in’cerpret what you experience. [t
adds another dimension to the leaming process, one which, ”:
DONE_ COKRECTLY and without kecping a dcath—grip on
old Pcrspectives and imPosing them onto new information, is not lim-
ited to confined or biased tlﬁinking. By definition, a metaplﬁgsica]
system of ]carning should encompass the va]idity of all rc]igions, all
cultures, and all sPiritua] paths. Such a tool should not have any
"worldlg" associations: money, status, level of education and so
forth should not, idea”y, be Part of any metaphgsical sgstem. E_ve~
ryone begins from the same Point, from the same level of under-
standing, receives the same information and may Proceed ata pace

which is comfortable.
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Thcrc are many such tools for discovcrg, althouglﬂ thcg are often
thouglﬁt to be no more than systems used for divination. The T arot
and the Qaba]a are two of the best known. The Ogham can be used
in much the same manner, as a system for cliscover9 and for connecting

with Divine Spirit and (Universal Consciousness.

Lcarniﬂg to idCﬂtiFg the Oghamic symbo!s and lcarning the T ree
names and basic meanings is onlg a &rop in the proverbial bucket. To
truly understand and use the Ogham as a Pathworking system, one
must be wi“ing and able to connect with the | rees themselves, to un-
derstand their very nature. Now, how does one accomplish this ]iving in
areas where the (areat Ones described within these pages do not ex-
ist? The answer: ]:)3 connecting with the Universal Archetgpes of the

T rees.

When we speak of all the qualities associated with Kowan, we are not
ta”dng about a Particular tree oreven a Par‘ticular spccics of this T ree.
We are speaking of the Kowan Archetﬂpe: the SPirit of the Kowan
Tree which stands 1Cor, and connects to, all other Kowan Trees. Tl‘:is
Spirit contains the energies, memories and magical Potential of every
Rowan which has ever existed, which exists now in the present and
which will exist in the future. [~ ven hcgou cannot go into the backgarc{
and find a Rowan Trec, you can connect with the SPirit of the Kowan
as one of the Great Sacred Trees of the Ogham.

Jtis Possiblc to substitute other | rees in this Phgsica! world for some
of the T rees of the Og}wam, Finding native sPecics with similar energies,
habitats and memories. We have Provided suggestions along the way
for Fincling native sPecies and making substitutions, however, itis best
to try working with and tlﬁrough the origina] Archetgpes first. T hen,
should you come across a native spccies that you feel "connects” with a

certain Archetgpe, by all means, add this sPecies to your workings.
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The ideal working (and Probablg the easiest to connect with Ps\gcl’xi~
ca”g) would include a set of Oglﬁam [Fews made from twigs or Picces
of wood from each of the Trees rePresented in the Ogl‘:am. Most
]ikc]g, this was the ”origirsai” Ogham; a twig or Picce of wood from
cach of the Sacred | rees would have been easi]g identified 135 a
trained Druicl. Make no mista‘ce, even such a small part of the T ree
still contains the essence of the | ree, a”owing the Subconscious or
Highcr Mind to connect with this essence and use it to analgzc the
present, divine the future or obtain information about the past. T!"IC
system of sgmbols etched into wood Probablg came later. Besides, it
is much easier to connect to the Archctgpcs of the Sacred Trees
through the use of the Trees themse]ves, rather than through artifi-

cial sgmbols. ]t simplg requires less energy and concentration.

Nowadags, it is almost certain that you will have to construct your
Ogham set from one or more tﬂpes of wood using the Oghamic sym-
bols as a trigger to bring each Arclﬂctgpc of the | rees into focus.
Many People choose to use Birch or Oak for this purpose. Remem-
ber, in this respect, the Ogham works much like the T arot; the
Ogham [Fews themselves do not contain any spccial powers or
magick. The power comes from linking into the Arclﬁetgpes triggered
55 the sgmbo]s. Much like the T arot, hcgou want to work with the en-
ergies of the Staror the f:ool, you need to kcg into these Arch@
types through focus, concentration, meditation, visualization and
faith. T hat new13~made, Freshpapcpsme”, mass~Pro&uced deck of
Tarot cards has no spccia] connection to the Archctypcs repre-~
sented bg the images on the cards. | hese images simplg act as trig-
gers, a”owing the Higher Mind to take over, connecting you to the
"Universal Star” (the Star Archetgpe) or "Universal I:oo]” (the
T:ool Archet\tjpc). Contrarg to what many People be]icvel the cards

themse[ves have no SPCCial POW@FS.
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We never said that Pa‘chworking was easy, however, to us,itis well

worth the time and the effort required.
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Divination — [Jow it Worl(s
and How it Doesn't!

While divination is some Peoples’ Primarg reason for ]eaming about
the Ogham, we would like to encourage you to dcvc]op a magical
and Patlnworking relations!nip with the | rees and their sgmbols as
well. T o diminish this system down to that of a simple Prognostica~
tion tool c{enigrates you, the trees and those who have tried to de-

ve]oP decPer un&erstanc}ing of the mgs’ceries.

Tarot carcls, Ogham Fews, Runes and so Forth, all rePresent Ar~
c]’xctgpcs ~ imagcs that mean sometlﬂing and speak tousona grand
universal level. Divination, like any Psgclﬁic or magical work) takes
P[ace mainlg within the Subconscious Mind and the As‘cral Realms‘
An9 reading consists of several basic parts: Tl’lc Rcader, the
derent (Sometimcs they are one in the same,) the Tool and the
Archetgpes rePresentecl }39 the Too!.

T arot cards themselves are no different than blank index cards or
matchbook covers. As we said, the cards have no magical powers,
nor do they 1k now” angthing. I—C}‘ving Sticks arcjust sticks, ] ea
Leaves are like any other sluclge at the bottom of a cup and Runes
are Pieces of stone. So too is it with the Oghamic Fews. Tlﬁeg do
not make the reac{ing; theg have no know!edge or power in and of

tl'xemselves.

]n any reacling, a Reader must enter a state in which the mind is al-
lowed to communicate with the *(Collective ( Jnconscious” - a bod9
of all the knowledge of Past/Present/lcuturc. Tlﬁis bodg of knowl-
edge allows the Keader‘s and derent‘s individual mind(s} to gain
access to the information needed and bring it into the conscious

realm bg means of the | ool. Because of the Functioning of the
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process, itis necessary for the reader to: a) have an understanciing of
what the Arclﬂctgpal ]magcs of the Tooi rcprcscnt; and b) allow the
subconscious access to those Arciietgpes and a hand in their interPre~

tation.

What this means is that before you read with any ’cool, be it Ogi'iam,
Tarot, or any otiier, you must know what you believe are the meanings
of the Arci'ietgpes you are using. Note, we did not say you should
know the "correct” meanings of the Arci‘ietgpes. YOU are the onig
one who decides what correct reaiiy is; but you must have some familiar-
ity with your tool and what it represents BEFOKE you try to read
with it. Keaciing T arot from a book does not work because your sub-
conscious has no Pre~conceive& ideas of what the sgmbois on the cards
mean. lt is imPor’cant to first have an understanciing of what the sgmijols
are, and what ti‘ieg are about, before attemp’cing to rea”g read with
them. Having to wonder and think “which tree am ] looking at and what
does it mean,” will break the connection with the Co“ective Uncon~
scious, as well as, Oti'icrworlcilg connections inherent within the
Ogi'iam. ]’c will lessen the streng’ci‘n and effectiveness of the information

received.

T he other imPortan’c aspect of divination is a”owing your subconscious
mind to take over. Wi*ien doing any type of divination, you should enter
a light trance state, a relaxed state of awareness, or at the very least be
focused on the intent of what you are cioing. You aren't dealing Black-

jack here; you are connecting with higi)er wisdom. Pehave as such!

Once you have learned the Personai meanings of the tool you Pian to
read with ~ and emPowered the Archetgpes, as 5UC1’1, within your mind -
you should then establish some routine to i'ielp you enter the proper
mental framework. |t may consist of an empowerment ritual that you do
before a reading in the form of a meditation, visualization, incantation,

prayer, process or the like. Mang (eltic diviners advocate ]:)iting the
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thumbs before a reading to connect with the wisdom of Fionn Mac

Cumhai! who burnt his thumb on the Sa!morw of Wisdom‘ (566 Co]
~ The Hazel).

Whatever you choose as an emPowerment routine, at least in the be-
ginning, stick with it and be consistent. | he routine you follow will
be a cue or "Subconscious On-Switch” that says to your mind
"Hey - it's time to do that Psgchic stu]cxc‘..Let‘s get Pluggecl in to the

communal mind that knows-it-allil®

The final secretis to L]STEN’” Don't read too litera“y and re-

member to listen to that inner voice and don’t ignore it. Make con-
nections and associations within the Arclﬁetgpal framework you have
developed. Whenever anyone asks how to devc]oP their Psgclﬁic
powers the first thing we say is, i isten.” ]Fyou don't use your eyes,
you go blind; ipgou don't use your lcgs you loose the abilitg to wa”q
i]cgou don't listen to your subconscious, its voice becomes weaker;
but like angtlwing else, it will become stronger and more skilled with
use! As we have discussed earlier, divination does not work because
of the Pieces of wood tossed down upon a surFace, but rather
through the person conéucting and interpreting the reac{ing and the

person for whom the iﬂtcrprctatiOﬂ is made.

Divining with the Ogham

The first step toward divination is to obtain your Ogham set. You
can Purchase one, butitis far Prc{:crable to make one 3ourseiFJ medi-
tating over each tree as you carve the Few. Traditiona”y, Ogl‘xam
sticks are carved on i/2" square lengths of wood, using the corner
as the stem line. Anothcr aPProach is to use flat Picce of wood
about 172" wide, 1,/4" thick and 2 i/2" long, carving the stem line
and character on one side and leaving the other side blank, or deco-

rated.
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Once created, you can oil them in any way you like, and scent them if
you so desire. You should also make or obtain a bag in which to store
them. Our Ogham bags also sPread out flat and become the casting
surfaces upon which we read, but this is not necessary. You can stain
or decorate the wood [Tews in whatever way you like, but it is wise to be
as environmenta”g conscious as you can be when making them. We also

recommended that wood be the material of choicc, not stone, glass or

Paper.

]Fyou should choose to use some wood found in nature it is impor‘cant,
as alwags, to ask the tree i}cgou may have the branch needed. ]F Permis~
sion is received, you should tie a red ribbon or cord below where you
Plan to cut and ask the SPirit of the Tree to leave that branch. A”ow
ita clag orso to complg, and be sure to ask again before actua”g cut-

ting the branch.

Fauline Campanc”i has a wonderful invocation to the Spirit of the
Tree, Precisely for such a task. Once the request is macle, she sug-
gests that you wait for an affirmation: a breeze in the branches or a fall

of an acorn or cone. (Oxc course, the T ree may also speak to 9ou)!

“O 5/3/%/’1!' of the Oa,é ( or W/’7/2:/7@ver) / invoke thee
Bﬂ root and trunk / summon thee
By branch and leaf, / call upon thee
H@ar me ana’grant my rcgucst
O 5;7//‘/’1‘ of the tree
Grant t/zat/maﬂ take from thee
777/5 branch and that it will /Dr/ng to me

777@ power of. your mag/c wood.

(Once the branchis cut:)
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7 hank you 5}7/%/’1‘ of this tree
5/65560/ Pe, B/esseo/ Be/”]

]n a Pinct; you could use cards or paper s]iPs with the characters

written upon ttmem, but this is deciclec”g NOT Preterable.

You should decide at this Point as we”J how many characters you
will use in your set. T he initial 20 characters are the standard
Ogham et for divination, but you can also include a blank [Few to
rePresent Mistletoe and some sets include the Fortedha as actual
Oghamic tiles. Ttveg tend to represent very potent and Powertu]

energjes when theg appear, representing ”signiticators,” itgou will.

You will also require a casting surface and, again, you have many
oPtions. Botln Tl’\orsson > and Webster ? offer up their own de-
signs for casting cloths and both Suzanne and Dean use the basic
Thorsson design on our bags‘ lt is essentia”y an "X which runs
from corner to corner, the center of the cloth rePresents Mide or
NOW ]t has a smaller box within its center and on the bottom edge
of this box is embroidered Seis, the cloorwa\tj‘ To the left is the
Spira], s, rePresenting that which must be learned and to the
North is Cath, rePresenting conflicts or obstacles. To the right is
Blath which is the outcome or Prosperity. You may wish to consult
the Tt‘lorsson book for more details on this Ciesign.

Tlﬁe center represents the intersection of all within the NOW, the
lower eclge of the cloth is the door way of exPerience on which we
are embarking. Ttre left ectge is learning and knowlectge. Norttlj
again, deals with Contlicts, foundations and situations to be over-
come. Ttne rigtnt ec{ge is the area of resolution, answers, ProsPeritﬂ

and the outcome. T!ne colors are left up to you.

You may, of course (and we encourage you to do so), design your

own casting cloth; even incorporate other systems within this one if
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you choose. (se a zodiac wheel or simply three concentric rings rep-
resenting past, present and future or divide the surface into the [~ le-

ments or whatever means sometlﬁing to you.

You can also make a casting surface of carved Birch or oai<, with this

orany design oFgour choice engraved upon it.

Not all reaclings involve "casting,” perse, and a casting cloth is not vital
to read with the Ogham. The simplest Ogham readings consist of

simply asking a question, asking Forgui&ancq or meditating on a situa-
tion and then drawing one ormore [ ews from the bag. T heir meanings

should givc you the guidance you seek.

]n casting, you will want a flat casting surface. Take a moment to reaf-
firm in your mind what the sgmbols on the surface represent. Dump the
chs out onto the center of the cloth and cover them with your Iwands,
Feeling their warmth and vitalit9 and the energies with which you have
cmpowcrcd thcm, as well as, the cmcrgics that tlﬂeg have dcvclopccl on

their own.

Focusing on the question or situation, separatc the Fews into two
Piles unc!cryour hands and citl'xergrasp two or three in each l’land, or

feel forthose that seem to tingle and Pick them up.

Oncc you have from 5 to 8 [Tews, (it is up to you and the immediate
situation, but in general, the Fewer, the easier the interPretation.
Sometimcs the Ogl’xam needs more to givc you the full messagc). You
can either cast them upon the clot}'n, gentlg tossing them from a dis-
tance of 8 inches or so above it, or Place them sighbunseen where you

feel theg ]:)Clong

At this Point, take a dcep breath, sit back and geta general overview
of what you see in front O]CQOU‘ What does the over-all Picture appear
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to be? The first time you trg to read, you may be overwhelmed bg the
wealth of interPretations which lay before you.

Readirxgs are donein a spiral 1Corm, from the center and then around
clockwise. Those things which lie closer to the centerlies closer to
the NOW (Prcsent>. Ang chs which lie upon dead center deal
with the immediate truth of any given situation. Flacing afew here
can be very revea]ing‘ As you look at the “sPreac{" in front O]CHOU, you
need to first notice what characters are face down: these rcprescmt
t}ﬁings which currcntlg are hid&en, or those which are yetto be uncov-
ered. The next step is to look at which Fews Point toward the next
realm and which either Point across the cloth or back to the realm be-
fore it. Genera”gl the direction of the flow of the [Tews is the direc-
tion of the flow of energy. The flow can tell you in what area the en-

ergy and cxpcricncc of a givcn tree will end up bcing focused.

Over]apping characters are things which affect each otherin a given
situation; theg will often be connected in such a way that one Princip]e
must be uncovered or completed before the one below it can be

achieved.

So, you begin at the center, noting the situation here and now, then
sPiral down to the first tile which deals with the &oorwag of opportu-
nit9 (or what the next steP will }Z)C>. l]C there are other ‘:ews farther
from center, thcg can be interprctcd now, if it feels riglﬂt to you; more
often they are Par’c of the NEXT lap of the spira]. You then pro-
ceed to the le]ct, seeing what the lessons are you need to discoverin
order to Procccd. (Rcmember, the closer to the center, the closer to
NOW ]1C otherlessons appear ’cl’\eg may aPPlﬁ to the second turn
around the SPiraD.

T o the North you will gain information on conflicts and foundations,
how to resolve and strengthen what is there and what indeed that
foundation is. To the right you find out about what will lead to pros-
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Peritg, orthe outcome, what that outcome will be and you will also get
a gcncral idea if this is rea”g a resolution or simply the next step to

the next new beginm’ng.

Ang variety of casting is more difficult to learn to interprct than, say,
a | arot spread in which each card is Placcd ina Position that alreaclg
has some sPeciFic meaning associated with it. IFgou are more familiar
with T arot type sPrcaCls, you may wislﬂ, in the bcginning, to draw each
Fewfrom a Pile or bag and Placc them, in order first in the center,
Sou’chj West and Nor’ch.... ]n time, the Ogham will guidc you to
dccpcr unclcrstanc{ing and c]aritg to allow you to do the more compli~

cated cas’cing.

As with any Orac]e, iFgou do not Fu”g understand the answer, it is
alrig}‘nt to ask for some clarhcication, but then you should either write
down the results for future reference or Put the Og]ﬁam away. Do
not ask the same question over and overjust because you don't like
the answer it has givcn. Thc Ogham has a tendencg to become very
blunt in that case, or simplg become tota”y non~resporxsive. Li‘(ewise
we do not recommend consu!ting the Ogham for trivial things. lt has
been Dean's expcricnce, at least, that it simplg refuses to respond n

this instance.

Footnotes:

(1) Campanelli, Pauline, Wheel of the Year, p. 48

2) Thorsson, Edred, The Book of Ogham, Chapter 5

3) Webster, Richard, Omens, Oghams & Oracles, p. 117
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A Mnemonic Systcm - Thcn and Now

Mnemonics is a word which simply means "of the brain" or "having to
do with memory." ]’c makes sense that a 20 year course of training
consisting entirelg of oral traditions would include some memory
tricks or aids; as we spoke of ear!icr, at least one poem spcaks of the

use of the Fingers in association with the Ogham as a memory tool.

]Fgou look at the c{iagram above, you will see that the Fingcr associa-
tions are noted. W!’rile it is true that Finger Og!ﬁam may have been
used to encode messages, it would also have been valuable as a mem-
ory tool. \/\/l’xilc it would rcquire an entire book devoted so!clg to
mnemonics to Fu“g explain their usage, we offer some ideas and ex-

Planations as to ways it may have been used and also ways in which it

COULD be used todag.

]n mnemonics, evergthing works on association, visua“g and aura“g
associating something you alreadg know with something you want to
remember. Genera“\g, the more siﬂg orviolent the association, the
better the mnemonic wori(s, though 'reasonable’ mnemonics can be

effective if theg are !ogica] enough to the individual.

]n the case of the Ogham, many of the mnemonics were Probablg
reasonable ones, using the ]ogic that if something started witha 5
sound, from Peithe, it Probablg had to do with birth, }Deginnings,
sl‘ledding the old, Prid (Brigit), the Otherworld and so forth. [~ ven
oPening up a modern Gae]ic dictionarg will reveal this connection.
You will find words starting with b that mean: to bucl, womb, bakc,
etc. An interesting word, Brco~Drui&heach& which meant F\ljl’o—-
mancy: the beginning of knowledge through the flame Perhaps’.’

[t isn’tjust the letter 5 ~ it is cvcrg’clﬂing that comes after that. Mne-
monics is a way of Placing thousands of Pieccs of information into

just afew categories. The system is Pervasive: you think Prid and
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you have hundreds of words, ideas and actions associated with this
(Goddess immcdiatc]g come to mind: the Other\/\/orld, Fire, ]:]amc,
Smithcraft, [Jearth and so forth. [From that single word, you weave a
web of thousands of corresponclences. [rom 20 characters of the
Ogham, each Trec leads you to thousands of related words, things,

concepts, actions, Deities, animals — the list is vir’cua”g endless.

Today you can ccrtainlg use this system for simplc things. ]Fgou re-~
member that Aldcr is the tree that blcccls, and you recall that the
Phgsic Finger was thought to be the onlg one with an artery to the
hcar’c, then you will recall that the I Tew falls on the P}ﬁgsic Finger.
You can associate the tree below it on the hand as [Jazel by visualiz-
ing, Perhaps, blood running all overTlﬁe Hazel T ree of Wisdom.
Knowing that [Jazel is called Col) and that crane was associated with
wisdom as wc”, it should be less troublesome to remember that the
Crane was called Cor. As you come to know the trees better, you
can form associations in your mind from Finger to Finger, and Posi’cion
to Position, ma‘(ing it easier to look at an Oglﬂamic character and know

imme&iatelg what the tree is and what it rePresents.

| ikewise, hcgou stuclg the numerological correspondcnces discussed
earlier and applg them to the digits of the l'xanci, the relationskips be-
tween each of the ”One Trecs," “Two Trees,” and so on, should be-
come even clearer. To draw a brief comparison as food for tl'xoug}‘lt, it
is interesting to note that the basic numero]ogical correspon&ences
and locations of the Ogham in the hand corresPond genera”g with

Pa]mistrg mcanings of each Fingcr as well.

]n Pa]mistry, the thumb is the seat of all bcginm’ngs, your wi”, life energy
and such. The first Finger represents actual Physica] action, DO[NG
somcthing. T he middle Finger is about balance, the third about rela-

tionships and other types of foundations as well as aesthetics, and the

Pin‘(ﬂ is about communication, leaming and answers. Yet another ex-
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amP]e 01C how many roacls ]eac{ to trutH

USing the Ogham as a mnemonic base requires first that one under-
stand and know the Trees themselves, inside and out. Once that
happcns, you will find it simple to make associations between the
various characters as you Point to their location on your hand, and
thus, add to gourxcounclation of unclerstanc{iﬂg new Princip]es that

join with the old as each is uncovered.

Thc Otlﬁer Ogham

A continuation of the former discussion should include that the
Ogham also came to mean, rePresent and be rePresentecl }33
MANY other things. This manifests in the encoded poems that
(sraves sPend much time deciphering ]t is wise studg for any serious
student of the Ogham to read Graves, The White Gocldess. Here
you will find many references to the Oghamic poems, in which meta-
Phors forvarious trees, animals and such were used and which corre-
sponcl to the Oghamic characters. ]n some cases, like the powerwe
discussed carlicr, the truths revealed dealt with the order of the
characters or calendric correspondenccs. [n other cases, decipl'xer~
ing the poem helpecl to solve a riddle. Hidden within the dedications
of this book you can find your authors’ own truth about the real
Oghamic meanings - i)cgou have the Patience to deciplﬂcr the hidden

meanings.

The Druids had a system of bardic teaching; teaching sacred (and
mundane) truths througlﬁ lore, song and Poetrg. This we know for
certain. ]t seems an obvious hiding P]ace for wisdom, burying truth in
Plain sight within a poem that onlg other Druids could decode. Most
1i1<e]3J this became more and more necessary when the Ogham was
becoming known outside the Druid world and being used for actual
writing.
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|n divination this is of little use, but it is mentioned here in brief due to
its historic signi)cicancc, and to make the reader aware that many of
the ancient Celtic poems have hidden meanings which do, in Fact, re-
late to and corrcsPOﬂc{ with the Ogham both clirect]9 and indircct]g.

The Music Of The Trees

Whi]e your authors would love to Provide you with complete musical
corrcspondcnccs to the Og}‘lam we fearitis not Possib]c to do so.
Re]iablc, historical information seems unattainable. Douglas Monroe,
in T!"IC 21| essons of Merlin, offers one Possib]e Oglﬁamic usical

notation system, but whether or not that information is reliable is hotlg

debated.

However, there is a way to use the Ogham as it relates to music.

[t should be obvious to anyone now this deeP into this text, that the
Ogham is a sequeﬂtia] pattern, Proceeding from one PrinciPle to the
nextin a spcchcic order. As such, i{:you are musicaﬂg ghctcd, itis simp]c
to bcgin with the lowest note on a given kcgboarc} or instrument and
work your way sequentia”g quard through the first 26 notes and
then start again. This would include the ]:or‘FecHﬁa and Mistlctoe
within the musical system, of course. On a Fiano, there might be logi~
cal reason to begin at middle C, Progressing both forward from there
and going backward in order for the lower kcgs.

No matter what, the use of the Oghamic correspondence here is not
to Plag songs, but rather to attune to the vibrations and music inher-
ent within the Principles of the T rees. ]F}jou use a system opgour
creation it will be riglﬁt and work Properly for you and Perhaps, some-~

day, there will be more concrete evidence as to the true musical corre-
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SPOﬂClCHCCS.

In magjc, the musical Ogi'iam would be used to accent or add energy
to a given spc”, ritual or part thereof. Flucking a note, or using it as
a rePeated undertone within an actual musical wori<, would imbue the
magicai work — and those lis’cening to it - with the magicai vibrations
of that Oghamic character. [na multilevel spe”, several notes to-
geti'ier in Progression would form a musical equivaient of the sPc”,
which adds yet another subconscious area of interaction within the
magicai purpose.

Oi}viousiy, these combinations may not alwags be Pleasant to the
car,Just as magicai brews are not aiwags P]easant to the Paiatc. [tis
a concept, i'iowever, which unleashes en’cireiy new bardic and sPiri-

tual Possibilities fora musica”3~iﬂciinecl student of the Ogi*iam.

F]ease feel free to exPiore this further.

Footnotes:

(1) Monroe, Douglas, The 21 Lessons of Merlin, p. 200
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The Historical chcnd of Ogma Sunface

While no compiete lcgencl seems to exist in Print, amuch ciuotcc{ pas-
sage translatc&, according to Thorsson, Mathews and others who
have used it, from | he Book of Ba”gmote is Partia”g quotecl here:

"Wlﬁa’c are the P]ace, time, person and cause of invention of the
Ogam? Not hard. ]ts Place the lsle of lrelancl where we ]rish live. ]n the
time of Pres Son of [ latha king of |reland it was invented. Jts person
Ogma son of Elatha son of Delbaeth brother to BresJ for BresJ
Ogma and Delbaeth are all three sons of E_latha son of De]baeth

there. Now, Ogma, a man well skilled in spccch and in poetry invented
the Og!nam. T he cause of its invention, as a ProoF of his ingenuity,
and that this speech should belong to the learned aPar’c, to the exclu-
sion of the rustics and herdsmen. Whence the Ogham got its name
accorc{ing to sound and matter, who are the father and mother of the
Ogham, what is the first name that was written bg Ogham, in what let-

ter it was written, and whg b Prcccdcs every letter.

Ogham from Ogma was first invented in respect to its sound accord-

ing to matter..." '

[tis impor’cant to note that the Ogham was origina]]3 an alphabet of
sorts: it was a FHONETIC alphabet which was intended to classhcg
the universal Principals of the Druids bg like-vibration of sound. ] hus,
all those things which had similar SOUNDS would fall under the
same Oghamic !etter/character. The characters of Ogham) stood
not on!g for T rees but, as it cvolvcd, came to represent many different
tl'xings - P]ants, animals, Placesj archetgpal (God and (Goddess forms

ancl much more.

[t was SOUND that made one Ogham uniclue from another and it
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was sound which was, and is, the key to all existence and the key to

the Ogham.

Footnotes:

(1) Matthews, Caitlin & John, Encyclopaedia of Celtic Wisdom, pp. 49, 50
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he Legcnd of Ogma - Revisited

Ogma ran far in the woods. [ e l'lacl, for many c{ags and nights, asked Pran to guidc him in
his quest for truth. n] call upon the powers of all that is goo& andjust~ Dear (Gods, hear my
call and grant me knowledge of the truth. The way to wis&om) the way to all that is correct

and good, the road out of ignorance“’

Silence....

Ogma Pauscd fora moment, rcﬂecting on the lack of sounds all around him. TI’ICH, in the

distance he could hear the wind, weaving a hypnotic web throughout the forest and bogs.

Fina] dew clroPs clriPPecl down into a nearbg Puclc”e making a surPrisinglg loud sPlasH A
grow] was heard not far in the distance and Ogma withdrew his knife as a soft, yet Piercing
metal on leather sound emitted. Eacl—\ s’cep spoke a crack of branches and small flies sung

merry tunes about Ogma‘s ears.

Ogma went on cautiouslfj. A flutter caug}wt his eye and he hurled his knife tl‘mroug% the air.
T he knife made a clean swift sound as it sailed through space, landing with a "Stwack” in an
unfortunate Birch Trcc. A Cranc shrieked atop the tree.

Suddenly, with a roar oxcgreat thunder, the forest took on a magical cast, the trees faded
from view; in fact, all vanished save for Ogma, the Pirch tree, Crane and Knife. T he Spirit
of the T ree let out a shriek of Picrcing Pain louder than that of the Panshee. Ogma fell to
his knees, covering, his cars as the howling continued. Pefore him, a white shimmer sepa-
rated itself from the tree, removing the knife as it removed itself. The now more humanoid-
sl‘laped etheric spiri’c held the knife above Ogma, dropping it inches from his face as he knelt
Perfzectlg still.

Just tl’lCl’i, a shaft of sunlig}‘lt touched Ogma‘s face and he spokc. ”f:orgivc me, SPirit -
was careless in my frustration.” As Ogma told of his Plight for truth and wisdom, the sPiri’c
of the tree took a human form and called herself Bricl. 5}16 told Ogma to look around himJ

for all around was the wisdom he souglﬂt; he had but to recognize and name it that it would be

224 The Ogham And The (/lniversal Trut}'n O]C The T rees



Part o1C the Futurc he was to carve.

Looking around, it was too dark to see anything but the Eirch tree into which the spirit had
now returned. A” was dark save for the ray of sun cast on Ogma himself and the tree of
Birch. 7] was then that Ogma noticed the reflection in his knife blade of the (rane sitting
above him, the image seemed to flutter and shift. [1e was beset once again with great wis-

clom‘

USing the blade of the knife, he reflected a shaft of sun into the darkness. As the beam was
cast into the forest it shone on other trees, first |_uis. Ogma said aloud: “Rowan - a tree of
Quickcning,” T hen “Ash- a tree of truth and rebirth,” T his was followed with «Alder - a
tree of foundation and self sacrifice,” and then “Wi“ow ~atree of enligktenment and in-
siglﬁ’c.” As he cast his eyes on Sai”e, the Wi”ow) he was taken bg the sound of its name.
Then he began to listen close!g, not to the sound made when he sPolce the name, but to the
tree itself. And then he listened to the sound of the trees before it. | ach was a unique
sound, not like any other. SOUND‘ That was it! The truth of know]edge and all that

existed was in SOUND’

With that, a blinding ligh’c overcame the Fores’c, and all was seen again. An old hag stePPe&
forth from the Forest, oﬁceriﬂg Ogma a branch on which to carve, and S0, Ogma set forth

scribing notches upon a staff of Bircl‘l.

[He carved first this “bbbbb—bb.» A stag of seven tines to be certain, the name of beginning
seven times over- Bcithc, or Birch, the tree to which he owed this cnlightcmment. Or per-
haps it was to be 5ai”e, the Wi”ow of Enlightenmentl followed bg Luis, the Qpicken

Trecj to make the knowledgc fast and ﬂowirxg. Ogma looked at the motionless old woman

who offered him the branch of Birch. T!ﬂcrc was a shimmer around her as she smiled and bid

Ogma well. She became a blur of lig}‘nt and then the Crane stood in P]ace of the Cailleach
fora moment, before taking )qight back to the tree tops.

As Ogma Iag carving, the (Goddess Brid looked out from inside the Otherworld and
reached forth. With a cast of her hand that sent a swirl of Iight around Ogma‘s Face, she
sPlit forth a part of his Personalitg. Ogma was told that from this day Forwarcl, a Por’cion of
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that from which he was made had been doubled and halvecl; Ogma was to continue forth

within his life, and his new self would continue on in this life and in many to come.

Ogma Grianainech (Sumcacd was born that clay 59 his own l’lanc{, the hand of Bricl, the

Cai”cach's power and the wisdom and knowledgc of the Cranc. This new writing was to be
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called Ogham after Ogma and every time it is used, scribed, studied or Ponderc& over,
those who do so empower themselves and the Archetgpe of Ogma SUHFaCC. They con-
nect with the wisdom of the ages, the wisdom of the Druids and the timeless wisdom of the

Sacred Trees.

THEEND-

And areturn to The Bcginningl
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